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INTRODUCTION
TO

VASISH7WA.

The Vasish/Zza Dharmasastra is, like that of Gautama,
the last remnant of the Sutras of a Vedic school, which, as

far as our knowledge goes at present, has perished, together
with the greater part of its writings. We owe the preserva-

tion of its Dharma-sutra probably to the special law schools

of India, which, attracted as it would seem by its title and

the legend connecting it withVasish/^a Maitravarum, one of

the most famous it'zshis of the Rig-veda and a redoubtable

champion of Brahmanism, made it one of their standard

authorities. The early existence of a legend according to

which the Vasish//za Dharma-sutra was considered either

to be a work composed by the Rishi Vasish^a, or at least

to contain the sum of his teaching on the duty of man, is

indicated by several passages of the work itself. For the

Dharma-sutra names Vasish^a, or appeals to his authority

on no less than three occasions. First, we find a rule on

lawful interest, which is emphatically ascribed to Vasish/^a 1
.

'Learn the interest for a money lender,' the Sutra says,
' declared by the word of Vasish/^a

;
five mashas (may be

taken) for twenty (karshapa/zas every month).' Again, at the

end of a long string of rules 2 which contain the observances

to be kept by sinners who undergo Krzkk/zra penances, Va-

sish^a's name is brought forward as the authority for them,
and the last words are,

' Thus speaks the divine Vasish//za.'

Finally, the concluding Sutra of the whole work 3
gives

1 Vasish/Aa Dharmasastra II, 51.
2 Vasish/Aa Dharmasastra XXIV, 5.
3 Vasish^a Dharmasastra XXX, II. Similar invocations of teachers at the

end of Sutras occur frequently, e.g. Asvalayana Srauta-sutra XII, 15, 14; Rig-
vidhana V, 3, 4; Yaska, Nirukta, Roth, p. 216.
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expression to the devotion felt by the author for the ^z'shi,

'Adoration to Vasish/Zza, Satayatu, the son of Mitra and

Varu«a and of Urva.ri.' The epithets used in this last pas-

sage conclusively show that the VasishZ/za after whom the

Dharma-sutra is named, is the individual who, according to

the Brahmanical tradition, is the Rishi of a large portion of

the seventh Mandate of the Rig-veda and the progenitor of

the Vasish^a clan of Brahmans, and who in some hymns
of the Rig-veda appears as the purohita or domestic priest

of king Sudas and the rival of Vuvamitra, and in other

Suktas as a half mythical being. For the verses Rig-veda

VII, 33, 11-14 trace the origin of this Vasishz^a to the two

sons of Aditi, Mitra and Varu«a, and to the Apsaras Urva^i,

and contain the outline of the curious, but disgusting story

of his marvellous birth, which Saya/za- narrates more cir-

cumstantially in the commentary on verse 11. Moreover,

the word 5atayatu, which in the Dharma-sutra is used as an

epithet of VasishzVfo, occurs Rig-veda VII, 18, 21 in close

connexion with the ^z'shi's name. Saya/za explains it in

his commentary on the latter passage as f the destroyer of

many demons,' or,
' he whom many demons seek to destroy,'

and takes it as an epithet of the sage Para^ara, who is named

together with VasishzVza. It would, however, seem that, if

the verse is construed on strictly philological principles,

neither Saya/za's interpretation, nor that suggested by the

Dharma-sutra can be accepted, and that 5atayatu has to

be taken as a proper name *. But, however that may be, it

is not doubtful that we may safely infer from the expressions

used in the last sentence of the Dharma-sutra, that the

Vasishz^a to whom the invocation is addressed and the

composition of the work is ascribed, either immediately or

through the medium of pupils, is the individual named in

the Rig-veda. The connexion of the Dharma-sutra with

one of the i^zshis of the Rig-veda which is thus established,

possesses a particular interest and importance, because it

corroborates the statement of Govindasvamin, the commen-

tator of Baudhayana, that the Institutes of Vasishz^a were

1 See Petersburg Dictionary, s. v. satayatu.
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originally studied by and authoritative for the Bahvrzka.s,

the Rigvedins alone, and afterwards became an authority

for all Brahmans *. In the introduction to Gautama it has

been shown that a similar assertion which Govinda makes

with regard to the Gautama Dharma-sutra can be corrobo-

rated by a considerable amount of external and internal

evidence. It has been pointed out that not only the fact

that the spiritual pedigrees of the KAandoga, schools enu-

merate several Gautamas, but also the partiality for texts

of the Sama-veda, which the Institutes of Gautama show

on several occasions, strongly support the tradition that

the Gautamiya Dharmajastra originally was the exclusive

property of a school of Samavedins. In the case of the

Vasish//za Dharma^astra indications of the latter kind are,

if not entirely wanting, at least very faint. The number of

Vedic passages quoted is, no doubt, large ;
but few among

them belong to the class of Mantras which are recited

during the performance of grthya, rites, and must be taken

from the particular recension of the Veda to which the per-

former belongs. Besides, the texts of this description which

actually occur, do not bear the mark of a particular Veda or

.Sakha. The numerous texts, on the other hand, which are

quoted in support or explanation of the rules, are taken im-

partially from all the three ancient Vedas. For this reason it

would be dangerous to use the references to a dozen Rikas

in chapters XVII and XXVI, as well as to the legend of

Suna^sepa, which is told only in works belonging to the Rig-

1 See Sacred Books of the East, vol. ii, p. xlix, note 2. As Govindasvamin's

statements possess a considerable importance, I give here the whole com-

mentary on Baudhayana I, 1, 2, 6, according to my two MSS., CI. and C.T. :

^ fafafw ^ren wmn *^^»rbn*fa$TTO w *mb *m ^fcs^a-

sftai *ro ^t sftvnRH v^t*^ $fta^r ^^ptr fffiiwt H^rfa thst

ntofhmtfaosr^ ^^Tre -q^TT [W7* c. I. ; w* c. t.] ^rffr? 3

^%: [1] ^n* ^ *^v^mftr[i]xRT ^t Tansn^TftT sfTfwTrfri

w^jqrfrw?T tf^ HljHi^farftr *RRTfa [^swiftr c. 1.
; ^rs?Tfa

c. t.] H^jftmT^r|SfTi n irer *<? ^wnm^m^ ott^ n i u tht *mf&-
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veda, as a proof that the Vasish/^a Dharma^astra is the work

of a Rzgved'm. Under these circumstances the three pas-

sages, mentioning Vasish//za's name, and especially the last

which identifies him with the Rzshi of the Rig-veda, have a

particularly great importance, as they are the only pieces of

internal evidence which can be brought forward in favour

of Govindasvamin's valuable statement. But the latter is,

even without any further corroboration, credible enough,

because no reason is apparent why Govinda should have

invented such a story, and because his assertion fully

agrees with the well-established facts known about the

other existing Dharma-sutras, which all were composed
not for the benefit of the Aryans in general, but in order

to regulate the conduct of particular sections of the Brah-

manical community.
There is, however, one point in Govindasvamin's state-

ment which requires further elucidation. He says that the

Bahvrifcas, i.e. the Rigvedins in general, formerly studied

the Vasish^a Dharma^astra. It might, therefore, be in-

ferred that the work possessed equal authority among the

A^valayaniyas, the vSahkhayaniyas, the Ma/z^ukayanas, and
all the other schools of the Rig-veda, and that it belonged
to the most ancient heirlooms of its adherents. That is,

however, improbable for several reasons. For, first, neither

the Ajvalayaniyas nor the vSankhayaniyas of the present

day study or attach any special importance to the Vasish-

tka. Dharmajastra. Secondly, if the Vasish^a Dharma-
jastra had ever been the common authority on Dharma in

all the different schools of the Rig-veda, it would be neces-

sary to ascribe to it an antiquity which it clearly does not

possess. All Sutras were originally composed for a single
school only. Where we find that the same Sutra is adopted
by several ^Tara^as, as is the case with the Dharma-sutra,
which both the Apastambiyas and the Haira^yake^as study,
and with the iTayana-sutra, which the Bharadva^as and the

Haira^yakcras have in common, it is evident that the later

school did not care to compose a treatise of its own on
a certain subject, but preferred to take over the composi-
tion of an earlier teacher. If, now, a Sutra on a certain
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subject were acknowledged by all the schools of one Veda,

it would follow that it must belong to the most ancient

books of that Veda, and must have been adopted succes-

sively by all its later schools. In such a case the Sutra

must certainly show signs of its great antiquity. But if

we look for the latter in the Vasish/^a Dharma-sutra, the

trouble will be in vain. Though that work contains a

good deal that is archaic, yet, as will be shown presently,

its numerous quotations from Vedic writings and older

Dharma-sutras clearly prove that it does not belong to

the oldest productions of its class, but takes even among
the still existing Institutes of the Sacred Law only a

secondary rank. Under these circumstances the correct

interpretation of Govindasvamin's words will be, that ac-

cording to the Brahmanical tradition, known to him, some

school of iv^gvedins, the name of which he did not know,
or did not care to give, originally possessed the Vasish/^a

Dharmajastra as its exclusive property, and that the work

later, through the action of the special law schools, acquired

general authority for all Brahmans. It is a pity that no

authentic information regarding the name of that school

of Rtgved'ms has been handed down. But, considering the

fact that Vedic schools are frequently named after Vedic

Rzshis, it seems not improbable that it was called after the

Vasish/^a whose authority the Dharma-sutra invokes, and

that we may assume the former existence of a Vasish^a

school, a Sutra-£ara/za, of the Rig-veda \ founded perhaps

by a teacher of the Vasish/^a gotra. This conjecture,

which, it must be confessed, is not supported by any cor-

roborative evidence from the Brahmanical tradition, will

explain why the title-pages of this and of the first part

speak of a school of Vasish^a.

The position of the Vasish^fo. Dharma-sutra in Vedic

literature can be defined, to a certain extent, by an analysis

1 A school of Vasish^as, belonging to the Sama-veda, certainly existed in

ancient times. I have formerly put forward a conjecture that the Vasish^Aa

Dharmasastra might belong to that school (Digest of Hindu Law Cases, p. xxii,

first edition). But Govindasvamin's explicit statement makes it evident that

it has to be abandoned.
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of its numerous quotations from the Sawhitas, Brahmawas,
and the older Sutras. By this means it will become

evident that the work belongs to a period when the chief

schools of the three ancient Vedas had been formed and

some of the still existing Dharma-sutras had been composed.
Faint indications will be found which make it probable
that the home of the school to which it belonged, lay in

the northern half of India, north of the Narmada and of the

Vindhyas. As regards the quotations from the 5ruti, the

revealed texts of the Hindus, they are chiefly taken from

the Rig-veda and from three recensions of the Ya^ur-veda.

Passages from the Rig-veda-sawhita are quoted IV, 21 ;

XVII, 3-4; and XXVI, 5-7. With respect to the quota-
tions in the latter chapter it must, however, be noted that

its genuineness is, as will be shown in the sequel, not above

suspicion. A Brahma^a of the Rig-veda seems to be

referred to in XVII, 2, 32, 55. But the extracts, given

there, agree only in part with the text of the Aitareya, and

it is probable that they are taken from some lost composi-
tion of the same class. A curious Sutra, II, 3$, shows a

great resemblance to the explanations of Vedic passages

given by Yaska in the Nirukta 1
. The passage points

either to a connexion of the author with the school of the

Nairuktas or, at least, to an acquaintance with its princi-

ples. Among the schools of the Ya^ur-veda, that of the

Ka//&as is twice referred to by name, XII, 29 ; XXX, 5.

But Professor Weber, who kindly looked for the quotations
in the Berlin MS. of the Kanaka, has not been able to find

them. A third passage, I, 37, said to be taken from the

ATaturmasyas, i. e. the portion of a Sa^hita which treats of

the isfaturmasya sacrifices, actually occurs in the Kanaka.

But, as it is likewise found in the i$faturmasya-ka;^a of the

Maitraya/ziyas, it must remain uncertain from which of the

two recensions of the Black Ya^ur-veda it has been quoted.
The chapter on the duties of women, vers. 6-8, contains a

1 This resemblance has not escaped Knshnaparaafita, who says in his com-

mentary, fH^Huro m$w 3$tfl » WTlfFjfaWTf^ II ^WtJOTfa f^-
^f*frj^Tfwu
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long quotation which, in spite of some small discrepancies,

seems to have been taken from the Taittiriya-sa//zhita of

the Black Ya^ur-veda. Passages of the Taittiriya Ara/zyaka
are quoted or referred to X, $$ and XXIII, 23. The
White Ya^ur-veda is mentioned several times as the Va^a-

saneyi-j-akha or the Va^asaneyaka. The former expression
occurs III, 19 and XXIII, 13. The quotations, marked
as taken from the Va^asaneyaka, XII, 31, XIV, 46 are

found in the 5atapatha-brahma«a, and another passage
of the same work is quoted I, 45, without a specification of

the source. A very clear proof that the author of the

Dharma-sutra knew the Va^asaneyi-sa/^hita is furnished

by the Mantra, given II, 34. The text, quoted there,

occurs in three different 5akhas, that of the Va^asaneyins,
that of the Taittiriyas and the Atharva-veda, and in each

shows a few variae lectiones. Its wording in the Va^asaneyi-
sa/^hita literally agrees with the version, given in the

Sutra. The Sama-veda is referred to III, 19, and par-

ticular Samans are mentioned in the borrowed chapter

XXII, 9. A passage from the Nidana, probably a work on

Stomas and metres, which belonged to the Bhallavins, an

ancient school of Samavedins, occurs I, 14-16. An Upani-

shad, connected with the Atharva-veda, the Atharva^iras, is

mentioned in the borrowed chapter XXII, 9, and the

existence of the Atharva-veda is pre-supposed, also, by
' the

vows called Siras,' which are alluded to in the suspicious

chapter XXVI, 11, and are said to be peculiar to the

Atharvavedins \ The chapters, which are undoubtedly

genuine, contain no allusion to the fourth Veda.

As regards the older works on Dharma, the author of the

Institutes of Vasish^/za certainly knew and used a treatise,

attributed to Yama, the Dharma-sutras of Manu, Harita

and Gautama, and perhaps that of Baudhayana. With

respect to two verses, which, as the Sutra says, were pro-

claimed by Pra^-apati, XIV, 24, 30, it is somewhat doubtful,

if it is meant that they have been taken from a work,

attributed to Pra^apati, or that they are merely utterances,

supposed to have been made by that deity for the benefit

1 See Baudhayana Dharma-sutra II, 8, 14, 2, note.

[14] b
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of mankind. The latter view seems, however, the more

likely one, as it is customary in the Smn'tis to ascribe the

revelation of social institutions, ceremonies, and penances to

Pra^-apati, who, in the older works, occupies much the same

position as Brahma, the creator, in the later religious systems.

It is not impossible that some of the references to Yama,
e. g. XI, 20, have to be explained in the same manner.

But other passages, attributed to Yama, e.g. XVIII, 13-16,

seem to have been taken from a work which was considered

the production of the Dharmara^a. Of course, none of the

Yamasmrztis, which exist in the present day, can be meant.

The quotations from Manu are numerous 1
. They have

all been taken from a book attributed to a Manu, and

possess a very high interest for the history of the present

metrical ManusmWti. For the prose passage from the

Manava, given IV, 5, furnishes the proof that the author of

the Vasish///a Dharma^astra quotes from a Dharma-sutra

attributed to a Manu, while other quotations show that the

Manava Dharma-sutra contained, also, verses, some of which,

e. g. XIX, 3J, were Trish/ubhs, and that a large proportion

of these verses has been embodied in Bhrzgu's version of

the Manusm^/ti. Fifteen years ago
2 I first called attention

to Vasish/^a's prose quotation from the Manava, and

pointed out that, if the MSS. of the Vasish/^a Dharma-

jastra were to be trusted, a small piece of the lost Manava

Dharma-sutra, on which the present Manusmrzti is based,

had been found. The incorrectness and the defective state of

the materials which I then had at my disposal did not allow

me to go further. Since that time several, comparatively

speaking, good MSS. of the Institutes of Vasish^a and

many inferior ones have been found, and all, at least all

those which I have examined, give the quotation in prose

exactly in the same form. The fact that Vasish///a gives,

in IV, 5, a prose quotation from Manu may, therefore, be
considered as certain 3

. Moreover several of the best MSS.

1

They occur Vasish^a Dharmasastra I, 17; III, 2
; IV, 5-8; XI, 23 ; XII,

16 ; XIII, 16; XIX, 37; XX, 18; XXIII, 43; XXVI, 8.
2

Digest of Hindu Law Cases, p. xxxi, note, first edition.
3
Such, I suppose, will be the opinion of all European scholars. Those Hindus
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show, by adding the particle 'iti' at the end of Sutra 8,

that the quotation from the Manava is not finished with

Sutra 5, but includes the two verses given in Sutras 6 and

7 and the second prose passage in Sutra 8. Among the

verses the first is found entire in the metrical Manusmnti,
and the second has likewise a representative in that work,

though its concluding portion has been altered in such a

manner that the permission to slaughter animals at sacri-

fices has been converted into an absolute prohibition to

take animal life. Sutra 8, which again is in prose, has no

counterpart in the metrical Manusmrzti, as might be ex-

pected from its allowing
' a full-grown ox '

or ' a full-grown

he-goat' to be killed in honour of a distinguished Brah-

ma/za or Kshatriya guest. A closely corresponding passage
is found in the 5atapatha-brahma;/a, and a verse expressing

the same opinion in the Ya^vtavalkya Smritl, the versifica-

tion of a Dharma-sutra of the White Ya^ur-veda. As
the last part of the quotation resembles the text of the

Brahma/za and its language is very archaic, it is quite

possible that, though belonging to the passage from the

Manava-sutra, it contains a Vedic text, taken from some

hitherto unknown Brahma/za which Manu adduced in

support of his opinion. On this supposition the arrange-
ment of tlfe whole quotation would be as follows. Sutra 5

would give the original rule of the author of the Manava
in an aphoristic form

;
Sutras 6-J would repeat the same

opinion in verse, the latter being probably .Slokas current

among the Brahmanical community ; and Sutra 8 would

give the Vedic authority for the preceding sentences. This

arrangement would be in strict conformity with the plan

usually followed by the authors of Dharma-sutras. But

whether Sutra 8 contains a second original aphorism of the

Manava Dharma-sutra or a Vedic passage, it seems in-

disputable that the author of the Vasish/^a Dharma-sutra

knew a treatise attributed to a teacher called Manu, which,

like all other Dharma-sutras, was partly written in apho-

who allow their religious convictions to get the better of their reason, will

perhaps prefer Knshrcapararfita's ingenious, but unsound explanation of the

words iti manavam, by iti manumatam, ' such is the opinion of Manu.'

b 2
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ristic prose and partly in verse. The passage furnishes,

therefore, the proof for Professor Max M tiller's conjecture

that our metrical Manusmrzti, like all the older works of

the same class, is based on the Dharma-sutra of a Vedic

Sutra-£ara/za. In connexion with this subject it may be men-

tioned that the Institutes of Vasish^a contain, besides the

above-mentioned passages, no less than thirty-nine verses 1
,

which are not marked as quotations, but occur in Bhrzgu's
metrical Manusawhita. Some of them present more or less

important variae lectiones. Moreover, there are four verses

which, though Vasish/^a attributes them to Harita and

Yama 2
,
are included in our Manusmrz'ti and treated as

utterances of the father of mankind. The bearing of both

these facts on the history of the Manusmrzti is obvious.

But the frequency of the references to or quotations from

Manu which Vasish^a makes, teaches another important
lesson. Like the fact that Manu is the only individual

author to whom Gautama refers 3
, it shows that in ancient

times Manu's name had as great a charm for the Brahman
teachers as it has for those of the present day, and that

the old Manava Dharma-sutra was one of the leading
works on the subject, or, perhaps, even held that dominant

position which the metrical Manusmrzti actually occupied
in the Middle Ages and theoretically occupies in our days.
It is interesting to observe that precisely the same inference

can be drawn from the early Sanskrit inscriptions. If these

speak of individual authors of Smrztis, they invariably place
Manu's name first

4
.

Vasish/yfca gives only one quotation from Harita, II, 6\

Harita was one of the ancient Sutrakaras of the Black

Ya^ur-veda, who is known also to Baudhayana. From a

passage which K>zsh/zapa?z^ita quotes in elucidation of

1 Vasish^a Dharmasastra I, 22 ; II, 3, 10, 27, 48 ; III, 5, 11, 60 ; V, 2 ; VI, 6,

8,11,13,19; VIII, 7, 15; X, 21-22; XI, 27-28,32, 35; XIII, 48; XIV, 13,

16, 18; XVI, 18, 33-34; XVII, 5, 8; XVIII, 14, 15; XIX, 48; XX, 18;
XXV, 4-5, 7; XXVII, 3.

8 Vasish^a Dharmasastra II, 6; XVIII, 14-15; XIX, 48.
3 Sacred Books of the East, vol. ii, p. lvii.
* See e.g. the grant of Dhruvasena I, dated Samvat, i.e. Guptasamvat 207,

PI. i, 1. 7; Ind. Ant., vol. iv, p. 105.
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Vasish^a XXIV, 6, I conclude that Harita was a Maitra-

ya^iya
1

. The relation of the Vasish^a Dharma-sutra to

Gautama and Baudhayana has already been discussed in the

introduction to the translation of the former work 2
. To the

remarks on its connexion with Baudhayana it must be added

that the third Pra^na of the Baudhayana Dharma-sutra,
from which Vasish/Z/a's twenty-second chapter seems to have

been borrowed, perhaps does not belong to the original work,
but is a later, though presumably a very ancient, addition to

the composition of the founder of the Baudhayana school.

The reasons for this opinion will be given below. If

Baudhayana's third Pra^na is not genuine, but has been

added by a later teacher of that school, the interval be-

tween Baudhayana and the author of the Vasish^a Dharma-
j-astra must be a very considerable one. I have, however,

to point out that the inference regarding the priority of

Baudhayana to Vasish^a is permissible only on the sup-

position that Vasish//£a's twenty-second chapter is not a

later addition to the latter work, and that, though it is

found in all our MSS., this fact is not sufficient to silence

all doubts which might be raised with respect to its genuine-
ness

;
for we shall see presently that other chapters in the

section on penances have been tampered with by a later

hand. It will, therefore, be advisable not to insist too

strongly on the certainty of the conclusion that Vasish#za

knew and used Baudhayana's work.

In the introduction to his translation of the Vish/zusmrzti 3
,

Professor Jolly has pointed out two passages of Vasish^a

which, as he thinks, have been borrowed from Vish/zu, and

prove the posteriority of the Vasish^/za Dharmai-astra, if not

to the Vish?zusmrzti, at least to its original, the Kanaka
Dharma-sutra. He contends that the passage Vasishz/za

XXVIII, 10-15 is a versification of the Sutras of Vish/zu

LVI, which, besides being clumsy, shows a number of

1 He says : TTOT ^ ^tcIh: I r^TTfRTO: gWTO [°*lft ^JeTTO ?] ^1%^^

2 Sacred Books of the East, vol. ii, pp. liii-lv.

3 Sacred Books of the East, vol. vii, p. xviii.



XXU VASISHFffA.

corruptions and grammatical mistakes, and that Vasish///a

XXVIII, 18-33 has been borrowed from Vishmi LXXXVII.
Professor Jolly's assertion regarding the second passage in-

volves, however, a little mistake. For the first two 51okas,

Vasish///a XXVIII, 18-19, describe not the gift of the skin

of a black antelope, which is mentioned in the first six

Sutras of Vishnu LXXXVII, but the rite of feeding
Brahmans with honey and sesamum grains, which occurs

Vishmi XC, 10. The three verses, Vasish/^a XXVIII,
20-22, on the other hand, really are the same as those

given byVishnu LXXXVII, 8-10. It is, however, expressly
stated in the Visb.7iusmrzti that they contain a quotation,

and are not the original composition of the author of

the Dharma-sutra. Hence no inference can be drawn

from the recurrence of the same stanzas in the Vasish//za

Dharma-sutra. As regards the other passage, Vasish/^a

XXVIII, 10-15, Professor Jolly is quite right in saying that

it is a clumsy versification of Vishnu's Sutras, and it is not

at all improbable that Vasish^a's verses may have been im-

mediately derived from the Kanaka. The further inference

as to the priority of the ancient Ka//zaka-sutra to Vasish^a,
which Professor Jolly draws from the comparison of the two

passages, would also be unimpeachable, if the genuineness of

Vasish//za's twenty-eighth chapter were certain. But that

is unfortunately not the case. Not only that chapter, but

the preceding ones, XXV-XXVII, in fact the whole section

on secret penances, are, in my opinion, not only suspicious,
but certainly betray the hand of a later restorer and cor-

rector. Everybody who carefully reads the Sanskrit text of

the Dharma-sutra will be struck by the change ofthe style and
the difference in the language which the four chapters on
secret penances show, as compared with the preceding and

following sections. Throughout the whole of the first

twenty-four chapters and in the last two chapters we find

a mixture of prose and verse. With one exception in the
sixth chapter, where thirty-one verses form the beginning
of the section on the rule of conduct, the author follows

always one and the same plan in arranging his materials. His
own rules are given first in the form of aphorisms, and after
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these follow the authorities for his doctrines, which consist

either ofVedic passages or of verses, the latter being partly

quotations taken from individual authors or works, partly

specimens of the versified maxims current among the

Brahmans, and sometimes memorial verses composed by
the author himself. But chapters XXV-XXVIII contain

not a single Sutra. They are made up entirely ofAnush/ubh

vSlokas, and the phrases
* '

I will now declare,'
' Listen to my

words,' which are so characteristic of the style of the later

metrical Smrztis and of the Pura;zas, occur more frequently

than is absolutely necessary. Again, in the first twenty-four

and the last two chapters the language is archaic Sanskrit,

interspersed here and there with Vedic anomalous forms.

But in the four chapters on secret penances we have the

common Sanskrit of the metrical Smr/tis and Pura/zas, with

its incorrect forms, adopted in order to fit inconvenient

words into the metre. Nor is this all. The contents of a

portion of this suspicious section are merely useless repe-

titions of matters dealt with already in the preceding

chapters, while some verses contain fragmentary rules on

a subject which is treated more fully further on. Thus the

description of the Krzkk/ira. and TTandraya/za penances,

which has been given XXI, 20 and XXIV, 45, is repeated

XXVII, 16, 21. Further, the enumeration of the purificatory

texts XXVIII, 10-15 is merely an enlargement of XXII, 9.

Finally, the verses XXVIII, 16-22 contain detached rules

on gifts, and in the next chapter, XXIX, the subject is

begun once more and treated at considerable length.

Though it would be unwise to assume that all genuine

productions of the old Sutrakaras must, throughout, show

regularity and consistency, the differences between the four

chapters and the remainder of the work, just pointed out,

are, it seems to me, sufficient to warrant the conclusion that

they do not belong to the author of the Institutes. Under

these circumstances it might be assumed that the whole

section is simply an interpolation. But that would be going

too far. For, as other Dharma-sutras show, one or even

several chapters on secret penances belonged to such works.

1 See XXV, 1
; XXVII, 10

j XXVIII, io, 20.
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Moreover, in the section on women, Vasish/^a V, 3-4, the

author makes a cross-reference to the rahasyas, the section

on secret penances, and quotes by anticipation half a 51oka

which is actually found in chapter XXVIII. The inference

to be drawn from these facts is, that the section on secret

penances is not simply a later addition intended to supply
an omission of the first writer, but that, for some reason or

other, it has been remodelled. The answer to the question

why this was done is suggested, it seems to me, partly by
the state of the MSS. of the Vasish//za Dharma^astra, and

partly by the facts connected with the treatment of ancient

works by the "Pandits, which my examination of the libraries

of Northern India has brought to light
1

. MSS. of the

Vasish/^a Dharma^astra are very rare, and among those

found only three are complete. Some stop with chapter X,
others with chapter XXI, and a few in the middle of the

thirtieth Adhyaya. Moreover, most of them are very cor-

rupt, and even the best exhibit some Sutras which are

hopeless. These circumstances show clearly that after the

extinction of the Vedic school, with which the work origi-

nated, the Sutra was for some time neglected, and existed

in a few copies only, perhaps even in a single MS. The
materials on which the ancient Hindus wrote, the birch bark

and the palm leaves, are so frail that especially the first and

last leaves of a Pothi are easily lost or badly damaged.
Instances of this kind are common enough in the £aina and
Ka^-mir libraries, where the beginning and still more fre-

quently the end of many works have been irretrievably lost.

The fate of the Vasish/^a Dharma^astra, it would seem, has

been similar. The facts related above make it probable
that the MS. or MSS. which came into the hands of the

Pa^its of the special law schools, who revived the study of

the work, was defective. Pieces of the last leaves which

remained, probably showed the extent of the damage done,
and the Pandits set to work at the restoration of the lost

portions, just as the Ka^mirian Sahebram Pa/^it restored

the Nilamata-pura/za for Maharaja Ra^avira^iwha. They,
1 See Report on a Tour in Kasmir, Journal of the Bombay Branch of the

Royal Asiatic Society, vol. xii, p. 33.



INTRODUCTION. XXV

of course, used the verses which they still found on the

fragments, and cleverly supplied the remainder from their

knowledge of Manu and other Sm/'ztis, of the Mahabharata

and the Pura/zas. This theory, I think, explains all the

difficulties which the present state of the section on secret

penances raises. Perhaps it may be used also to account for

some incongruities observable in chapter XXX. The last two

verses, XXX, 9-10, are common-places which are frequently

quoted in the Mahabharata, the Harivaz^a, the Pa/?£atantra,

and modern anthologies. With their baldness of expression
and sentiment they present a strong contrast to the pre-

ceding solemn passages from the Veda, and look very much
like an unlucky attempt at filling up a break at the end of

the MS. In connexion with this subject it ought, however,

to be mentioned that this restoration of the last part of the

Vasish/f/za Dharma^astra must have happened in early times,

at least more than a thousand years ago. For the oldest

commentators and compilers of digests on law, such as

Vigvaancrvara \ who lived at the end of the eleventh century
A. D., quote passages from the section on secret penances
as the genuine utterances of VasishzV/a. These details

will suffice to show why I differ from Professor Jolly with

respect to his conclusion from the agreement of the verses

of Vasish^a XXVIII, 10-15 with the Sutras of Vish/zu LVL
With the exception of the quotations, the Vasish/^a

Dharma.yastra contains no data which could be used either

to define its relative position in Sanskrit literature or to

connect it with the historical period of India. The occur-

rence of the word Romaka, XVIII, 4, in some MSS.,
as the name of a degraded caste of mixed origin, proves

nothing, as other MSS. read Ramaka, and tribes called

Rama and Rama/^a are mentioned in the Pura/zas. It

would be wrong to assert on such evidence that the Sutra

belonged to the time when the Romans, or rather the

Byzantines (Romaioi), had political relations with India.

Nor will it be advisable to adduce the fact that VasishMa

1 Thus Vasish^a XXVIII, 7 is quoted in the Mitakshara on Yag-iiavalkya

III, 298; XXVIII, 10-15 on Ya^/lavalkya III, 309; and XXVIII, 18-19, 22

on Yagvlavalkya III, 310,
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XVI, io, 14, 15 mentions written documents as a means of

legal proof, in order to establish the *

comparatively late
'

date of the Sutra. For though the other Dharma-sutras

do not give any hint that the art of writing was known or

in common use in their times, still the state of society which

they describe is so advanced that people could not have got

on without writing, and the proofs for the antiquity of the

Indian alphabets are now much stronger than they were

even a short time ago. The silence of Apastamba and the

other Sutrakaras regarding written documents is probably

due to their strict adherence to a general principle under-

lying the composition of the Dharma-sutras. Those points

only fall primarily within the scope of the Dharma-sutras

which have some immediate, close connexion with the

Dharma, the acquisition of spiritual merit. Hence it suf-

ficed for them to give some general maxims for the fulfil-

ment of the gu^adharma of kings, the impartial adminis-

tration of justice, and to give fuller rules regarding the

half-religious ceremony of the swearing in and the examin-

ation of witnesses. Judicial technicalities, like the deter-

mination of the legal value of written documents, had

less importance in their eyes, and were left either to the

dei-aHra, the custom of the country, or to the Niti and

Artha-^astras, the Institutes of Polity and of the Arts of

common life. It would, also, be easy to rebut attempts
at assigning the Vasish^a Dharma-sutra to what is

usually
' a comparatively late period

'

by other pieces

of so-called internal evidence tending to show that it is

an ancient work. Some of the doctrines of the Sutra

undoubtedly belong to an ancient order of ideas. This is

particularly observable in the rules regarding the subsidiary

sons, which place the offspring even of illicit unions in the

class of heirs and members of the family, while adopted
sons are relegated to the division of members of the family
excluded from inheritance. The same remark applies to

the exclusion of all females, with the exception of putrikas
or appointed daughters, from the succession to the property
of males, to the permission to re-marry infant widows, and
to the law of the Niyoga or the appointment of adult
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widows, which Vasish///a allows without hesitation, and

even extends to the wives of emigrants. But as most of

these opinions occur also in some of the decidedly later

metrical Smrz'tis, and disputes on these subjects seem to

have existed among the various Brahmanical schools down
to a late period, it would be hazardous to use them as

arguments for the antiquity of the Sutra.

The following points bear on the question where the

original home of the Vedic school, which produced the

Dharma-sutra, was situated. First, the author declares

India north of the Vindhyas, and especially those portions

now included in the North-western Provinces, to be the

country where holy men and pure customs are to be found,

I, 8-16. Secondly, he shows a predilection for those redac-

tions of the Veda and those Sutras which belong to the

northern half of India, viz. for the Kanaka, the Va^asaneyi-

•s-akha, and the Sutras of Manu and Harita. Faint as these

indications are, I think, they permit us to conclude that the

Sutra belongs to a Ka.ra.nd. settled in the north.

As regards the materials on which the subjoined

translation is based, I have chiefly relied on the Benares

edition of the text, with the commentary of Krzshzza-

pa.ndita, Dharmadhikari, and on a rough edition with the

varietas lectionum from the two MSS. of the Bombay
Government Collection of 1 874-75 \ B. no. 29 and Bh. no.

30, a MS. of the Elphinstone College Collection of 1867-68,

E. no. 23 of Class VI, and an imperfect apograph F. in

my own collection, which was made in 1864 at Bombay.
The rough edition was prepared under my superintendence

by VamanaHrya £//alkikar, now teacher of Sanskrit in the

Dekhan College, Pima. When I wrote the translation, the

Bombay Government MSS. were not accessible to me. I

could only use my own MS. and, thanks to the kindness of

Dr. Rost, Colebrooke's MS., I. O. no. 913, from which the

now worthless Calcutta editions have been derived either

immediately or mediately. These materials belong to two

groups. The Bombay MS. B., which comes from Benares,

closely agrees with Krzsh/zapaWita's text
;
and E., though

1 See Report on Sanskrit MSS. 1874-75, p. 11.
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purchased at Pu//a, does not differ much from the two. Bh.,

which comes from Bhuj in Kafck, and my own MS. F. form

a second group, towards which Colebrooke's MS., I. O.

no. 913, also leans. Ultimately both groups are derived

from one codex archetypus.

The first group of MSS. gives a fuller and in general a

correcter text than the second. But it seems to me that

the text of B., and still more Kr/sh/zapa^ita's, has in many
places been conjecturally restored, and that the real diffi-

culties have been rather veiled than solved. I have, there-

fore, frequently preferred the readings offered by the second

group, or based on them my conjectural emendations, which

have all been given in the notes. To give a translation

without having recourse to conjectural emendations was im-

possible, as a European philologist is unable to avail himself

of those wonderful tricks of interpretation which permit an

Indian Pa;^it to extract some kind of meaning from the

most desperate passages. In a few cases, where even the

best MSS. contain nothing but a conglomerate of meaning-
less syllables or unconnected words, I have thought it

advisable to refrain from all attempts at a restoration of

the text, and at a translation. A critical edition of the

Vasish^a Dharma^astra is very desirable, and I trust that

Dr. A. Fiihrer, of St. Xavier's College, Bombay, will soon

supply this want. Krz'sh?zapa?z^ita's commentary, for which

he had not the aid of older vrittis, shows considerable

learning, and has been of great value to me. I have

followed him mostly in the division of the Sutras, and have

frequently given his opinions in the notes, both in cases

where I agree with him and in those where I differ from

him, but think his opinion worthy of consideration.

In conclusion, I have to thank Professors R. von Roth,

Weber, and Jolly, as well as Dr. L. von Schroder, for the

verification of a number of Vedic quotations, which they

kindly undertook for me, as I was unable to use my own
books of reference during the translation of the work.
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Chapter I.

i. Now, therefore, the desire to know the sacred

law for their welfare (should arise) in (initiated) men.

2. He who knows and follows the (sacred law is

called) a righteous man.

3. He becomes most worthy of praise in this

world and after death gains heaven.

4. The sacred law has been settled by the re-

vealed texts and by the tradition (of the sages).

5. On failure of (rules given in) these (two

sources) the practice of the ^ish/as (has) authority.

6. But he whose heart is free from desire (is

called) a .5ish/a.

7. (Acts sanctioned by) the sacred law (are those)

for which no (worldly) cause is perceptible.

I. 1. The word 'now' serves, in this as in analogous cases,

various purposes. It marks the beginning of the book, serves as

an auspicious invocation (mahgala), and indicates that something

else, the initiation, must precede the study of the sacred law.

' Therefore
'

means '

because, after initiation, the neophyte is to be

taught the prescribed rules regarding personal purification.'
—

KWsh»apa«dlta. For the wording of the Sutra compare the be-

ginning of Gaimini's Mima^zsa-sutras.

3-6. Gautama I, 1-4 ; XXVIII, 48.

7. The Sutra contains a limitation of Sutra 5. It indicates that

the customs of the -Slsh/as, for which worldly motives are per-

ceptible, have no authority, and are not to be followed. The

principle enunciated is one inculcated by the Mimawsakas (P. M. S.

[14] B
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8. The country of the Aryas (Aryavarta) lies to

the east of the region where (the river Sarasvati)

disappears, to the west of the Black-forest, to the

north of the Paripatra (mountains), to the south of

the Himalaya.

9. (According to others it lies to the south of the

Himalaya) and to the north of the Vindhya range

(being limited east and west by the two oceans).

10. Acts productive of spiritual merit, and customs

which (are approved of) in that country, must be

everywhere acknowledged (as authoritative) ;

t 1 . But not different ones, (i.e. those) of (countries

where) laws opposed (to those of Aryavarta prevail).

Ij 3> 3-4)- See also Apastamba I, 1, 4, 5-10; I, 4, 12, 8; and

Introduction, p. xxvii. Krzshrcapa^ita has misunderstood the

Sutra. He reads, against the MSS., agr/hyamawakarawo 'dharma^,
« unlawful acts are those for which no motive, i.e. no sacred source

such as the Vedas, is perceptible/

8. The region where the river Sarasvati disappears is the Pat-

tiala district in the Pawg-ab. The Paripatra mountains belong to

the great Vindhya range, and are probably the hills in Malva. The

position of the Kalakavana or Black-forest is not accurately known.

But it must probably be sought in Bihar. All the MSS. as well as

Knsh#apa«tfTita read in this Sutra pragadar^anat instead of pra-

gadarjanat, 'to the east of the region where the river Sarasvati

disappears.' This circumstance gains some importance by the fact

that the Mahabhashya on Pamni II, 4, 10, quotes the same defini-

tion of the Aryavarta, giving, however, instead of adan-anat pra-

gadar^at, 'to the east of Adan-a, i.e. the Adarca mountains.' It seems

to me not improbable that our Sutra, too, had originally pragadarrat,
and that some Pandit who knew nothing about the Adarsa hills,

but remembered Manu II, 21, and Baudhayana I, 1, 25, where the

word vinajanat,
'
the disappearance of the Sarasvati,' undoubtedly

occurs, added the syllable na and forgot to correct the &, after

prag.

9. The translation follows Krzshwapa«^ita's commentary, which
recommends itself on account of the analogous definition of Arya-
varta given by Manu II, 22.

11. My translation follows the text given by Knshwapawdlta and
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12. Some (declare the country of the Aryas to be

situated) between the (rivers) Ganga and Yamuna.

13. Others (state as) an alternative, that spiritual

pre-eminence (is found) as far as the black antelope

grazes.

14. Now the Bhallavins quote also (the following)

verse in the Nidana :

15. 'In the west the boundary-river, in the east

B., and the explanation of the former, because it seems to me
that the general sense which they give, is the correct one. I feel,

however, not certain that the word pratilomakadharmawam,
' of

those countries where opposite laws prevail,' is more than a care-

less correction. The majority of the MSS. read pratilomakaksha-

dharmawa^ (kalpadharma^a^), which by itself is difficult of expla-

nation. But, as the text of the next Sutra contains an apparently

superfluous phrase, I fear, we shall have to admit that the text is

here disfigured by corruptions, which with our present MSS. it

is impossible to remove with certainty.

12. K/7sh»apa«^ita reads this Sutra ' etad aryavartam itya-^a-

kshate garigayamunayor antaretyeke/ and takes it as one sentence,

the subject of which is
{
eke.' I feel no doubt that this explanation

is utterly untenable, and that the first four words have nothing to do

with this Sutra, the second part of which occurs also in the Bau-

dhayana Dharma-sutra I, 1, 27. My opinion is that they originally

belonged to Sutra 11, though the state of the MSS. at my disposal

does not allow me to say how Sutra 1 1 has to be corrected. The

general sense of Sutra 1 2 is, however, perfectly certain.

13. Manu II, 23; Yagwavalkya I, 2. It deserves to be noted

that the black antelope (black-buck), Oryx cervicapra, selects for

its home the well-cultivated, rich plains of India only, and is entirely

wanting in the sandy, mountainous or forest districts, which are now,

just as in ancient times, the portion of the aboriginal tribes.

14. Regarding the Bhallavins, see Max Miiller, History of

Ancient Sanskrit Literature, pp. 193, 364. Krzshwapaw/ita thinks

that Nidana means de^anirwaya,
' the disquisition on the countries,'

which is the title of a section which occurs in most modern com-

pilations on law. But it will be safer to take it as the name of a

Vedic work, identical with or similar to that quoted in -Saunaka's

Brz"haddevata, Weber, Hist. Ind. Lit., p. 81.

15. Sindhur vidhara«i or vidharam, as B. reads, cannot be

B 2
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the region where the sun rises,
—as far as the black

antelope wanders (between these two limits), so far

spiritual pre-eminence (is found).'

1 6.
' Those religious acts which men, deeply

versed in the knowledge of the three Vedas and

acquainted with the sacred law, declare to be lawful,

(are efficient) for purifying oneself and others.'

1 7. Manu has declared that the (peculiar) laws of

countries, castes, and families (may be followed) in

the absence of (rules of) the revealed texts.

18. Sinful men are, he who sleeps at sunrise or

at sunset, he who has deformed nails or black teeth,

he whose younger brother was married first, he who
married before his elder brother, the husband of a

younger sister married before the elder, the husband

of an elder sister whose younger sister was married

first, he who extinguishes the sacred fires, (and) he

who forgets the Veda through neglect of the daily

recitation.

taken with Krzshwapa^ita, as 'the ocean,' because in the latter

sense sindhu is a masculine. It must be a boundary-river, pro-

bably the Sarasvati. By suryasyodana, 'the region where the

sun rises,' the udayagiri or 'mountain of the east' may possibly
be meant.

1 6. This verse, too, is marked as a quotation by the concluding
word iti, though it is not necessary that it should be taken as a

quotation from the Nidana. Here, and in the sequel verses ending
in iti are marked as quotations by hyphens.

17. Manu VII, 203 ; VIII, 41 ;
Gautama XI, 20. £ati,

'

castes,'

which sometimes, and perhaps as appropriately, has been translated

by
'

tribes,' denotes in my opinion those numerous subdivisions of

the four great vanzas, which we now find all over India, and which

can be shown to have existed for a very long time. Usually the

word '
caste

'

is also applied to them.

18. Kn'shwapa^ita explains viraha, 'he who extinguishes the

sacred fires,' by
' the destroyer of his sons or of his spiritual clients

'
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19. They state that there are five mortal sins

(mahapataka),
20. (Viz. violating) a Guru's bed, drinking (the

spirituous liquor called) sura, slaying a learned

Brahma/za, stealing the gold of a Brahma^a, and

associating with outcasts,

21. Either by (entering into) spiritual or matri-

monial (connexion with them).

2 2. Now they quote also (the following verse) :

' He
who during a year associates with an outcast becomes

(likewise) an outcast
;
not by sacrificing for him, by

teaching him or by (forming) a matrimonial (alliance

with him), but by using the same carriage or seat.'

23. A minor offence causing loss of caste (upa-

pataka, is committed by him) who (after beginning
an Agnihotra sacrifice) forsakes the sacred fires, and

by him who offends a Guru, by an atheist, by him

who takes his livelihood from atheists, and by him

who sells the Soma (plant).

24. Three wives (are permitted) to a Brahma^a

according to the order of the castes, two to a

Kshatriya, one to a VaLsya and to a 6udra.

(ya^amana) ;
but the rules given below, XX, 1 1, and XXI, 27, in the

section on penances, confirm the explanation given above.

20. Vishmi XXXV, 1-2. Guru means here the father, see

below, XX, 15.

21. Vishmi XXXV, 3-5. Spiritual connexion, i.e. becoming
the teacher or priest of an outcast, or his pupil or spiritual client

(ya^amana).
22. Identical with Manu XI, 181. It must be understood that

spiritual or matrimonial connexion with an outcast causes immediate

degradation, as Vishmi states expressly.

23. Vishmi XXXVII, 6, 31 ;
Gautama XXI, n. Regarding the

precise meaning of prati^ahnuyat, 'offends,' see below, XXI, 27.

24-25. Manu 111,13; Ya^navalkya I, 57; Paraskara Gn'hya-

sutra I, 4, 8-1 1.
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25. Some declare (that twice-born men may
marry) even a female of the 6udra caste, like

those (other wives), without (the recitation of)

Vedic texts.

26. Let him not act thus.

2 7. For in consequence of such (a marriage) the

degradation of the family certainly ensues, and after

death the loss of heaven.

28. There are six marriage-rites,

29. (Viz.) that of Brahman (brahma), that of the

gods (daiva), that of the iv'z'shis (arsha), that of the

Gandharvas (gandharva), that of the Kshatriyas

(kshatra), and that of men (manusha).

30. If the father, pouring out a libation of water,

gives his (daughter) to a suitor, that (is called) the

Brahma-rite.

31. If (the father) gives his daughter, decking her

with ornaments, to an officiating priest, whilst a sacri-

fice is being performed, that is called the Daiva-rite.

32. And (if the father gives his daughter) for a

cow and a bull, (that is called) the Arsha-rite.

^^. If a lover takes a loving female of equal

caste, that (is called) the Gandharva-rite.

34. If they forcibly abduct (a damsel), destroying

(her relatives) by strength (of arms), that (is called)

the Kshatra-rite.

35. If, after making a bargain (with the father, a

26-27. ManuIII, 14-19. 28. Apastamba 11,5, 11, 17-20.

30. Vishmi XXIV, 19; Awalayana Grz'hya-sutra I, 6, 1.

31. Vishmi XXIV, 20; A^valayana Grz'hya-sutra I, 6, 2.

32. Vishmi XXIV, 21; A?valayana Grz'hya-sutra I, 6, 3.

33. Vishmi XXIV, 23 ; Awalayana Grz'hya-sutra I, 6, 5.

34. Vishmi XXIV, 25 ; Arvalayana Grz'hya-sutra I, 6, 8.

35. Vishmi XXIV, 24 ; Arvalayana Grz'hya-sutra I, 6, 6.
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suitor) marries (a damsel) purchased for money, that

(is called) the Manusha-rite.

36. The purchase (of a wife) is mentioned in the

following passage of the Veda,
'

Therefore one
hundred (cows) besides a chariot should be given
to the father of the bride.'

37'. (It is stated) in (the following passage of) the

A'aturmasyas, 'She (forsooth) who has been bought

by her husband (commits sin, as) afterwards she

unites herself with strangers.'

38. Now they quote also (the following verse):
1 Lost learning comes back

;
when the family is lost

all is lost. Even a horse becomes estimable on

account of its pedigree ;
therefore men marry wives

descended from an (unblemished) family.

39. The three (lower) castes shall live according
to the teaching of the Brahma/za.

36. -Sahkhayana Grz'hya-sutra I, 14; Paraskara Grz'hya-sutra

I, 8, 18 *

Apastamba II, 6, 13, 12. Though Vasish/^a's quotation is

less complete than Apastamba's, still the following Sutras show

that he knew the conclusion of the passage, and does not take it as

an authority for the sale of a daughter.

37. KrVsh»apa#</ita makes a mistake by connecting the word
'

/fcaturmasyeshu
'

with the next Sutra. He is right in saying that

1 the A^aturmasyas
'

is the name of a book. It is, however, not a

separate work, but the kam/a or section of a Vedic work treating

of the A^aturmasya sacrifices (see Max Miiller, Hist. Anc. Sansk.

Lit., p. 355). The particular work from which our quotation has

been taken, is either the Maitrayamya Sa/zzhita, or the Kanaka.

For, as Dr. von Schroeder informs me, Maitrayamya Sa#zhita I,

10, 11 reads 'anrz'taw va esha karoti ya patyu^z krita satyathanyau

£arati,' and the title of the kanda. is ATaturmasyani. Professor

Weber, Ind. Stud. V, 407, has found the same words in the A'atur-

masya section of the Ka//zaka XXXVI, 5. In the translation I have

added the beginning of the passage which Vasish/^a omits, accord-

ing to the Maitrayamya Sa#zhita\

39-41. Gautama XI, 25-27.
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40. The Brahma^a shall declare their duties,

41. And the king shall govern them accordingly.

42. But a king who rules in accordance with the

sacred law, may take the sixth part of the wealth (of

his subjects),

43. Except from Brahma/zas.

44. It has been declared in the Veda,
' But he

obtains the sixth part of (the merit which Brahma/zas

gain by) sacrifices and charitable works.'

45. (It is further stated in the Veda),
* The Brah-

ma^a makes the Veda rich
;

the Brahma^a saves

from misfortune
;
therefore the Brahma^a shall not

be made a source of subsistence. Soma is his king.'

46. Further (another passage says), 'After death

bliss (awaits the king who does not oppress Brah-

ma/zas).'

42. Vishmi III, 22-25. Though the ambiguous word dhana,
'

wealth/ is used in the text, it seems not doubtful that VasishMa

alludes to the land-tax, which generally consists of one sixth of the

produce.

43. Vishmi III, 26.

44. Vishmi III, 27-28. Piirta, 'the merit gained by charitable

works,' i. e. by planting trees, digging wells, and so forth. The
words '

iti ha,' placed at the end of the Sutra, indicate that it is a

quotation, and that vi^ayate,
'
it is declared in the Veda,' has to

be understood from Sutra 46. Gautama XI, 11, too, alleges that

the rule is based on a Vedic passage.

45. -Satapatha-brahmawa V, 4, 2, 3. K/Yshwaparc^ita's division

of the quotation into several Sutras is unnecessary. His explana-
tion of an&dya, which he takes to mean '

the first of all,' is wrong.
He asserts that the Brahmawa is said 'to make the Veda rich/

because by sacrificing and so forth he fulfils its object and protects
it. But the phrase is probably corrupt. If it is said that Soma is

the king of the Brahmawas, the object is to indicate that an earthly

king is not their master, see Gautama XI, 1.



II, f. THE FOUR CASTES.

Chapter II.

i. There are four castes (vama), Brahma/zas,

Kshatriyas, Vaisyas, and 6udras.

2. Three castes, Brahma^as, Kshatriyas, and

Vaisyas, (are called) twice-born.

3. Their first birth is from their mother
; the

second from the investiture with the sacred girdle.

In that (second birth) the Savitrl is the mother, but

the teacher is said to be the father.

4. They call the teacher father, because he gives
instruction in the Veda.

5. They quote also (the following passage from

the Veda) to the same (effect) :

' Of two kinds,

forsooth, is the virile energy of a man learned in

the Vedas, that which (resides) above the navel and

the other which below (the navel) descends down-

wards. Through that which (resides) above the

navel, his offspring is produced, when he initiates

Brahma/zas, when he teaches them, when he causes

them to offer oblations, when he makes them holy.

By that which resides below the navel the children

of his body are produced. Therefore they never

say to a 6rotriya, who teaches the Veda, "Thou art

destitute of offspring."
'

II. 1-2. Vishrcu II, 1-2
;
Maim X, 4.

3. Identical with Manu II, 169a, 170*, and Vishmi XXVIII, 37-

38. The Savitri or the verse addressed to Savitrz' is found Rig-veda

III, 62, 10.

4. Gautama 1, 10; Manu II, 171.

5. The reading tathapyudaharanti, which several of my MSS.

give, seems to me preferable to Krzsh/zapaTz^ita's udaharati.

Krzsrmapa«iita explains sadhu karoti, 'makes them holy/ by

adhyatmam upadbati, 'teaches them transcendental knowledge.'
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6. Harita also quotes (the following verse):
' No

religious rite can be performed by a (child) before

he has been girt with the sacred girdle, since he is

on a level with a 6"udra before his (new) birth from

the Veda/

7. (The above prohibition refers to all rites) except

those connected with libations of water, (the excla-

mation) Svadha, and the manes.

8. Sacred learning approached a Brahma^a (and
said to him),

' Preserve me, I am thy treasure, reveal

me not to a scorner, nor to a wicked man, nor to one

of uncontrolled passions : so (preserved) I shall be-

come strong.'

9.
 Reveal me, O Brahma^a, as to the keeper of

thy treasure, to him whom thou shalt know to be

pure, attentive, intelligent, and chaste, who will not

offend thee nor revile thee.'

10. '(That man) who fills his ears with truth, who

frees him from pain and confers immortality upon

him, (the pupil) shall consider as his father and mother;

him he must never grieve nor revile/

11.
' As those Brahma^as who, after receiving in-

struction, do not honour their teacher by their speech,

in their hearts or by their acts, will not be profitable

to their teacher, even so that sacred learning (which

they acquired) will not profit them/

6. Vishmi XXVIII, 40. Instead of Krzshmtpam/itaVyavadvedo
na ^ayate/ 'yavadvede na ^-ayate,' which occurs in several

MSS. and in the parallel passages of Manu II, 172 and other

Smrz'tis, must be read.

7. Gautama II, 5. The rites referred to are the funeral rites.

8-9. Vishmi XXIX, 9-10, and introduction, p. xxiii
j
Nirukta

11,4-

10. Vishmi XXX, 47.



II, 21. THE FOUR CASTES
;
LAWFUL OCCUPATIONS. I I

12. 'As fire consumes dry grass, even so the

Veda, asked for, (but) not honoured, (destroys the en-

quirer). Let him not proclaim the Veda to that man,

who does not show him honour according to his

ability/

1 3. The (lawful) occupations of a Brahma^a are six,

14. Studying the Veda, teaching, sacrificing for

himself, sacrificing for others, giving alms, and ac-

cepting gifts.

15. (The lawful occupations) of a Kshatriya are

three,

16. Studying, sacrificing for himself, and bestow-

ing gifts ;

1 7. And his peculiar duty is to protect the people
with his weapons ;

let him gain his livelihood thereby.

18. (The lawful occupations) of a Vaiiya are the

same (as those mentioned above, Sutra 16),

1 9. Besides, agriculture, trading, tending cattle, and

lending money at interest,

20. To serve those (superior castes) has been fixed

as the means of livelihood for a .5udra.

21. (Men of) all (castes) may wear their hair

arranged according to the customs fixed (for their

family), or allow it to hang down excepting the lock

on the crown of the head.

13. Krzsh«apa«</ita wrongly connects the word brahmawasya
with the next Sutra. For this and the next seven Sutras, compare
Vishmi II, 4-14.

14. Kr/sh#apa«dita by mistake leaves out the word 'danam.'

20. I read 'tesham pari/£arya/ with the majority of the MSS.,
instead of Knshwapa/^ita's

' teshaw £a pari/foryaV

21. In illustration of this Sutra Krzshraapaudita quotes a verse

of Laugakshi, which states that Brahmawas belonging to the

Vasish//£a family wore the top-lock on the right side of the head,

and the members of the Atri family allowed it to hang down on
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22. Those who are unable to live by their own
lawful occupation may adopt (that of) the next in-

ferior (caste),

23. But never (that of a) higher (caste).

24. (A Brahma^a and a Kshatriya) who have re-

sorted to a Valrya's mode of living and maintain

themselves by trade (shall not sell) stones, salt,

hempen (cloth), silk, linen (cloth), and skins,

25. Nor any kind of dyed cloth,

26. Nor prepared food, flowers, fruit, roots, per-

fumes, substances (used for) flavouring (food) ;
nor

water, the juice extracted from plants ;
nor Soma,

weapons, poison; nor flesh, nor milk, nor prepara-

tions from it, iron, tin, lac, and lead,

27. Now they quote also (the following verse):
1

By (selling) flesh, lac, and salt a Brahma^a at once

becomes an outcast; by selling milk he becomes

(equal to) a 6udra after three days.'

28. Among tame animals those with uncloven

hoofs, and those that have an abundance of hair,

(must not be sold), nor any wild animals, (nor) birds,

nor beasts that have tusks (or fangs).

29. Among the various kinds of grain they men-

tion sesamum (as forbidden).

both sides, while the Bhrzgus shaved their heads, and the Ahgi-

rasas wore five locks (kuda) on the crown of the head. Cf. Max

Muller, Hist. Anc. Sansk. Lit., p. 53.

22. Vishmi II, 15.

24. For this and the following four Sutras, see GautamaVII, 8-2 1 .

26. Rasa^, 'substances used for flavouring/ i.e. 'molasses,

sugar-cane, sugar, and the like/—Krzshraapa#</ita. See also note

on Gautama VII, 9.

27. Identical with Manu X, 92.

29. Vishmi LIV, 18; Apastamba I, 7, 20, 13. Kn'sh«apa«/ita

wrongly connects this Sutra wiih the preceding one.
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30. Now they quote also (the following verse) :

'

If he applies sesamum to any other purpose, but

food, anointing, and charitable gifts, he will be born

again as a worm and, together with his ancestors,

be plunged into his own ordure.'

31. Or, at pleasure, they may sell (sesamum), if

they themselves have produced it by tillage.

32. For that purpose he shall plough before

breakfast with two bulls whose noses have not

been pierced.

33. (If he ploughs) in the hot season, he shall

water (his beasts even in the morning).

34. The plough is attended by strong males, pro-

vided with a useful share and with a handle (to be

held) by the drinker of Soma
;
that raises (for him)

a cow, a sheep, a stout damsel, and a swift horse for

the chariot.

35. The plough is attended by strong males, i.e.

is attended by strong men and bullocks, provided
with a useful share—for its share is useful (because)

with the share it raises, i. e. pierces deep
—and pro-

vided with a handle for the drinker of Soma,—for

Soma reaches him,—possessing a handle for him.

That raises a cow, a sheep, goats, horses, mules,

donkeys and camels, and a stout damsel, i. e. a beau-

tiful, useful maiden in the flower of her youth.

36. For how could the plough raise (anything for

him) if he did not sell grain ?

30. Manu X, 91. 31. Manu X, 90.

34. Vag-asaneyi-sawzhita XII, 71. The translation follows the

explanation given in the next Sutra as closely as possible, though

the latter is without doubt erroneous. The purpose for which

Vasish/^a introduces it, is to show that a Vedic text permits agri-

culture to a Brahma^a who offers Soma-sacrifices.
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37. Substances used for flavouring may be bar-

tered for (other) substances of the same kind, be it

for one more valuable or for one worth less.

38. But salt must never (be exchanged) for (other)

substances used for flavouring (food).

39. It is permitted to barter sesamum, rice, cooked

food, learning, and slaves (each for its own kind and

the one for the other).

40. A Brahma^a and a Kshatriya shall not lend

(anything at interest acting like) usurers.

41. Now they quote also (the following verses) :

' He who acquiring property cheap, gives it for a

high price, is called a usurer and blamed among
those who recite the Veda.'

42.
'

(Brahman) weighed in the scales the crime

of killing a learned Brahma;za against (the crime of)

usury ;
the slayer of the Brahmam remained at the

top, the usurer sank downwards/

43. Or, at pleasure, they may lend to a person
who entirely neglects his sacred duties, and is ex-

ceedingly wicked,

44. Gold (taking) double (its value on repayment,

and) grain trebling (the original price).

37""39* Gautama VII, 16-21.

40. Maim X, 117. Kr/sh«apa«fiTita reads with MS. B., vardhu-

shim na dadyatam, and explains it by vriddhim naiva prayqgu-

yetam,
'

they shall not take interest/ I read with the other MSS.

vardhushi, and translate that term by 'usurers/ Below, Sutra 42,

vardhushi is used likewise in this its usual sense.

43. Manu X, 117.

44-47. Vishmi VI, 11-17; Colebrooke I, Dig. LXVI, where
'
silver and gems

'

have been added after gold, and rasa^, 'flavour-

ing substances/ been translated by
'

fluids/ The translation differs

also in other respects, because there the Sutras stand by them-

selves, while here the nouns in Sutras 44 and 47 are governed by
the preceding dadyatam,

'

they may lend.' They, i. e. a Brahma/;a
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45. (The case of) flavouring substances has been

explained by (the rule regarding) grain,

46. As well as (the case of) flowers, roots, and fruit.

47. (They may lend) what is sold by weight, (taking)

eight times (the original value on repayment).

48. Now they quote also (the following verses) :

* Two in the hundred, three and four and five, as has

been declared in the Smrzti, he may take as interest

by the month according to the order of the castes.'

49.
' But the king's death shall stop the interest

on money (lent) ;

'

50.
' And after the coronation of (a new) king the

capital grows again.'

and a Kshatriya. The rule, of course, refers to other castes also,

and to those cases where no periodical interest is taken, but the

loan returned in kind.

47. The Ratnakara quoted by Colebrooke loc. cit. takes 'what

is sold by weight
'

to be '

camphor and the like.' Knshwapaw^ita
thinks that '

clarified butter, honey, spirituous liquor, oil, molasses,

and salt' are meant. But most of these substances fall under the

term rasa/$, 'flavouring substances.' The proper explanation of

the words seems to be,
'

any other substance not included among
those mentioned previously, which is sold by weight.'

48. Vishmi VI, 2, and especially ManuVIII, 142. The lowest

rate of interest is to be taken from the highest caste, and it becomes

greater with decreasing respectability. According to Krz'srma-

pawdita and the commentators on the parallel passage of Vishmi,

Manu, and other Smrztis, this rule applies only to loans for which

no security is given
—a statement which is doubtlessly correct.

49-50. Both the reading and the sense of this verse, which in

some MSS. is wanting, are somewhat doubtful. I read with my
best MSS.,

ra^a tu mntabhavena dravyavrz'ddhiffz vina^ayet 1

puna ra^abhishekerca dravyamulaw ka, vardhate it

and consider that it gives a rule, ordering all money transactions

to be stopped during the period which intervenes between the

death of a king and the coronation of his successor. I am, how-

ever, unable to point out any parallel passages confirming this
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51.
' Hear the interest for a money-lender declared

by the words of Vasish/^a, five mashas for twenty

(karshapa^as may be taken every month) ; thus the

law is not violated.'

Chapter III.

1. (Brahma^as) who neither study nor teach the

Veda nor keep sacred fires become equal to .Sudras
;

2. And they quote a verse of Manu on this (sub-

ject), 'A twice-born man, who not having studied the

Veda applies himself to other (and worldly study),

soon falls, even while living, to the condition of a

^Vudra, and his descendants after him.'

3.
'

(A twice-born man) who does not know the

view. KrzshwapaTwfita's text shows two important various readings,
'
bhrz'tibhavena

' and "

ra^abhishikena/ which I think are merely

conjectures, unsupported by the authority of MSS. He explains

the verse as follows :

' The king shall destroy, i.e. himself not take,

the interest on money by giving [it away] as a salary. But, after

thus giving away interest received, he may increase his capital by

[an extra tax imposed on] the cultivators, i. e. take from them the

highest rate, consisting of one-fourth of the produce/

51. Gautama XII, 29; Colebrooke I, Dig. XXIV. The rule

given in this Sutra refers, as Krz'srmapa^ita correctly states, to

loans, for which security is given. The rate is 1^ per cent for the

month, or 15 per annum
;
see the note to Gautama loc. cit. Manu,

VIII, 140, especially mentions that this rate is prescribed by
Vasish/^a.

III. 1. I read <Sudrasadharma#a^, 'equal to -Sudras/ instead

of judrakarma^a^, which occurs in MS. B. only. Krzsh«apa«(fita

explains the latter reading by judravatkarma yeshu te judravatte-

shva£ara«iyamityartha/$,
'
shall be treated like -Sudras/ But the

verses quoted in the following Sutras show that the former reading
is the better one.

2. Identical with Manu II, 168.

3. This and the following nine verses are, as the word 'iti/

which the best MSS. give at the end of Sutra 12, quotations.
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Veda (can)not be (called) a Brahma^a, nor he who
lives by trade, nor he who (lives as) an actor, nor he

who obeys a 6udra's commands, nor (he who like) a

thief (takes the property of others), nor he who makes
his living by the practice of medicine.'

4.
' The king shall punish that village where

Brahma^as, unobservant of their sacred duties and

ignorant of the Veda, subsist by begging ; for it

feeds robbers.'

5.
'

Many thousands (of Brahma^as) cannot form

a (legal) assembly (for declaring the sacred law), if

they have not fulfilled their sacred duties, are unac-

quainted with the Veda, and subsist only by the name
of their caste.'

6.
' That sin which dunces, perplexed by ignorance

and unacquainted with the sacred law, declare (to be

duty) shall fall, increased a hundredfold, on those

who propound it/

7.
' What four or (even) three (Brahma^as) who

have completely studied the Vedas proclaim, that

must be distinctly recognised as the sacred law, not

(the decision) of a thousand fools.'

8.
'

Offerings to the gods and to the manes must

always be given to a 6rotriya alone. For gifts

Anr/k,
« who does not know the Veda,' means, literally,

' unac-

quainted with the 7?zg-veda.'

5. This verse, which is identical with Manu XII, 114, and

the next two are intended to show that a Brahmawa who neglects

the study of the Veda, is unfit to decide points of the sacred law,

which are not settled either by the Smrzti or the 6"ruti, and become

a member of a parishad or ' Pani.'

6. The verse contains a better version of Manu XII, 115.

7. Regarding the term Vedaparaga, see Gautama V, 20, note.

Itaresham, 'fools/ means literally, 'different from (those who

have mastered the Vedas).'

[14] C
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bestowed on a man unacquainted with the Veda,

reach neither the ancestors nor the gods/

9.
' If a fool lives even in one's house and a (Brah-

mawa) deeply learned in the Veda lives at a great

distance, the learned man shall receive the gift. The
sin of neglecting (a Brahma^a is not incurred) in (the

case of) a fool.'

10.
' The offence of neglecting a Brahma^a cannot

be committed against a twice-born man who is igno-

rant of the Veda. For (in offering sacrifices) one

does not pass by a brilliant fire and throw the obla-

tions into ashes/

1 1.
' An elephant made of wood, an antelope made

of leather, and a Brahma^a ignorant of the Veda, those

three have nothing but the name (of their kind)/

12. 'Those kingdoms, where ignorant men eat

the food of the learned, will be visited by drought ;

or (some other) great evil will befall (them)/

13. If anybody finds treasure (the owner of) which

is not known, the king shall take it, giving one sixth

to the finder.

14. If a Brahma^a who follows the six (lawful)

occupations, finds it, the king shall not take it.

9-10. Regarding the crime of 'neglecting a Brahmawa/ see

Manu VIII, 39,2-393, where fines are prescribed for neglecting

to invite to dinner worthy neighbours and «S*rotriyas.

10. A learned Brahmawa resembles a sacrificial fire, see e.g.

below, XXX, 2-3; Apastamba I, 1, 3, 44.

n. Manu II, 157. Krz'sh«apa«^ita and MS. B. give the un-

grammatical construction which occurs in Manu and other Dhar-

nmastras, while the other MSS. read more correctly, 'yaska.

kash/^amayo h. yasfa £armamayo m.' &c.

13-14. This rule agrees exactly with Gautama X, 45; see also

Vishmi III, 56-61. The matter is introduced here in order to show
the prerogative of a learned Brahma^a. Regarding the six lawful

occupations, see above, II, 13-14.



Ill, 19. DEFINITIONS. 1 9

15. They declare that the slayer commits no

crime by killing an assassin.

16. Now they quote also (the following verses):
1 An incendiary, likewise a poisoner, one who holds a

weapon in his hand (ready to kill), a robber, he who
takes away land, and he who abducts (another man's)

wife, these six are called assassins (atatayin).'

17. 'He may slay an assassin who comes with the

intention of slaying, even though he knows the whole

Veda together with the Upanishads ; by that (act)

he (does) not (incur the guilt of) the slayer of a

Brahma^a.'

1 8.
' He who slays an assassin learned in the Veda

and belonging to a noble family, does not incur by
that act the guilt of the murderer of a learned Brah-

ma/za; (in) that (case) fury recoils upon fury.'

19. Persons who sanctify the company are, a Tri-

/za/£iketa, one who keeps five fires, a Trisupama, one

who (knows the texts required for) the four sacrifices

(called Arvamedha, Purushamedha, Sarvamedha, and

Pitrzmedha), one who knows the Va^asaneyi-sakha
of the White Ya^ur-veda, one who knows the six

Angas, the son of a female married according to the

Brahma-rite, one who knows the first part of the

Sama-veda Sawhita, one who sings the (^yeshzvza-

saman, one who knows the Sawhita and the Brah-

ma/za, one who studies (the treatises on) the sacred

law, one whose ancestors to the ninth degree, both

15. Vishnu V, 189-192. The connexion of this subject with

the main topic consists therein that it furnishes an instance where

learning does not protect a Brahmawa.

17. I read with the majority of the MSS.,
'

api vedantaparagam,'

instead of '

vedantagaw ra«e/ as Krzsh#apa;z</ita has.

19. For the explanations of the terms left untranslated, see the

C 2
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on the mother's and on the father's side, are dis-

tinctly known to have been 6rotriyas, and learned

men and Snatakas.

20. (Four students of) the four Vedas, one who
knows the Mimawsa, one who knows the Angas,
a teacher of the sacred law, and three eminent men
who are in three (different) orders, (compose) a (legal)

assembly consisting at least of ten (members).
21. He who initiates (a pupil) and teaches him

the whole Veda is called the teacher (a/£arya).

22. But he who (teaches) a portion (of the Veda

only is called) the sub-teacher (upadhy&ya) ;

23. So is he who (teaches) the Angas of the Veda.

24. A Brahma/za and a Vai^ya may take up arms

in self-defence, and in (order to prevent) a confusion

of the castes.

25. But that (trade of arms) is the constant (duty)

of a Kshatriya, because he is appointed to protect

(the people).

26. Having washed his feet and his hands up to

note on Apastamba II, 8, 17, 22
;
Gautama XV, 28; and the notes

on Vishmi LXXXIII, 2-21. Regarding the meaning of .Oandoga,
' one who knows the first part of the Sama-veda Sa^hita/ see

Weber, Hist. Ind. Lit., p. 63, note 59.
* One who knows the

Saffzhita and the Brahmawa, i. e. of the Rig-veda.'
—

Krzsh;zapam/ita.

Regarding the various classes of Snatakas, see Apastamba I, 1 1,

3°, i-3-

20. Manu XII, in. Krzsh/zapa#flTita reads Mturvidyas
trikalpi/^a, 'one who knows the four Vedas and one who knows

three different Kalpa-sutras/ My translation follows the reading
of the MSS., Mturvidyaw vikalpi £a, which is corroborated

by the parallel passage of Baudhayana I, 1, 8,
'

Mturvaidyaw
vikalpi £a/ The explanation of the latter word is derived from

Govindasvamin. ' Men who are in three orders, i. e. a student,

a householder, and ascetic/ see Gautama XXVIII, 49.

21-23. Vishmi XXIX, 1-2. 24. Gautama VII, 25.

25. Vishmi II, 6. 26-34. Vishmi LXII, 1-9.
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the wrist, and sitting with his face turned towards

the east or towards the north, he shall thrice sip

water out of the Tirtha sacred to Brahman, (i.e.)

the part of the hand above the root of the thumb,
without uttering any sound

;

27. He shall twice wipe (his mouth with the root

of the thumb);
28. He shall touch the cavities (of the head)

with water
;

29. He shall pour water on his head and on the

left hand
;

30. He shall not sip water while walking, standing,

lying down or bending forward.

31. A Brahma/za (becomes pure) by (sipping) water,

free from bubbles and foam, that reaches his heart,

32. ButaKshatriyaby (sipping water) that reaches

his throat,

33. A Vaisya by (sipping water) that wets his

palate,

34. A woman and a 6udra by merely touching
water (with the lips).

35. Water (for sipping may) even (be taken) out

of a hole in the ground, if it is fit to slake the thirst

of cows.

36. (He shall not purify himself with water) which

has been defiled with colours, perfumes, or flavouring

substances, nor with such as is collected in unclean

places.

30. Krzshwapa^ita is probably right in thinking that the word

va, 'or,' inserted before 'bending forward/ is intended to forbid

other improper acts, gestures or postures, which are reprehended in

other Smrztis.

35. Vistom XXIII, 43; Manu V, 128.

36. 'Collected in unclean places, e.g. in a burial-ground.'
—

Kr/sh«apa«^ita.
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37. Drops (of saliva) falling from the mouth, which

do not touch a limb of the body, do not make (a man)

impure.

38. If, after having sipped water, he sleeps, eats,

sneezes, drinks, weeps or bathes, or puts on a dress,

he must again sip water,

39. Likewise, if he touches (that part of) the lips

on which no hair grows.

40. No defilement is caused by the hair of the

moustache (entering the mouth).

41. If (remnants of food) adhere to the teeth, (they

are pure) like the teeth, and he is purified by

swallowing those which (become detached) in the

mouth.

42. He is not defiled by the drops which fall on

his feet, while somebody gives to others water for

sipping; they are stated to be equally (clean) as

the ground.

43. If, while occupied with eatables, he touches

any impure substance, then he shall place that thing

(which he holds in his hand) on the ground, sip

water and afterwards again use it.

44. Let him sprinkle with water all objects (the

purity of) which may be doubtful.

45.
' Both wild animals killed by dogs, and fruit

thrown by birds (from the tree), what has been spoilt

by children, and what has been handled by women,'

37. Gautama I, 41. 38. Gautama I, 37.

39. Apastamba I, 5, 16, 10. 40. Apastamba I, 5, 16, n.

41. Gautama I, 38-40. 42. Manu V, 142.

43. Vishnu XXIII, 55.
<

Occupied with eatables/ i. e.
'

eating.'
—

Kr/sh«apa;ftfita.

45. Vishmi XXIII, 50. This and the following two Sutras are

a quotation, as appears from the use of the particle iti at the end
of Sutra 47.
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46.
' A vendible commodity tendered for sale

and what is not ^dirtied by gnats and flies that have

settled on it/

47.
' Likewise water collected on the ground that

quenches the thirst of cows,—enumerating all these

things, the Lord of created beings has declared them
to be pure.'

48. Anything defiled by unclean (substances) be-

comes pure when the stains and the smell have

been removed by water and earth.

49. (Objects) made of metal must be scoured

with ashes, those made of clay should be thoroughly
heated by fire, those made ofwood should be planed,

and (cloth) made of thread should be washed.

50. Stones and gems (should be treated) like ob-

jects made of metal,

5:1. Conch-shells and pearl-shells like gems,

52. (Objects made of) bone like wood,

53. Ropes, chips (of bamboo), and leather be-

come pure (if treated) like clothes,

54. (Objects) made of fruits, (if rubbed) with (a

brush of) cow-hair,

55. Linen cloth, (if smeared) with a paste of yellow

mustard (and washed afterwards with water).

46. TManuV, 129. 47. Vishmi "XXIII, 43.

48. Gautama I, 42. For the explanation of the term amedhya,

'unclean substances/ see Manu V, 135, and the passage from

Devala translated in Professor Jolly's note on "Vishmi XXIII, 38.

49.. Gautama I, 29; Vishmi XXIII, 26, 33, 27, 18.

50-51. Gautama I, 30.

52. Gautama I, 31 and note; Vishmi XXIII, 4.

53. Gautama I, 33.

54. Vishmi XXIII, 28. Cups and bottles made of the shell of the

cocoa-nut or of the Bilva (Bel) fruit and of bottle-gourds are meant,

55. Vishmi XXIII, 22.
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56. But land becomes pure, according to the de-

gree of defilement, by sweeping (the defiled spot), by

smearing it with cowdung, by scraping it, by sprink-

ling (water) or by heaping (pure earth) on (it).

57. Now they quote also (the following verses) :

 Land is purified by these four methods, by digging,

burning, scraping, being trodden on by cows, and

fifthly by being smeared with cowdung.'

58.
' A woman is purified by her monthly dis-

charge, a river by its current, brass by (being
scoured with) ashes, and an earthen pot by another

burning.'

5.9.
' But an earthen vessel which has been de-

filed by spirituous liquor, urine, ordure, phlegm, pus,

tears, or blood cannot be purified even by another

burning.'

60.
' The body is purified by water, the internal

organ by truth, the soul by sacred learning and

austerities, and the understanding by knowledge.'
61. Gold is purified by water alone,

62. Likewise silver,

56. Vishnu XXIII, 56-57. KrzshwapaTZtffita takes upakarawa,
 

heaping (pure earth) on (the defiled spot),' to mean '

lighting a

fire on it
'

or '

digging it up/ The translation given above rests on

the parallel passages of Gautama I, 32, and of Baudhayana I, 5, 52,

bhumes tu sawmar^anaprokshawopalepanavastaraTzopalekhanair-

yarhasthanaffz doshavijeshat prayatyam, 'land becomes pure, ac-

cording to the degree of the defilement, by sweeping the (defiled)

spot, by sprinkling it, by smearing it with cowdung, by scattering

(pure earth) on it, or by scraping it.' Bhumi,
'

land,' includes also

the mud-floor of a house or of a verandah,

57. Some MSS. have instead of gharshat,
'

by scraping/ varshat,

'by rain;' see also note on Gautama I, 32.

58. Vishmi XXII, 91. 59. Vishmi XXIII, 5.

60. Identical with Manu VY109, and Vishmi XXII, 92.

61-62. Vishmi XXIII, 7. Knsh#apa.»dita. points out that these
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63. Copper is cleansed by acids.

64. The Tirtha sacred to the Gods lies at the

root of the little finger,

65. That sacred to the jRishis in the middle of

the fingers,

66. That sacred to Men at the tips of the fingers,

67. That sacred to Agni (fire) in the middle of

the hand,

68. That sacred to the Manes between the fore-

finger and the thumb.

69. He shall honour (his food at) the evening
and morning meals (saying),

c

It pleases me,'

70. At meals in honour of the Manes (saying),
'

I have dined well,'

71. At (a dinner given on the occasion of) rites

procuring prosperity (saying),
'

It is perfect/

Chapter IV.

1. The four castes are distinguished by their

origin and by particular sacraments.

2. There is also the following passage of the

Veda,
' The Brahrna^a was his mouth, the Ksha-

triya formed his arms, the Vai^ya his thighs ;
the

.Sudra was born from his feet.'

3. It has been declared in (the following passage

two rules and that given in the next Sutra refer to cases in which gold,

silver, and copper have not been stained by impure substances.

63. Vishmi XXIII, 25.

64-68. Vishmi LXII, 1-4; Apastamba II, 2, 3, 11.

69. Vishmi LXVIII, 42. The Sutra is also intended to prescribe

that the number of the daily meals is two only.

70. Manu III, 251.

71. The rites referred to are, according to K^sh«apa«</ita,

marriages, feeding Brahmawas, Nandijraddhas, and the like.

IV. 1. Manu I, 87. 2. Rig-veda X, 90, 12.
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of) the Veda that (a .Stidra) shall not receive the

sacraments,
' He created the Brahmawa with the

Gayatrt (metre), the Kshatriya with the Trish/ubh,

the Vaisya with the (^agati, the .Sudra without any
metre.'

4. Truthfulness, suppression of anger, liberality,

abstention from injuring living beings, and the pro-

creation of offspring (are duties common to) all

(castes).

5. The Manava (Sutra states),
*
Only when he

worships the manes and the gods, or honours guests,

he may certainly do injury to animals.'

6. 'On offering a Madhuparka (to a guest), at a

sacrifice, and at the rites in honour of the manes,

but on these occasions only may an animal be slain ;

that (rule) Manu proclaimed.'

4. Vishmi II, 17.

5. Manavam,
' the Manava (Sutra),' means literally

' a work pro-

claimed by Manu' (mamma proktam). It is probable that the

work referred to by Vasish//$a is the lost Dharma-sutra of the

Manava Sakha, which is a subdivision of the Maitrayamyas, and

on which the famous metrical Manava .Dharma^astra is based.

The words of the Sutra may either be a direct quotation or

a summary of the opinion given in the Manava-sutra. I think

the former supposition the more probable one, and believe that

not only Sutra 5, but also Sutras 6-8 have been taken bodily

from the ancient Dharma-sutra. For Sutra 6 agrees literally with

a verse of the metrical Manusmrz'ti, and at the end of Sutra 8

several MSS. have the word iti, the characteristic mark that a

quotation is finished, while the language of Sutra 8 is more anti-

quated than Vasish//&a's usual style. If my view is correct, it

follows that the lost Manava Dharma-sutra consisted, like nearly all

the known works of this class, partly of prose and partly of verse.

6. Identical with Manu V, 41 ;
Vishmi LI, 64; and -Sahkha-

yana Gn'hya-sutra II, 16, 1. I take pitn'daivata, against Kul-

luka's and Krz'shwapaw^ita's view, as a bahuvrihi compound, and

dissolve it by pitaro daivataw ya^mi^stat, literally
' such (a rite)

where the manes are the deities.' The other explanation,
'

(rites)
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7.
' Meat can never be obtained without injuring

living beings, and to injure living beings does not

procure heavenly bliss
;
therefore the (sages declare)

the slaughter (of beasts) at a sacrifice not to be

slaughter (in the ordinary sense of the word).'
8. 'Now he may also cook a full-grown ox or

a full-grown he-goat for a Brahma^a or Kshatriya

guest ;
in this manner they offer hospitality to such

(a man)/

9. Libations of water (must be poured out) for

all (deceased relatives) who completed the second

year and (their death causes) impurity.

10. Some declare that (this rule applies also to

children) that died after teething.

1 1. After having burnt the body (of the deceased,

the relatives) enter the water without looking at (the

place of cremation),

1 2. Facing the south, they shall pour out water

with both hands on (those days of the period of

impurity) which are marked by odd numbers.

to the manes or to the gods,' which is also grammatically correct,

recommends itself less, because the rites to the gods are already

included by the word yagne,
'

at a sacrifice/ As to the Madhu-

parka, see Apastamba II, 4, 8, 8-9, and below XI, 1.

7. Manu V, 48, and Vishmi LI, 71, where, however, the conclu-

sion of the verse has been altered to suit the ahi#zsa-doctrines of the

compilers of the metrical Smrz'tis. The reason why slaughter at a

sacrifice is not slaughter in the ordinary sense may be gathered

from Vishmi LI, 61, 63.

8. Satapatha-brahmaTza III, 4, 1, 2
; Ya^avalkya I, 109.

9-10. Vishmi XIX, 7; Manu V, 58. Regarding the length of

the period of impurity, see below, Sutras 16, 26-29.
11. Vishmi XIX, 6.

12. Vishmi XIX, 7; Gautama XIV, 40.
' On those days of the

period of impurity which are marked by odd numbers,' i. e. 'on the

first, third, fifth, seventh, and ninth, as has been declared by Gau-

tama.'—KrzshTzapa^ta.
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13. The south, forsooth, is the region sacred to

the manes.

14. After they have gone home, they shall sit

during three days on mats, fasting.

15. If they are unable (to fast so long), they shall

subsist on food bought in the market or given
unasked.

16. It is ordered that impurity caused by a death

shall last ten days in the case of Sapi#da relations.

17. It has been declared in the Veda that Sa-

pi/z</a relationship extends to the seventh person (in

the ascending or descending line).

18. It has been declared in the Veda that for

married females it extends to the third person (in

the ascending or descending line)..

19. Others (than the blood-relations) shall per-

form (the obsequies) of married females,

20. (The rule regarding impurity) should be

exactly the same on the birth of a child for those

men who desire complete purity,

21. Or for the mother and the father (of the

child alone) ;
some (declare that it applies) to the

14. Vishwu XIX, 16; Gautama XIV, 37.

15. Vishmi XIX, 14. 17. Vishmi XXII, 5.

19. Gautama XIV, 36; Paraskara Gn'hya-sutra III, 10,42.
1 Others than the blood-relations/ i. e.

' the husband and his rela-

tives.' The MSS. have another Sutra following this, which Kri'sh-

wapa/^/ita leaves out. Ta^a tesham, 'and they (the married

females shall perform the obsequies) of those
(i.

e. their husbands

and his Sapiw^as).' It seems to me very probable that the passage
is genuine, especially as Paraskara, Gn'hya-sutra III, 10, 43, has the

same words.

20. Vishmi XXII, i.

21. Gautama XIV, 15-16. The Sutra ought to have been

divided into two.
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mother (only), because she is the immediate cause

of that (event).

22. Now they quote also (the following verse) :

* On the birth (of a child) the male does not become

impure if he does not touch (the female) ;
on that

(occasion) the menstrual excretion must be known
to be impure, and that is not found in males.'

23. If during (a period of impurity) another

(death or birth) happens, (the relatives) shall be

pure after (the expiration of) the remainder of that

(first period) ;

24. (But) if one night (and day only of the first

period of impurity) remain, (they shall be pure) after

two (days and nights) ;

25. (If the second death or birth happens) on the

morning (of the day on which the first period of

impurity expires, they shall be purified) after three

(days and nights).

26. A Brahma/za is freed from impurity (caused

by a death or a birth) after ten days,

27. A Kshatriya after fifteen days,

28. A VaLsya after twenty days,

29. A .Sudra after a month.

30. Now they quote also (the following verses) :

' But (a twice-born man) who has eaten (the food)

of a .Sudra during impurity caused by a death or a

23. Vistoiu XXII, 35. 24. Vishmi XXII, 36.

25. Vishmi XXII, 37. Knsh«apa«^ita explains prabhate, 'on

the' morning (of the day on which the first period of impurity

expires)/ in accordance with Nandapaw^ita's explanation of Vishmi's

text by 'during the last watch (of the last night of the period

of impurity).' See also the slightly different explanation of the

identical words by Haradatta, Gautama XIV, 8.

26. Vishau XXII, 1. 29. Vishmi XXII, 4.
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birth, will suffer dreadful (punishment in) hell and

be born again in the womb of an animal.'

31. 'A twice-born man who eats by appointment
in the house of a stranger whose ten days of impurity,
caused by a death, have not expired, after death will

become a worm and feed on the ordure of that (man
who fed him).'

32. It has been declared in the Veda,
'

(Such a

sinner) becomes pure by reciting the Sa^hita. of

the Veda for twelve months or for twelve half-

months while fasting.'

33. On the death of a child of less than two years
or on a miscarriage, the impurity of the Sapi/zdas
lasts three (days and) nights.

34. Gautama (declares that on the former occa-

sion they become) pure at once.

35. If (a person) dies in a foreign country and (his

Sapi#das) hear (ofhis death) after ten days (or a longer

period), the impurity lasts for one (day and) night.

36. Gautama (declares that) if a person who has

kindled the sacred fire dies on a journey, (his Sa-

p'mdas shall) again celebrate his obsequies, (burning
a dummy made of leaves or straw), and remain im-

pure (during ten days) as if (they had actually buried)
his corpse.

37. When he has touched a sacrificial post, a pyre,

a burial-ground, a menstruating or a lately confined

woman, impure men or (A"a^alas and so forth), he

shall bathe, submerging both his body and his head.

32. Regarding the penance prescribed here, the so-called ana-

jnatparayawa, see below XX, 46, and Baudhayana III, 9.

33. Vishmi XXII, 27-30.

34. Gautama XIV, 44, and introduction to Gautama, p. liii.

36. Introduction to Gautama, pp. liii and liv.

3J.
Vishmi XXII, 69. Kr?sh»apa«^ita and MS. B. read puya,
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^ I

Chapter V.

i. A woman is not independent, the males are

her masters. It has been declared in the Veda,
c A

female who neither goes naked nor is temporarily
unclean is paradise.'

2. Now they quote also (the following verse) :

1 Their fathers protect them in childhood, their hus-

bands protect them in youth, and their sons protect
them in age ;

a woman is never fit for independence.'

3. The penance (to be performed) by a (wife) for

being unfaithful to her husband has been declared in

the (section on) secret penances.

'pus/ instead of yiipa, 'a sacrificial post.' The reading is, how-

ever, wrong, because the parallel passages of most Smn'tis enjoin

that a man who has touched a sacrificial post shall bathe. The
cause of the mistake is probably a mere clerical error. The MSS.

repeat the last word of this chapter, apa ityapa^. The reason

is not, as Kn'shwapa^dTita imagines, that the author wishes to indi-

cate the necessity of bathing when one touches a person who has

touched some impure thing or person. It is the universal practice

of the ancient authors to repeat the last word of a chapter in order

to mark its end, see e.g. Gautama note on I, 61. If it is neg-
lected in the earlier chapters of the VasishMa Dharma-sutra, the

badness of the MSS. is the cause.

V. 1. Vishmi XXV, 12. The second clause ought to have been

given as a separate Sutra. 'A female who no longer goes naked/
i. e. one who has reached the age of puberty. Amrz'tam,

'
is para-

dise/ i. e. procures bliss in this life and heaven after death through
her children.

2. Vishmi XXV, 13. Identical with Manu IX, 3.

3. 'The penance which has been ordained in case a wife is

unfaithful to her husband, i. e. goes to a lover and so forth, must be

performed in secret, i. e. in solitary places.'
—

Krzsrmapa/z^ita. The

explanation is clearly erroneous. Rahasyeshu cannot mean 'in

secret
'

or 'in secret places.' It might refer either to a work

or works called Rahasyani or to the rahasyani praya^ittani. As
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4. For month by month the menstrual excretion

takes away her sins.

5. A woman in her courses is impure during three

(days and) nights.

6. (During that period) she shall not apply colly-

rium to her eyes, nor anoint (her body), nor bathe in

water
;
she shall sleep on the ground ;

she shall not

sleep in the day-time, nor touch the fire, nor make a

rope, nor clean her teeth, nor eat meat, nor look at

the planets, nor smile, nor busy herself with (house-

hold affairs), nor run
;
she shall drink out of a large

vessel, or out of her joined hands, or out of a copper

vessel.

7. For it has been declared in the Veda,
* When

Indra had slain (Wz'tra) the three-headed son of

Tvash/rz, he was seized by Sin, and he considered

himself to be tainted with exceedingly great guilt.

All beings cried out against him (saying to him),

the next Sutra contains a half-verse taken from the section on secret

penances, XXVIII, 4, it is evident that Vasish//$a here makes a

cross-reference. Similar cross-references occur further on.

4. Yag-fiavalkya I, 72, and below, XXVIII, 4.

5. Vishmi XXII, 72.

6. Taitt. Sa#m. II, 5, 1, 6-7. I read with the majority of the

MSS., grahanna niriksheta instead of grz'han na niriksheta,

which latter phrase KrzshwapaT^Tita renders by
' she shall not look

out of the house/ My reading is confirmed by his quotation from

the Smrz'tima?!g-ari, where grahawaw nirikshawam,
'

looking at the

planets, i. e. the sun, moon,' &c, is forbidden. 'A large vessel/ i. e.

an earthen jar.
—

Krzsrmapa?z^ita.

7. Taitt. Sawh. II, 5, 1, 2-5. The name 'slayer of a learned

Brahmawa
'

is applied to Indra, because Vntra is said to have been

deeply versed in the Vedas. Regarding the 'proper season of

women,' see Manu III, 46-48. In the clause ' That guilt of

Brahmawa-murder appears,' &c, I read avir bhavati with the

majority of the MSS. For the prohibition to accept food from

a ra^asvala, see Vish;m LI, 16-17.
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1 thou slayer of a learned Brahma/za ! O thou

slayer of a learned Brahma^aF He ran to the wo-

men for protection (and said to them),
' Take upon

yourselves the third part of this my guilt (caused by)
the murder of a learned Brahma/za/ They answered,
' What shall we have (for doing thy wish) ?' He re-

plied,
' Choose a boon/ They said,

' Let us obtain off-

spring (if our husbands approach us) during the proper

season, at pleasure let us dwell (with our husbands)
until (our children) are born/ He answered,

' So be

it/ (Then) they took upon themselves (the third

part of his guilt). That guilt of Brahma^a-murder

appears every month as the menstrual flow. There-

fore let him not eat the food of a woman in her

courses
; (for) such a one has put on the shape of

the guilt of Brahma^a-murder.

8. (Those who recite the Veda) proclaim the fol-

lowing (rule) :

'

Collyrium and ointment must not be

accepted from her
;
for that is the food of women.

Therefore they feel a loathing for her (while she is)

in that (condition, saying),
" She shall not approach/'

]

9.
' Those (Brahma^as in) whose (houses) men-

struating women sit, those who keep no sacred fire,

8. Taitt. Sawh. II, 5, 1, 6. I read the text of this Sutra as

follows: 'Tadahti/$—a^anabhya^anam evasya na pratigrahyaw

taddhi striya annam iti—tasmat tasyai ka, tatra ka. bibhatsante rae-

yam upagad iti/ The MSS. give the following readings in the

second clause : tasmat tasmai ka. (B. Bh. E. F.), tatra na (F.),
me-

dhamupagad (Bh. F.), medha upagad (E.), seyamupagad (B.)

Kr*sh»apa»dita follows as usually MS. B. His explanation of the

whole Sutra is erroneous. ' That is the food of women/ i. e. that is

as necessary to women as their food, because to beautify themselves

is one of their duties.

9. The meaning of the Sutra is that a Brahmanical beggar must

not accept any alms from Brahmawas whose wives are in their

[14] D
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and those in whose family there is no .Srotriya,
—all

these are equal to .Sudras/

Chapter VI.

i. (To live according to) the rule of conduct is

doubtlessly the highest duty of all men. He whose

soul is defiled by vile conduct perishes in this world

and in the next.

2. Neither austerities, nor (the study of) the Veda,
nor (the performance of) the Agnihotra, nor lavish

liberality can ever save him whose conduct is vile

and who has strayed from this (path of duty).

3. The Vedas do not purify him who is deficient

in good conduct, though he may have learnt them

all together with the six Aiigas ;
the sacred texts de-

part from such a man at death, even as birds, when

full-fledged, leave their nest.

4. As the beauty of a wife causes no joy to a

blind man, even so all the four Vedas together with

the six Angas and sacrifices give no happiness to

him who is deficient in good conduct.

courses, who keep no sacred fire, and do not attend to the duty of

Veda-study. Regarding sinners of the latter two kinds, see also

Apastamba I, 6, 18, 32-33.
VI. i. Manu IV, 155. The word aHra, which has been vari-

ously translated by
'

conduct,'
'

rule of conduct/ and '

good con-

duct/ includes the observance of all the various rules for every-day

life, taught in the Smrztis, and the performance of the prescribed

ceremonies and rites.

4. I read with MSS. Bh. and E., sha^ahgastvakhila^ saya^ila^.

The reading of MS. B., which Knshwaparadita adopts, sha^/ahga^

sakhila^ means, 'together with the six Ahgas, (and) the Khila

(spurious) portions of the Veda.'
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5. The sacred texts do not save from sin the

deceitful man who behaves deceitfully. But that

Veda, two syllables of which are studied in the

right manner, purifies, just as the clouds (give be-

neficent rain) in the month of Isha.

6. A man of bad conduct is blamed among men,
evils befal him constantly, he is afflicted with disease

and short-lived.

7. Through good conduct man gains spiritual merit,

through good conduct he gains wealth, through good
conduct he obtains beauty, good conduct obviates the

effect of evil marks.

8. A man who follows the rule of conduct esta-

blished among the virtuous, who has faith and is

free from envy, lives a hundred years, though he

be destitute of all auspicious marks.

5. Isha is another name for Arvina, the month September-
October. Though the rainy season, properly so called, is over in

September, still heavy rain falls in many parts of India, chiefly

under the influence of the beginning north-east monsoon, and is

particularly important for the Rabi or winter crops. I think,

therefore, that it is not advisable to take, as Krzsh/zapaTZfiTita does,

yatha ishe 'bdsU both with the first and the second halves of the

verse, and to translate,
' As the clouds (in general remain barren)

in the month of Isha, even so the texts of the Veda do not save

from evil the deceitful man who behaves deceitfully. But that

Veda, two syllables of which have been studied in the right manner,

sanctifies, just as the clouds in the month of Isha, (which shed a

few drops of rain on the day of the Svati conjunction, produce

pearls)/
' In the right manner/ i. e. with the due observance of

the rules of studentship.

6. Identical with Manu IV, 157.

7. Manu IV, 156. By the 'inauspicious marks' mentioned in

this verse, and the '

auspicious marks '

occurring in the next, the

various lines on the hands and feet &c. are meant, the explanation

of which forms the subject of the Samudrika -Sastra.

8. Identical with Manu IV, 158; Vish«u LXXI, 92.

D 2
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9. But a man who knows the sacred law shall

perform in secret all acts connected with eating, the

natural evacuations and dalliance with (his wife) ;

business to be accomplished by speech or intellect,

likewise austerities, wealth, and age, must be most

carefully concealed.

10. And a man shall void both urine and faeces,

facing the north, in the day-time, but at night he

shall do it turning towards the south; for (if he

acts) thus, his life will not be injured.

1 1. The intellect of that man perishes who voids

urine against a fire, the sun, a cow, a Brahma/za, the

moon, water, and the morning or evening twilights.

12. Let him not void urine in a river, nor on

a path, nor on ashes, nor on cowdung, nor on a

ploughed field, nor on one which has been sown,

nor on a grass-plot, nor in the shade (of trees) that

afford protection (to travellers).

1 3. Standing in the shade (of houses, clouds, and

so forth), when it is quite dark, and when he fears

for his life, a Brabma;za may void urine, by day and

by night, in any position he pleases.

14. (Afterwards) he shall perform the necessary

(purification) with water fetched for the purpose

(from a tank or river, and with earth).

15. For a bath water not fetched for the purpose

(may also be used).

16. (For the purpose of purification) a Brahma^a

10. Vish/m LX, 2. I read with the majority of the MSS., na

rishyati.

11. Identical with Manu IV, 52.

12. Vishmi LX, 3-22.

13. Identical with Manu IV, 51. 14. Vishmi LX, 24.

15. I. e. one may bathe albo in a tank or river.
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shall take earth that is mixed with gravel, from the

bank (of a river).

17. Five kinds of earth must not be used, viz.

such as is covered by water, such as lies in a temple,
on an ant-hill, on a hillock thrown up by rats, and that

which has been left by one who cleaned himself.

18. The organ (must be cleaned by) one (appli-

cation of) earth, the (right) hand by three, but

both (feet) by two, the anus by five, the one
(i.

e. the

left hand) by ten, and both (hands and feet) by seven

(applications of earth).

19. Such is the purification ordained for house-

holders
;

it is double for students, treble for hermits,

but quadruple for ascetics.

20. Eight mouthfuls are the meal of an ascetic,

sixteen that of a hermit, but thirty-two that of a

householder, and an unlimited quantity that of a

student

21. An Agnihotrin, a draught-ox, and a student,

those three can do their work only if they eat (well) ;

without eating (much), they cannot do it.

22. (The above rule regarding limited allowances

of food holds good) in the case of penances, of self-

imposed restraint, of sacrifices, of the recitation of

the Veda, and of (the performance of other) sacred

duties.

18. Vishmi LX, 25.

19. Identical with Vishmi LX, 26, and Manu V, 137.

20-21. Identical with Apastamba II, 5, 9, 13, and S. 21, with

.Sahkhayana Gnriya-sutra II, 1 6, 5.

22. 'Penances (vrata), i.e. the Krikk/ir&s and the rest; self-

imposed restraint (niyama), i. e. eating certain food in accordance

with a vow, and so forth, during a month or any other fixed period

. . . . sacred duties (dharma), i.e. giving gifts and the like.'—
Kr/sh«apaw^ita.
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23. The qualities by which a (true) Brahma/za

may be recognised are, the concentration of the

mind, austerities, the subjugation of the senses, libe-

rality, truthfulness, purity, sacred learning, compas-

sion, worldly learning, intelligence, and the belief (in

the existence of the deity and of a future life).

24. One may know that bearing grudges, envy,

speaking untruths, speaking evil of Brahma^as,

backbiting, and cruelty are the characteristics of a

Sudra.

25. Those Brahma/zas can save (from evil) who
are free from passion, and patient of austerities,

whose ears have been filled with the texts of the

Veda, who have subdued the organs of sensation

and action, who have ceased to injure animated

beings, and who close their hands when gifts are

offered.

264 Some become worthy receptacles of gifts

through sacred learning, and some through the

practice of austerities. But that Brahma^a whose

stomach does not contain the food of a .Sudra, is even

the worthiest receptacle of alL

27. If a Brahma/za dies with the food of a .Sudra

in his stomach, he will become a village pig (in his

next life) or be born in the family of that (.Sudra).

28. For though a (Brahma^a) whose body is

nourished by the essence of a .Sudra's food may

24. Krzshttapatfdita connects brahmawadusha^am, translated

above by
'

speaking eviL of Brahma^as,' with judralakshawam, and
renders the two words thus,

'

the characteristics of a -Sudra which

degrade a Brahma^a/

25.
• Close their hands/ i. e. are reluctant to accept.

26. Krishnapandita. takes kirft, translated by
'

some,' to mean
'

somewhat/
'

to a certain, degree,' i. e. neither very distinguished, nor

very despicable.
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daily recite the Veda, though he may offer (an

Agnihotra) or mutter (prayers, nevertheless) he will

not find the path that leads upwards.

29. But if, after eating the food of a .5udra, he

has conjugal intercourse, his sons will belong to the

giver of the food, and he shall not ascend to heaven.

30. They declare that he is worthy to receive

gifts, who (daily) rises to recite the Veda, who is

of good family, and perfectly free from passion, who

constantly offers sacrifices in the three sacred fires,

who fears sin, and knows much, who is beloved among
the females (of his family), who is righteous, protects

cows, and reduces himself by austerities.

31. Just as milk, sour milk, clarified butter, and

honey poured into an unburnt earthen vessel, perish,

owing to the weakness of the vessel, and neither the

vessel nor those liquids (remain),

32. Even so a man destitute of sacred learning,

who accepts cows or gold, clothes, a horse, land, (or)

sesamum, becomes ashes, as (if he were dry) wood.

33. He shall not make his joints or his nails crack,

34. Nor shall he make a vessel ring with his nails.

35. Let him not drink water out of his joined hands.

36. Let him not strike the water with his foot

or his hand,

3 j. Nor (pour) water into (other) water.

38. Let him not gather fruit by throwing brick-

bats,

39. Nor by throwing another fruit at it.

40. He shall not become a hypocrite or deceitful.

32. Manu IV, 188. Read in the text 'evaw ga va' instead of

'eva/w gave'

33. Gautama IX, 51. .35. Gautama IX, 9.

40. Manu IV, 177.
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41. Let him not learn a language spoken by bar-

barians.

42. Now they quote also (the following verses):
' The opinion of the •Sishfes is, that a man shall

not be uselessly active, neither with his hands and

his feet, nor with his eyes, nor with his tongue and

his body.'

43. 'Those Brahma^as, in whose families the

study of the Veda and of its supplements is heredi-

tary, and who are able to adduce proofs perceptible

by the senses from the revealed texts, must be known

to be •Sish/as.'

44.
' He is a (true) Brdhma^a regarding whom no

one knows if he be good or bad, if he be ignorant
or deeply learned, if be be of good or of bad conduct/

Chapter VII.

1. There are four orders,

2. Viz. (that of) the student, (that of) the house-

holder, (that of) the hermit, and (that of) the ascetic.

3. A man who has studied one, two, or three

Vedas without violating the rules of studentship,

may enter any of these (orders), whichsoever he

pleases.

4. A (professed) student shall serve his teacher

until death;

5. And in case the teacher dies, he shall serve the

sacred fire.

42. Manu IV, 177 ; Gautama IX, 50-51.

43. Manu XII, 109.

VII. 1-2. Gautama III, 2. 3. Gautama III, 1.

4. Vishmi XXVIII, 43.

5. Vishmi XXVIII, 46. I agree with Kr/sh«apa«</ita in thinking

that the apparently purposeless particle 'and/ which is used in
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6. For it has been declared in the Veda,
' The

fire is thy teacher/

7. (A student, whether professed or temporary),
shall bridle his tongue ;

8. He shall eat in the fourth, sixth, or eighth
hour of the day.

9. He shall go out in order to beg.

10. He shall obey his teacher.

11. He either (may wear all his hair) tied in a

knot or (keep merely) a lock on the crown of his

head tied in a knot, (shaving the other parts of the

head.)

12. If the teacher walks, he shall attend him

walking after him
;

if the teacher is seated, standing ;

if the teacher lies down, seated.

13. He shall study after having been called (by

the teacher, and not request the latter to begin the

lesson).

14. Let him announce (to the teacher) all that he

has received (when begging), and eat after permission

(has been given to him).

this Sutra, indicates Vasish/fca's approval of the rules given in

other Smn'tis, according to which the student, on the death of

the teacher, shall serve the teacher's son, a fellow-student, or the

teacher's wife, and the service of the sacred fire is the last resource

only. See Vishnu XXVIII, 44-45 ;
Gautama III, 7-8.

6. These words form part of one of the Mantras which the

teacher recites at the initiation of the student ; see e. g. -Sahkha-

yana Gnhya-sutra.

7. Gautama II, 13, 22.

8. According to Krz'sh/zapawdita a kala, 'hour,' is the eighth

part of a day.

9. Vishmi XXVIII, 9. 10. Vishmi XXVIII, 7.

11. Gautama I, 27; Vishmi XXVIII, 41.

12. Vishmi XXVIII, 18-22. 13. Vishmi XXVIII, 6.

14. Vishmi XXVIII, 10; Apastamba I, 1, 3, 25.
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15. Let him avoid to sleep on a cot, to clean

his teeth, to wash (his body for pleasure), to apply

collyrium (to his eyes), to anoint (his body), and to

wear shoes or a parasol.

16. (While reciting his prayers) he shall stand in

the day-time and sit down at night.

1 7. Let him bathe three times a day.

Chapter VIII.

1. (A student who desires to become) a house-

holder shall bathe, free from anger and elation,

with the permission of his teacher, and take for a

wife a young female of his own caste, who does

neither belong to the same Gotra nor has the

same Pravara, who has not had intercourse (with

another man),
2. Who is not related within four degrees on the

mother's side, nor within six degrees on the father s

side.

3. Let him kindle the nuptial fire.

15. Gautama II, 13.

16. Vishmi XXVIII, 2-3. The prayers intended are the so-

called Sandhyas, which are recited at daybreak and in the evening.

17. Gautama II, 8. 'Three times a day/ i. e. morning, noon,

and evening. Krz'sh#apa«</ita thinks that he shall perform three

ablutions at midday.
VIII. 1. Vishmi XXIV, 9; Gautama IV, 1-2. Regarding the

bath at the end of the studentship, see Vishnu XXVIII, 42, and

Professor Jolly's note.

2. Vishmi XXIV, 10
;
Gautama IV, 2.

3. Vishmi LIX, 1, and Professor Jolly's note. The fire intended

is the grzhya or smarta, the sacred household fire, which according

to this Sutra must be kindled on the occasion of the marriage cere-

mony, while other Smn'tis permit of its being lighted on the division

of the paternal estate.
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4. Let him not turn away a guest who comes in

the evening.

5. (A guest) shall not dwell in his house without

receiving food.

6. If a Brahma^a who has come for shelter to

the house of a (householder) receives no food, on

departure he will take with him all the spiritual

merit of that (churlish host).

7. But a Brahma/za who stays for one night only
is called a guest. For (the etymological import of

the word) atithi (a guest) is
' he who stays for a

short while only.'

8. A Brahma^a who lives in the same village

(with his host) and a visitor on business or pleasure

(are) not (called guests. But a guest), whether he

arrives at the moment (of dinner) or at an inop-

portune time, must not stay in the house of a

(householder) without receiving food.

9. (A householder) who has faith, is free from

covetousness, and (possesses wealth) sufficient for

(performing) the Agnyadheya-sacrifice, must become

an Agnihotrin.
10. He (who possesses wealth) sufficient for (the

expenses of) a Soma-sacrifice shall not abstain from

offering it.

4. Vishmi LXVII, 28-29. 5- Vishmi LXVII, 30.

6. Vishmi LXVII, 33.

7.. Identical with Vishmi LXVII, 34; Manu III, 102.

8. Vishmi LXVII, 35 ;
Manu III, 105.

9. Vishmi LIX, 2. The Agnihotra which is here intended is, of

course, the -SVauta Agnihotra, to be performed with three fires. The

Agnyadheya is one of the Havirya^was with which the »Srautagni-

hotrin has to begin his rites.

10. Vishmi LIX, 8.
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ii. (A householder) shall be industrious in reciting

the Veda, offering sacrifices, begetting children, and

(performing his other duties).

12. Let him honour visitors (who come) to his

house by rising to meet them, by (offering them)

seats, by speaking to them kindly and extolling

their virtues,

13. And all creatures by (giving them) food ac-

cording to his ability.

14. A householder alone performs sacrifices, a

householder alone performs austerities, and (there-

fore) the order of householders is the most distin-

guished among the four.

15. As all rivers, both great and small, find a

resting-place in the ocean, even so men of all orders

find protection with householders.

16. As all creatures exist through the protection

afforded by their mothers, even so all mendicants sub-

sist through the protection afforded by householders.

1 7. A Brahma/za who always carries water (in his

gourd), who always wears the sacred thread, who

daily recites the Veda, who avoids the food of

outcasts, who approaches (his wife) in the proper

season, and offers sacrifices in accordance with the

11. I agree with Kn'shwaparaaTita that the word 'and' used in

this enumeration serves the purpose of calling to mind that there

are other minor duties. The three named specially are the so-

called 'three debts ;' see below, XI, 48.

12. Vishmi LXVII, 45; Gautama V, 38-41.

13. Vishmi LXVII, 26.

14-17. Vishmi LIX, 27-30; Manu VI, 89.

15. Identical with Manu VI, 90.

17. 'Who always carries water (in his gourd)' (nityodaki) may
also be translated, 'who always keeps water (in his house);' see

Apastamba II, 1, 1, 15. 'Who always wears the sacred thread'
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rules (of the Veda, after death) never falls from

Brahman's heaven.

Chapter IX.

i. A hermit shall wear (his hair in) braids, and

dress (in garments made of) bark and skins
;

2. And he shall not enter a village.

3. He shall not step on ploughed (land).

4. He shall gather wild growing roots and fruit

(only).

5. He shall remain chaste.

6. His heart shall be full of meekness.

7. He shall honour guests coming to his hermi-

tage with alms (consisting of) roots and fruit.

8. He shall only give, not receive (presents).

9. He shall bathe at morn, noon, and eve.

10. Kindling a fire according to the (rule of the)

KSrama^aka (Sutra), he shall offer the Agnihotra.
1 1 . After (living in this manner during) six months,

may also mean ' who always wears his upper in the manner re-

quired at a sacrifice/ i. e. passes it over the left and under the

right arm.

IX. 1. Vishmi XCIV, 8-9; Gautama III, 34. Knsrmapawdita
takes /fcira,

'

bark,' to mean '

(made of) grass/ e. g. of Murcgu or

Balva^a.

2. Gautama III, 33. The particle 'and' probably indicates

that the hermit is not to enter any other inhabited place.

3. Gautama III, 32. 4. Vishmi XCV, 5.

5. ,
Vishmi XCV, 7. 6. ManuVI, 8.

7. Gautama III, 30. 9. Vishmi XCV, 10.

10. Gautama III, 27. Knsh;*apa#dita and MSS. B. F. read

jravawakena, and the rest avarrcakena. I read jrama/zakena,
' ac-

cording to the rule of the -Sramawaka Sutra/ in accordance with

Gautama's text. Baudhayana, too, uses the same word.

11. Manu VI, 25.
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he shall dwell at the root of a tree, keeping no fire

and having no house.

12. He (who in this manner) gives (their due) to

gods, manes, and men, will attain endless (bliss in)

heaven.

Chapter X.

1. Let an ascetic depart from his house, giving a

promise of safety from injury to all animated beings.

2. Now they quote also (the following verses) :

1 That ascetic who wanders about at peace with all

creatures, forsooth, has nothing to fear from any

living being.'

3.
' But he who becomes an ascetic and does not

promise safety from injury to all beings, destroys the

born and the unborn
;
and (so does an ascetic) who

accepts presents.'

4.
' Let him discontinue the performance of all

religious ceremonies,but let him never discontinue the

recitation of the Veda. By neglecting the Veda he

becomes a »Sudra
;
therefore he shall not neglect it.'

5. '(To pronounce) the one syllable (Om) is the

best (mode of reciting the) Veda, to suppress the

breath is the highest (form of) austerity ; (to subsist

on) alms is better than fasting ; compassion is pre-

ferable to liberality.'

6. (Let the ascetic) shave (his head); let him have

no property and no home.

X. 1. ManuVI, 39; Ya^avalkya III, 61.

2. ManuVI, 40.

3.
' The born and the unborn/ i. e. his ancestors who lose

heaven, and his descendants who lose their caste.

4. Manu VI, 39. 5. Manu II, 83.

6. Gautama III, 11, 22. The term parigraha, 'home,' includes

the wife, the family, attendants, and a house.
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7. Let him beg food at seven houses which he

has not selected (beforehand),
8. (At the time) when the smoke (of the kitchen-

fire) has ceased and the pestle lies motionless.

9. Let him wear a single garment,
10. Or cover his body with a skin or with grass

that has been nibbled at by a cow.

11. Let him sleep on the bare ground.
12. Let him frequently change his residence,

1 3. (Dwelling) at the extremity of the village, in a

temple, or in an empty house, or at the root of a tree.

14. Let him (constantly) seek in his heart the

knowledge (of the universal soul).

1 5. (An ascetic) who lives constantly in the forest,

16. Shall not wander about within sight of the

village-cattle.

1 7.
' Freedom from future births is certain for

him who constantly dwells in the forest, who has

subdued his organs of sensation and action, who has

renounced all sensual gratification, whose mind is

fixed in meditation on the Supreme Spirit, and who
is (wholly) indifferent (to pleasure and pain).'

18. (Let him) not (wear) any visible mark (of his

order), nor (follow) any visible rule of conduct.

19. Let him, though not mad, appear like one out

of his mind.

20. Now they quote also (the following verses) :

1 There is no salvation for him who is addicted to

7., Vishmi XCVI, 3.

8. Vishmi XCVI, 6
;
Manu VI, 56.

9. Vishmi XCVI, 13. It is very probable that the single gar-

ment mentioned in the Sutra is, as Kr«sh»apa»^ita thinks, a small

strip of cloth to cover the ascetic's nakedness.

12-13. Vishmi XCVI, 10-12. 14. Manu VI, 43, 65.

20. I read 'ramyavasathapriyasya,' with the majority of the MSS.
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the pursuit of the science of words, nor for him who

rejoices in captivating men, nor for him who is fond

of (good) eating and (fine) clothing, nor for him who
loves a pleasant dwelling.'

21.
' Neither by (explaining) prodigies and omens,

nor by skill in astrology and palmistry, nor by casuistry
and expositions (of the .Sastras), let him ever seek to

obtain alms/

22.
* Let him not be dejected when he obtains

nothing, nor glad when he receives something. Let

him only seek as much as will sustain life, without

caring for household property/

'23.
' But he, forsooth, knows (the road to) salva-

tion who cares neither for a hut, nor for water, nor

for clothes, nor for the three Pushkaras (holy tanks),

nor for a house, nor for a seat, nor for food/

24. In the morning and in the evening he may
eat as much (food) as he obtains in the house of one

BrahmaTza, excepting honey and meat,

25. And he shall not (eat so much that he is

quite) satiated.

26. At his option (an ascetic) may (also) dwell in

a village.

27. Let him not be crooked (in his ways) ; (let

him) not (observe the rules of) impurity on account

21. Identical with Manu VI, 50.

22. Vish/m XCVI, 4. Identical with Manu VI, 57.

23. There are three Tirthas called Pushkara ;
see Professor

Jolly's note on Vish/m LXXXV, 1.

24. Krzshraapawdita thinks that this rule is a concession to those

ascetics who are unable to subsist on one meal a day, as Manu

VI, 55 prescribes.

25. Manu VI, 59. 26. Manu VI, 94-95.

27. The text is here probably corrupt. But I follow Krishna-

pawdita. Several MSS. read a^aMo,
' he shall not be a rogue,' for

a^avo,
' he shall not observe the rules of impurity.*
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of deaths (or births) ;
let him not have a house

;
let

him be of concentrated mind.

28. Let him not enjoy any object of sensual

gratification.

29. Let him be (utterly) indifferent, avoiding to

do injury or to show kindness to any living being.

30. To avoid backbiting, jealousy, pride, self-con-

sciousness, unbelief, dishonesty, self-praise, blaming
others, deceit, covetousness, delusion, anger, and envy
is considered to be the duty of (men of) all orders.

31. A Brahma^a who wears the sacred thread,

who holds in his hand a gourd filled with water,

who is pure and avoids the food of 6iidras will not

fail (to gain) the world of Brahman.

Chapter XI.

1. Six persons are (particularly) worthy to receive

the honey-mixture (madhuparka),
2 . (Viz.) an officiating priest, the bridegroom of one's

daughter, a king, a paternal uncle, a Snataka, a mater-

nal uncle, as well as (others enumerated elsewhere).

3. (A householder) shall offer, both at the morning
and the evening (meals, a portion) of the prepared

(food) to the Visve Devas in the (sacred) domestic fire.

30. Vishnu II, 16-17.

31. Krz'srmapa^ita believes that this Sutra again refers to ascetics.

But that is hardly possible, as ascetics are not allowed to wear a

sacrificial thread (see above, Sutra 18). I think that it is meant to

emphatically assert that a Brahmawa who is free from the short-

comings enumerated in the preceding Sutra, and who follows the

rule of conduct, will obtain salvation, whether he passes through

the order of Sawnyasins or not.

XL 1-2. Gautama V, 27-30. The persons enumerated else-

where are the teacher, the father-in-law, and so forth. Regarding
the Snataka, see Apastamba 1, 11, 30, 1-4.

3. Vishmi LXVII, 1-3.

[14] E
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4. Let him give a Bali-offering to the (guardian)
deities of the house,

5. (Thereafter) let him give a portion, one Pala

in weight, to a .Srotriya or to a student, (and after-

wards an offering) to the manes.

6. Next let him feed his guests in due order, the

worthiest first,

7. (Thereafter) the maidens, the infants, the aged,
the half-grown members of his family, and pradatas,

8. Then the other members of his family.

9. (Outside the house) he shall throw (some food)
on the ground for the dogs, AaWalas, outcasts, and

crows.

10. He may give to a .Sudra either the fragments

(of the meal) or (a portion of) fresh (food).

11. The master of the house and his wife may
eat what remains.

4. Vishmi LXVII, 4-22.

5. Vishmi LIX, 14; LXVII, 23, 27. Krzsh«apa«^ita does not

take 'agrabhaga' as a technical term, but explains it by 'a first por-

tion, sufficient for a dinner, or as much as one is able to spare/

6. Vishmi LXVII, 28, 36-38.

7. Vishmi LXVII, 39. The majority of the MSS. read balavrz'd-

dhataru«apradatas [tato]. Knsh^apa^^ita corrects the last word

to pradata, while the editor of the Calcutta edition writes prabhri-

tims [tato]. Both conjectures are inadmissible. As the same

phrase occurs once more, below, XIX, 23 (where Krishnapmdita,
writes pradatara^), I think that it is not permissible to change the

text. Pradata^ must be the correct reading, and a technical

name for a class of female relatives. Etymologically it may mean
' those who have been perfectly cleansed.' But I am unable to

trace its precise technical import, and have left it untranslated.

8. Vishmi LXVII, 41. 9. Vishmi LXVII, 26.

10. Gautama V, 25, and note. 'A -Sudra, i.e. one who is his

servant.'—Krzsh/zapa/wfta. It is, however, possible, that a visitor

of the -Sudra caste is meant; see Apastamba II, 2, 4, 19-20.
11. Vishmi LXVII, 41.
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12. A fresh meal for which all (the same mate-

rials as for the first) are used (may be prepared), if

a guest comes after the VaLsvadeva has been offered.

For such a (guest) he shall cause to be prepared
food (of a) particularly (good quality).

13. For it has been declared in the Veda, 'A
Brahma^a guest enters the house resembling the

VaLsvanara fire. Through him they obtain rain,

and food through rain. Therefore people know
that the (hospitable reception of a guest) is a

ceremony averting evil/

14. Having fed the (guest), he shall honour him.

15. He shall accompany him to the boundary (ofthe

village) or until he receives permission (to return).

16. Let him present (funeral offerings) to the

manes during the dark half of the month (on any

day) after the fourth.

17. After issuing an invitation on the day pre-

ceding (the .5raddha, he shall feed on that occasion)

three ascetics or three virtuous householders, who are

^rotriyas, who are not very aged, who do not follow

forbidden occupations, and neither (have been his)

pupils, nor are (living as) pupils in his house.

18. He may also feed pupils who are endowed

with good qualities.

19. Let him avoid men neglecting their duties,

12. Apastamba II, 3, 6, 16; Gautama V, 32, 33. A guest, i.e.

one to whom the definition given above, VIII, 6, 7, applies. I read

according to my MSS. puna/^pako instead of puna^pake.

14-15. Gautama V, 38.

16. Vishmi LXXVI, 1-2
;
Gautama XV, 3.

17. VishmiLXXIII,i; LXXXII, 2-4 ; LXXXIII, 5, 19 ;
Gau-

tama XV, 10; Apastamba II, 7, 17, 4.

18. Apastamba II, 7, 17, 6.

19. Gautama XV, 16, 18. The explanation of the word nagna,

E 2
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those afflicted with white leprosy, eunuchs, blind men,

those who have black teeth, those who suffer from

black leprosy, (and) those who have deformed nails.

20. Now they quote also (the following verses) :

'

Now, if a (Brahma^a) versed in the Vedas is

afflicted with bodily (defects) which exclude him

from the company, Yama declares him to be irre-

proachable. Such (a man) sanctifies the company.'

21. 'At a funeral sacrifice the fragments (of the

meal) must not be swept away until the end of the

day. For streams of nectar flow (from them, and

the manes of) those who have received no libations

of water drink (them).'

22.
' But let him not sweep up the fragments (of

the meal) before the sun has set. Thence issue rich

streams of milk for those who obtain a share with

difficulty.'

2 3.
' Manu declares that both the remainder (in

the vessels) and the fragments (of the meal) cer-

tainly are the portion of those members of the

family who died before receiving the sacraments/

24.
 Let him give the fragments that have fallen

on the ground and the portion scattered (on the

blades of Kiua grass), which consists of the wipings

'

neglecting their duties/ is doubtful. I have followed Kr/sh»a-

pattdita, who quotes the Marka«</eya Purawa in support of his view.

The word occurs in the same connexion, Visrmu LXXXII, 27,

where it is rendered by
' naked/ Possibly it may refer to ascetics

who go entirely naked.

20. The Sutra gives an exception to the preceding rule.

21. I read '

skyot&nte hi
'

instead of '

j/fyotante vai.'

22. ' Those who receive a share with difficulty/ i. e. the manes

of uninitiated children, mentioned in the next verses.

23-24. Vishmi LXXXII, 22; Manu III, 245-246. These rules,

however, do not fully agree with the teaching of our Manu-smrz'ti,
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and water, as their food, to the manes of those who
died without offspring and of those who died young.'

25.
' The malevolent Asuras seek an opportunity

(to snatch away) that food intended for the manes,
which is not supported with both hands;'

26.
' Therefore let him not offer it (to the Brah-

ma^as) without holding (a spoon) in his hand
;
or

let him stand, holding the dish (with both hands,

until) leavings of both kinds (have been produced).'

27. '"He shall feed two (Brahma^as) at the

offering to the gods, and three at the offering to

the manes, or a single man on either occasion
;
even

a very wealthy man shall not be anxious (to enter-

tain) a large company.'
28. 'A large company destroys these five (advan-

tages), the respectful treatment (of the invited

guests, the propriety of) time and place, purity and

(the selection of) virtuous Brahma/za (guests) ;
there-

fore he shall not (invite a large number)/

29. 'Or he may entertain (at a 6raddha) even a

single Brahma/za who has studied the whole Veda,

who is distinguished by learning and virtue, and is

free from all evil marks (on his body).'

as the latter assigns the fragments on the ground to honest and

upright servants. Sutra 24 I read with the majority of the

MSS. '

lepanodakam
'

for
*

lepamodakam,' and 'annaw preteshu'

for
'

anupreteshu.'

25. Manu III, 225.

26.. Manu III, 224. The meaning of the last clause seems to

be that the sacrificer shall stand before the Brahmawas until they

have done eating.

27. Identical with Manu III, 125 ;
see also Vishmi LXXIII, 3.

The offering to the gods is the Vawvadeva offering which pre-

cedes the Sraddha.

28. Identical with Manu III, 126. 29. Manu III, 129.
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30. '(But) how can the oblation to the gods be

made if he feeds a single Brahma/za at a funeral

sacrifice ? Let him take (a portion) of each (kind

of) food that has been prepared (and put it) into a

vessel
;

'

31. 'Let him place it in the sanctuary of a god
and afterwards continue (the performance of) the

funeral sacrifice. Let him offer that food in the

fire or give it (as alms) to a student'

32.
' As long as the food continues warm, as long

as they eat in silence, as long as the qualities of the

food are not declared (by them), so long the manes

feast on it.'

^^.
' The qualities of the food must not be de-

clared as long as the (Brahma^as who represent the)

manes are not satiated. Afterwards when they are

satisfied, they may say,
M Beautiful is the sacrificial

food."
'

34.
' But an ascetic who, invited to dine at a

sacrifice of the manes or of the gods, rejects meat,

shall go to hell for as many years as the slaughtered
beast has hairs.'

35.
' Three (things are held to) sanctify a funeral

sacrifice, a daughter's son, the midday, and sesamum

grains ;
and they recommend three (other things) for

it, purity, freedom from anger and from precipitation.'

36.
' The eighth division of the day, during which

the sun's (progress in the heavens) becomes slow,

one must know to be midday ;
what is (then) given

to the manes lasts (them) for a very long time.'

37. 'The ancestors of that man who has inter-

32. Identical with Vishmi LXXXII. 20, and Manu III, 237.

34. Manu V, 35. 35. Identical with Manu III, 235.

37. Vishmi LXIX, 2-4.
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course with a woman after offering or having dined

at a .Sraddha, feed during a month from that (day)

on his semen.'

38.
' A child that is born from (intercourse im-

mediately) after offering a .Sraddha or partaking of

a funeral repast, is unable to acquire sacred learning
and becomes short-lived.'

39.
' The father and the grandfather, likewise the

great-grandfather, beset a descendant who is born to

them, just as birds (fly to) a fig tree ;'

40.
'

(Saying),
" He will offer to us funeral repasts

with honey and meat, with vegetables, with milk

and with messes made of milk, both in the rainy

season and under the constellation Magha^."
'

41.
' The ancestors always rejoice at a descendant

who lengthens the line, who is zealous in performing
funeral sacrifices, and who is rich in (images of the)

gods and (virtuous) Brahma^a (guests).'

42.
' The manes consider him to be their (true)

descendant who offers (to them) food at Gaya, and

(by the virtue of that gift) they grant him (blessings),

just as husbandmen (produce grain) on well-ploughed

(fields).'

43. He shall offer (a 6raddha) both on the full

moon days of the months .5rava/za and Agrahaya^a
and on the Anvash^aki.

39-40. Vishmi LXXVIII, 51-53.

41. 'Who lengthens the line,' i. e. who himself begets sons.

Read instead of nuyantaw pit/Ykarma«i (v. 1. muyantaw and tri-

panta^),
'

udyata/rc/

42. Vish/m LXXXV, 4, 66-67.

43. Srava/za, i. e. July-August ; Agrahaya^a, i. e. Margajirsha

or November-December. Anvash/akt means the day following

the Ash/aka, or eighth day, i. e. the ninth day of the dark halves of

Margajirsha, Pausha, Magna, and Phalguna. The form of the

word is usually anvash/aka.
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44. There is no restriction as to time, if (par-

ticularly suitable) materials and (particularly holy)

Brahma^as are at hand, or (if the sacrificer is) near

(a particularly sacred) place.

45. A Brahma/za must necessarily kindle the three

sacred fires.

46. He shall offer (in them) the full and new

moon sacrifices, the (half-yearly) Agraya/za Ish/i,

the i^aturmasya-sacrifice, the (half-yearly) sacrifices

at which animals are slain, and the (annual) Soma-

sacrifices.

47. For all this is (particularly) enjoined (in the

Veda), and called by way of laudation
' a debt.'

48. For it is declared in the Veda,
' A Brahma^a

is born, loaded with three debts,' (and further, 'He

owes) sacrifices to the gods, a son to the manes, the

study of the Veda to the i?/shis
;
therefore he is free

from debt who has offered sacrifices, who has be-

gotten a son, and who has lived as a student (with a

teacher).'

49. Let him (ordinarily) initiate a Brahma^a in

the eighth (year) after conception,

50. A Kshatriya in the eleventh year after con-

ception,

51. A VaLsya in the twelfth year after conception.

52. The staff of a Brahma^a (student may) option-

ally (be made) of Palara wood,

44. Gautama XV, 5. 45. Vishmi LIX, 2.

46. Vishmi LIX, 4-9.

47. Manu IV, 257. I read rinasamstutam with MS. E.

48. Taitt. Sawh.VI, 3, 10, 5; -Satapatha-brahmawa I, 7, 2, n.

49-51. Vishmi XXVII, 15-17.

52-54. Vishmi XXVII, 29. Regarding other kinds of sticks,

see Gautama I, 22-24.
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53. (That) of a Kshatriya optionally of the wood
of the Banyan tree,

54. (That) of a VaLrya optionally of Udumbara
wood.

55. (The staff) of a Brahma^a shall (be of such

a length as to) reach the hair,

56. (That) of a Kshatriya the forehead,

57. (That) of a Vai^ya the (tip of the) nose.

58. The girdle of a Brahma/za shall be -made of

Mu^a grass,

59. A bowstring (shall be that) of a Kshatriya,

60. (That) of a Vairya shall be made of hempen
threads.

61. The upper garment of a Brahma/za (shall be)

the skin of a black antelope,

62. (That) of a Kshatriya the skin of a spotted

deer,

63. (That) of a VaLsya a cow-skin or the hide of

a he-goat.

64. The (lower) garment of a Brahma^a (shall be)

white (and) unblemished,

65. (That) of a Kshatriya dyed with madder,

66. (That) of a Vauya dyed with turmeric, or

made of (raw) silk
;

67. Or (a dress made of) undyed (cotton) cloth

may be worn by (students of) all (castes).

68. A Brahma/za shall ask for alms placing (the

word)
'

Lady
'

first,

55-57. Vishmi XXVII, 22. 58-60. Vishmi XXVII, 18.

61-63. Vishnu XXVII, 20.

64-67. Vishmi XXVII, 19; Gautama I, 17-21. 'Unblemished,'

i. e. new, without holes and seams.

68-70. Vishmi XXVII, 25. I.e. 'Lady, give alms;' 'Give,

lady, alms;' and ' Give alms, lady.'
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69. A Kshatriya placing (the word)
*

Lady
'

in the

middle,

70. A Vaisya placing (the word)
'

Lady
'

at the

end (of the formula).

7 1 . The time (for the initiation) of a Brahma^a has

not passed until the completion of the sixteenth year,

72. (For that) of a Kshatriya until the completion
of the twenty-second,

73. (For that) of a Vaisya until the completion of

the twenty-fourth.

74. After that they become ' men whose Savitri

has been neglected.'

75. Let him not initiate such men, nor teach

them, nor sacrifice for them
;

let them not form

matrimonial alliances (with such outcasts).

76. A man whose Savitri has not been performed,

may undergo the Uddalaka-penance.

yy. Let him subsist during two months on barley-

gruel, during one month on milk, during half a

month on curds of two-milk whey, during eight days
on clarified butter, during six days on alms given
without asking, (and) during three days on water,

and let him fast for one day and one night.

78. (Or) he may go to bathe (with the priests) at

the end of an Asvamedha (horse-sacrifice).

79. Or he may offer a Vratya-stoma.

71-73. Vishmi XXVII, 26.

74. Vish/m XXVII, 27. Savitri, literally 'the Rik sacred to

Savitr/' (Rig-veda III, 62, 10), means here 'the initiation,' see

Gautama I, 12 note.

75. Apastamba I, 1, 1, 28. The plural vivahayeyu^, 'let them

(not) form matrimonial alliances/ indicates that orthodox Brah-

mawas must neither give their daughters to Patitasavitrikas nor

take the daughters of such persons.

78. Gautama XIX, 9. 79. Gautama XIX, 8.



XII, 8. DUTIES OF A SNATAKA. 59

Chapter XII.

1. Now, therefore, the duties of a Snataka (will

be explained).

2. Let him not beg from anybody except from a

king and a pupil.

3. But let him ask, if pressed by hunger, for

some (small gift) only, a cultivated or uncultivated

field, a cow, a goat or a sheep, (or) at the last

extremity, for gold, grain or food.

4. But the injunction (given by those who know
the law) is, 'A Snataka shall not be faint with

hunger.'

5. Let him not dwell together with a person
whose clothes are foul

;

6. (Let him not cohabit) with a woman during
her courses,

7. Nor with an unfit one.

8. Let him not be a stay-at-home.

XII. 1. 'Now' marks the beginning of a new topic.
' There-

fore/ i. e. because the duties of a Snataka have to be taught after

those of a student.

2. Manu IV, 33 ;
Gautama IX, 63.

3. Manu X, 11 3-1 14. 4. Manu IV, 34; Vishmi III, 79.

5. Krzshwapa^ita, whom I have followed in the translation of

this Sutra, thinks that it indicates the obligation of wearing clean

clothes, see e. g. Vishmi LXXI, 9. It seems to me, however,

probable that its real sense is,
' Let him not cohabit with a woman

during her courses,' and that the next Sutra has to be read nara^a-

svalaya,
 Nor with one of immature age.'

7. 'An unfit one,' i.e.
' one of low caste' (hina).

—Knsh^apaw-
<fita.

'

Probably a sick wife is meant, Gautama IX, 28.

8. Gautama IX, 53. Krzshwapaw^ita gives besides the above

interpretation of the Sutra from Haradatta's Gautamiya Mitakshara,

another one, according to which it means,
' Let him not forsake his

own family and enter another one (by adoption and so forth).' A third
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9. Let him not step over a stretched rope to

which a calf (or cow) is tied.

10. Let him not look at the sun when he rises or

sets.

11. Let him not void excrements or urine in

water,

12. Nor spit into it.

13. Let him ease himself, after wrapping up his

head and covering the ground with grass that is not

fit to be used at a sacrifice, and turning towards the

north in the day-time, turning towards the south at

night, sitting with his face towards the north in the

twilight.

14. Now they quote also (the following verses):
' But Snatakas shall always wear a lower garment
and an upper one, two sacrificial threads, (shall carry)
a staff and a vessel filled with water/

15.
'

It is declared, that (a vessel becomes) pure

(if cleaned) with water, or with the hand, or with a

stick, or with fire. Therefore he shall clean (his)

vessel with water and with his (right) hand/

1 6.
' For Manu, the lord of created beings, calls

(this mode of cleaning) encircling it with fire/

17. 'He who is perfectly acquainted with (the

rules of) purification shall sip water (out of this

vessel), after he has relieved the necessities of

nature/

18. Let him eat his food facing the east.

explanation is given by Nardyawa on -Sarikhayana Grzhya-sutra IV,

12, 11, who takes it to mean, 'Let him not go from one house

to the other/

9. Gautama IX, 52 ;
Vishmi LXIII, 42.

10. Vishmi LXXI, 17-18. 11-12. Vishmi LXXI, 35.

13. Gautama IX, 37-38, 41-43; Vish/zu LX, 2-3.

14. Vishmi LXXI, 13-15. 18. Vishmi LXVIII, 40.
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19. Silently let him swallow the entire mouthful,

(introducing it into the mouth) with the four fingers
and with the thumb

;

20. And let him not make a noise (while eating).

21. Let him approach his wife in the proper

season, except on the Parva days.

22. Let him not commit a crime against nature

(with her).

23. Now they quote also (the following verse):
' The ancestors of a man who commits an unnatural

crime with a wedded wife, feed during that month
on his semen. All unnatural intercourse is against
the sacred law/

24. It is also declared in the Kanaka,
'

(When)
the women (asked) Indra,

"
May even those among

us, who are soon to be mothers, (be allowed to)

cohabit with their husbands," he granted that wish/

25. Let him not ascend a tree.

26. Let him not descend into a well.

27. Let him not blow the fire with his mouth.

28. Let him not pass between a fire and a Brah-

ma^a,

29. Nor between two fires
;

30. Nor between two Brahma^as
;
or (he may do

it)
after having asked for permission.

31. Let him not dine together with his wife. For

it is declared in the Va^asaneyaka,
' His children

will be destitute of manly vigour.'

19. Kr/"sh«apa«rfita thinks that this rule refers to the first five

mouthfuls only.

21. Vishnu LXIX, 1. The Parva days are the eighth, four-

teenth, and fifteenth of each half-month.

25-27. Gautama IX, 32. 28. Apastamba II, 5, 12, 6.

30. Apastamba II, 5, 12, 7-8.

31. Satapatha-brahmawa X, 5, 2, 9; Vishnu LXVIII, 46.
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32. Let him not point out (a rainbow calling it)

by (its proper) name,
'

Indra's bow.'

33. Let him call it 'the jewelled bow' (mam-

dhanu£).

34. Let him avoid seats, clogs, sticks for cleaning
the teeth, (and other implements) made of Pala^a

wood.

35. Let him not eat (food placed) in his lap.

36. Let him not eat (food placed) on a chair.

$J. Let him carry a staff of bamboo,

38. And (wear) two golden earrings.

39. Let him not wear any visible wreath except-

ing a golden one
;

40. And let him disdain assemblies and crowds.

41. Now they quote also (the following verse) :

' To deny the authority of the Vedas, to carp at the

teaching of the iv'zshis, to waver with respect to any

(matter of duty), that is to destroy ones soul/

42. Let him not go to a sacrifice except if he is

chosen (to be an officiating priest. But) if he goes,

he must, on returning home, turn his right hand

(towards the place).

43. Let him not set out on a journey when the

sun stands over the trees.

32-33. Gautama IX
;
22. 34. Gautama IX, 44.

35. Vishmi LXVIII, 21. 36. Gautama IX, 32.

37. Vishmi LXXI, 13.
-

38. Vishmi LXXI, 16.

39. Gautama IX, 32.

40. I read sabhasamavayam&iva^ayeta. The corrupt read-

ings of Bh. samavaya\sv£a ^aviyan and of F. samavayaw^a vakshi-

yanna point to this version, the sense of which agrees with the

parallel passages of other Smrz'tis, see e. g. Apastamba 1, 1 1, 32, 19.

41. Vishmi LXXI, 83. 42. Gautama IX, 54-55, 66.

43. Vishnu LXIII, 9. According to Kr/shwapa^ita the time

intended is midday.
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44. Let him not ascend an unsafe boat, or (any
unsafe conveyance).

45. Let him not cross a river, swimming.

46. When he has risen in the last watch (of the

night) and has recited (the Veda) he shall not lie

down again.

47. In the Muhurta sacred to Pra^apati a

Brahma/za shall fulfil some sacred duties.

Chapter XIII.

1. Now, therefore, the Upakarman (or the rite

preparatory to the study) of the Veda (must be per-

formed) on the full moon day of the month 6rava^a

or Praush^apada.
2. Having kindled the sacred fire, he offers

(therein) unground (rice) grains,

3. To the gods, to the /izshis, and to the

A^andas.

4. Let them begin to study the Vedas, after

having made Brahma/zas (invited for the purpose)

wish 'welfare' (svasti), and after having fed them

with sour milk,

5. (And continue the Veda -study) during four

44. Vishmi LXIII, 47.

45. Vishmi LXIII, 46. Krzsh/zapa?zfiTita omits this Sutra which

is found in the majority of the MSS.

46. Apastamba 1, 11, 32, 15; Vishmi XXX, 27.

47. Manu IV, 92; Vishmi LX, 1. The Muhurta sacred to

Pra^apati is the same as the Brahma-muhurta, and falls in the last

watch of the night.

XIII. 1. Vishmi XXX, 1. Sravarca, July-August. PraushMa-

pada, i. e. Bhadrapada, August-September. Kn'stmapam/ita im-

properly combines this Sutra with the next.

5. Gautama XVI, 2.
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months and a half or during five months and a

half.

6. After (the expiration of) that (period), he may
study (the Vedas) during the bright half of each

month,

7. But the supplementary treatises (Ahgas) of

the Veda at pleasure (both during the bright and

the dark halves of each month).

8. Interruptions of the (Veda-study shall take

place),

9. If it thunders during the twilight,

10. During (both) the twilights (of each day),

11. In towns where a corpse (lies) or A^dalas

(stay).

12. At pleasure (he may study seated) in (a place)

which has been smeared with cowdung and around

which a line has been drawn.

13. (Let him not study) near a burial-ground,

14. (Nor) lying down,

15. Nor when he has eaten or received a gift at

a funeral sacrifice
;

16. And with reference to this (subject) they

quote a verse of Manu,
' Be it fruit, or water, or

6-7. Manu IV, 98.

9. Apastamba I, 3, 9, 20. 10. Gautama XVI, 12.

11. Gautama XVI, 19; Vishmi XXX, 10. The above transla-

tion follows Krzsh7*apa^ita's gloss. But the Sutra may also be

taken differently :

' In (villages) where a corpse lies or a iTa^ala

stays (and) in towns.' For the prohibition to study in towns is

mentioned by Gautama XVI, 45 ;
Manu IV, 116; and Apastamba

I, 3> 9> 4-

12. Apastamba 1,3, 9, 5. The rule refers to places, such as

high-roads, where studying is ordinarily forbidden.

13. Vishmi XXX, 15; Apastamba I, 3, 9, 6.

14. Gautama XVI, 17. 15. Gautama XVI, 34.

16. Manu IV, 117 somewhat resembles the verse quoted. But
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sesamum, or food, or whatever be the (gift) at a

6raddha, let him not, having just accepted it, recite

the Veda
;
for it is declared in the Smrzti, that the

hand of a Brahma^a is his mouth.'

1 7. (Let him not recite the Veda) while he runs,

(nor) while a foul smell and the like (are perceptible,

nor) on barren ground,
18. (Nor) when he has ascended a tree,

19. (Nor) in a boat or in a camp,
20. Nor after meals while his hands are moist,

21. (Nor) while the sound of aVka (is heard),
22. (Nor) on the fourteenth day (of each half-

month, nor) on the new moon day, (nor) on the eighth

day (of each half-month, nor) on an Ash/aka,

23. (Nor) while he stretches his feet out, (nor)

while he makes a lap, (nor) while he leans against

(something), nor (in any other unbecoming posture),

24. (Nor) close to his Gurus,

25. (Nor) during that night in which he has had

conjugal intercourse,

26. (Nor) dressed in that garment which he had

on during conjugal intercourse, except if it has been

washed,

its altered form shows clearly that the Manava Dharnmastra

known to Vasish/Aa differed from the work which at present goes

by that name. Compare also -Sahkhayana Grztiya-sutra IV, 7, 55.

17. Yag-navalkya I, 150; Gautama XVI, 19; Manu IV, 120.

18. Apastamba I, 3, 11, 16.

19. Vishmi XXX, 18; Manu IV, 121.

20. Apastamba I, 3, 10, 25.

21. Gautama XVI, 7, and note.

22. Vishmi XXX, 4 ;
Gautama XVI, 37-38. The Ash/akas are

the eighth days of the dark halves of the winter months, Marga-

jirsha, Pausha, Magna, and Phalguwa.

23. Vishmi XXX, 17 ;
Manu IV, 112. 26. Manu IV, 116.

[14] F
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27. (Nor) at the extremity of a village,

28. (Nor) after (an attack of) vomiting,

29. (Nor) while voiding urine or faeces.

30. (Let him not recite) the Rig-veda, the Ya^ur-

veda, and (the Atharva-veda) while the sound of the

Saman melodies (is audible), nor (the Saman while

the other Vedas are being recited).

31. (Let him not study) before (his food is)

digested,

32. (Nor) when a thunderbolt falls,

33. (Nor) when an earthquake happens,

34. Nor when the sun and the moon are eclipsed.

35. When a preternaturally loud sound is heard

in the sky, when a mountain falls, (and) when showers

of stones, blood or sand (fall from the sky, the Veda
must not be read) during the twenty-four hours (im-

mediately succeeding the event).

36. If meteors and lightning appear together, (the

interruption shall last) three (days and) nights.

37. A meteor (alone and) a flash of lightning

(alone cause an interruption lasting) as long as the

sun shines (on that or the next day).

38. (If rain or other celestial phenomena come)
out of season, (the Veda must not be read) during
the twenty-four hours (immediately succeeding the

event).

27. Gautama -XVI, 18. 28. Vishmi XXX, 19.

29. Gautama XVI, 11. Krzshwapawdita improperly divides the

Sutra into two.

30. Vishmi XXX, 26. 31. Vishmi XXX, 21.

32-34. Vishmi XXX, 5 ;
Gautama XVI, 22.

35. Gautama XVI, 22; Manu IV, 105, 115. Kr*sh«apa#</ita

mentions digdaha,
' when the sky appears preternaturally red/ as

a various reading for
'

dignada.'

38. Apastamba I, 3, 11, 29.
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39. If the teacher has died, (he shall not study
the Veda) during three (days and) nights.

40. If the teacher's son, a pupil, or a wife (have

died, he shall not study) during a day and a night.

41. Let him honour an officiating priest, a father-

in-law, paternal and maternal uncles, (though they

may be) younger than himself, by rising and saluting

them,

42. Likewise the wives of those persons whose

feet must be embraced, and the teacher's (wives),

43. And his parents.

44. Let him say to one acquainted with (the

meaning of) a salute,
'

I N. N. ho! (salute thee);'

45. But him who does not know it (he shall

address with the same formula, omitting his name).

46. When a salute is returned, the last vowel (of

the noun standing) in the vocative is produced to

the length of three moras, and if it is a diphthong

(e or o) changeable according to the Sandhi rules, it

becomes ay or av, e. g. bho, bhav.

47. A father who has committed a crime causing
loss of caste must be cast off. But a mother does

not become an outcast for her son.

48. Now they quote also (the following verses) :

39. Apastamba I, 3, 10, 2-4. 40. Vishnu XXXII, 4.

42. The persons intended are, the teacher and so forth. See

Apastamba I, 4, 14, 7, note.

44. Gautama VI, 5.

45. Apastamba I, 4, 14, 23. Kn'shwapa^^ita combines this

Sutra with the preceding.

46. Apastamba I, 2, 5, 18. In returning a salute, the name of

the person addressed is pronounced, and if it ends in a, the vowel

is made pluta, while e and o are changed to aya and ava, e. g. Hare

to Haraya.

47. Gautama XX, 1
; XXI, 15 ; Apastamba I, 10, 28, 9.

48. Manu II, 145.

F 2
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* The teacher (a/£arya) is ten times more venerable

than a sub-teacher (upadhyaya), the father a hundred

times more than the teacher, and the mother a

thousand times more than the father.'

49.
' A wife, sons, and pupils who are denied by

sinful deeds, must first be reproved, and (if they do not

amend, then) be cast off. He who forsakes them

in any other way, becomes (himself) an outcast.'

50. An officiating priest and a teacher who neglect

to teach the recitation of the Veda, or to sacrifice,

shall be cast off. If he does not forsake them, he

becomes an outcast.

51. They declare that the male offspring of out-

casts are (also) outcasts, but not the females.

52. For a female enters (the family of) a stranger.

53. He may marry such a (female) without a

dowry.

54. 'If the teacher's teacher is near, he must be

treated like the teacher (himself). The Veda declares

that one must behave towards the teacher's son just

as towards the teacher.'

55. A Brahma/za shall not accept (as gifts)

weapons, poison, and spirituous liquor.

56. Learning, wealth, age, relationship, and occupa-

tion must be honoured.

57. (But) each earlier named (quality) is more

venerable than (the succeeding ones).

58. If he meets aged men, infants, sick men, load-

carriers, women, and persons riding in chariots, he

49. Apastamba I, 2, 8, 29-30. 50. Gautama XXI, 12.

51. Apastamba I, 10, 29, 14.

53. Manu II, 238; Ya^navalkya III, 261.

54. Vishmi XXVIII, 29, 31.

'

56. Vishmi XXXII, 16.

58-59. Vishmi LXIII, 51.
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must make way (for them, i.e.) for each later (named
before those enumerated earlier).

59. If a king and a Snataka meet, the king must
make (way) for the Snataka.

60. All (must make way) for a bride who is being

conveyed (to her husband's house).

6 1 . Grass, room (for resting), fire, water, a welcome,
and kind words never fail in the houses of good men.

Chapter XIV.

1. Now, therefore, we will declare what may be

eaten and what may not be eaten.

2. Food given by a physician, a hunter, a woman
of bad character, a mace-bearer, a thief, an AbhLrasta,

a eunuch, (or) an outcast must not be eaten,

3. (Nor that given) by a miser, one who has per-

formed the initiatory ceremony of a 6rauta-sacrifice,

a prisoner, a sick person, a seller of the Soma-plant, a

carpenter, a washerman, a dealer in spirituous liquor,

a spy, a usurer, (or) a cobbler,

4. Nor (that given) by a .Sftdra,

5. Nor (that given) by one who lives by his

weapons,
6. Nor (that given) by the (kept) paramour of a

61. Apastamba II, 2, 4, 14; Gautama V, 35-36.

XIV. 2. Vishmi LI, 7, 10-11. Dam/ika, 'a mace-bearer/ may
mean ' a police officer

'

or ' a messenger.' I read with MSS. Bh.

and F. sham2%a,
* a eunuch,' instead of jaMa,

' a rogue,' the reading

of the other MSS. and of Kr/sh»apa»</ita.

3. Vishmi LI, 8-9, 12, 19 ;
Gautama XVII, 17. I write su^aka,

1 a spy/ instead of sMika,
' a tailor,' according to the other Smr/tis,

e. g. Vishmi LI, 12
; Apastamba I, 6, 18, 30

4. Apastamba I, 6, 18, 13. 5. Apastamba I, 6, 18, 19.

6. Vishmi LI, 16
;
Gautama XVII, 18. I read with the majority
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married woman, or by a husband who allows a

paramour (to his wife),

7. Nor (that given) by an incendiary,

8. Nor (that given) by (a ruler) who does not slay

those worthy of capital punishment,

9. Nor (food) offered publicly with these words,
1 Who is willing to eat ?'

10. Nor food given by a multitude of givers, or

by harlots, and so forth.

11. Now they quote also (the following verse):
1 The gods do not eat (the offerings) of a man who

keeps dogs, nor of him whose (only) wife is of the

•Sudra caste, nor of him who lives in subjection to

his wife, nor of (a husband) who (permits) a paramour

(of his wife to reside) in his house.'

12. He may accept (the following presents even)

from such (people, viz.) firewood, water, fodder,

Kusa grass, parched grain, (food) given without

asking, a vehicle, (shelter in) the house, small fish,

millet, a garland, perfumes, honey, and meat.

13. Now they quote also (the following verse):
' For the sake of a Guru, when he desires to save

his wife (and family from starvation), when he wishes

to honour the gods or guests, he may accept (presents)

from anybody; but let him not satisfy his (own hunger)
with such (gifts).'

of the MSS. ya^opapati/ra [patti/rc F.] manyate, instead of B.'s and

Krz'shflapaTz^ita's ya^opari manyate.

9. Apastamba I, 6, 18, 17.

10. Vishmi LI, 7. 'And so forth
(iti),

i.e. by cruel men and

the like.'—Krzshwapaw^ita.

11. Vishmi LI, 15.

12. Gautama XVII, 3; Vishmi LVII, 10.

13. Vishmi LVII, 13; Manu IV, 251.
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14. Food given by a hunter who uses the bow
must not be rejected.

15. For it is declared in the Veda,
' At a sacrificial

session (sattra), which lasted one thousand years,

Agastya went out to hunt. He had sacrificial cakes

prepared with the meat of beasts and fowls good
(to eat).'

16. With reference to this (subject) they quote
also some verses proclaimed by Pra^apati,

'

Pra^a-

pati (the Lord of created beings) has declared that

food freely offered and brought (by the giver himself)

may be eaten, though (the giver) be a sinful man, pro-

vided the gift has not been asked for beforehand.'

1 7.
' Food offered by a man who has faith must

certainly be eaten, even though (the giver) be a

thief, but not that given by (a Brahma/za) who sacri-

fices for many and who initiates many.'
1 8.

' The manes do not eat during fifteen years

(the food) of that man who disdains a (freely offered

gift), nor does the fire carry his offerings (to the

gods).'

19.
' But alms, though offered without asking, must

not be accepted from a physician, from a hunter, from

a surgeon or a (very) wicked man, from a eunuch, and

from a faithless wife.'

20. Fragments of food left by other persons than

the teacher must not be eaten,

21. Nor remnants of one's own (meal) and food

touched by leavings,

15. Manu V, 22-23. I connect vi^Myate with this Sutra, instead

of with the preceding one, as Knsh;zapa«</ita does.

16. Vishmi LVII, 11
;
Manu IV, 248 ; Apastamba I, 6, 19, 14.

18. Vishwu LVII, 12
;
Manu IV, 249 j Apastamba I, 6, 19, 14.

19. Apastamba I, 6, 19, 15. 20. Vishmi XXVIII, n.
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22. Nor (food) defiled by contact with a garment,

hair, or insects.

23. But at pleasure he may use (such food) after

taking out the hair and the insects, sprinkling it with

water, dropping ashes on it, and (after it has been

declared) fit for use by the word (of a Brahma^a).

24. With reference to this (subject) they quote
also some verses proclaimed by Pra^apati,

' The gods
created for Brahma^as three means of purifying

(defiled substances), viz. ignorance (of defilement),

sprinkling (them) with water, and commending (them)

by word of mouth.'

25. \
Let him not throw away that food which, at a

procession with images of the gods, at weddings, and

at sacrifices, is touched by crows or dogs.'

26. 'After the (defiled) portion has been removed,
the remainder shall be purified, liquids by straining

them, but solid food by sprinkling it with water.'

2 7.
' What has been touched by the mouth of a

cat is even pure.'

28. (Cooked food which has become) stale (by

being kept), what is naturally bad, what has been

placed once only in the dish, what has been cooked

more than once, raw (food), and (food) insufficiently

cooked (must not be eaten).

29. But at pleasure he may use (such food) after

pouring over it sour milk or clarified butter.

22. Apastamba I, 5, 16, 28; Gautama XVII, 9.

23. Vishmi XXIII, 38; Ya^avalkya 1, 189.

24. Ya^Tiavalkya I, 191.

26. Vishnu XXIII, 30. Krz'shTzapaTwTita thinks that plavanena,
1

by straining them (through a cloth),' may also mean '

by heating
them on the fire/

28. Gautama XVII, 13, and note, 15-16.

29. ManuV, 24.
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30. With reference to this (subject) they quote
also some verses proclaimed by Pra^apati, 'A Brah-

ma^a shall not eat clarified butter or oil which drips
from the nails (of the giver). Yama has declared

such (food to be) impure ; (to eat it is as sinful) as

to partake of cow's flesh.'

31. 'But fatty substances, salt, and condiments

proffered with the hand do not benefit the giver, and

he who partakes of them will eat sin.'

32.
' Let him give, therefore, such substances

placed on a leaf or on grass, but never with his

hands or in an iron vessel.'

33. For eating garlic, onions, mushrooms, turnips,

.Sleshmantaka, exudations from trees, the red sap flow-

ing from incisions (in trees or plants), food pecked at by
crows or worried by dogs, or the leavings of a .Sudra,

an Atikrt^Ara. (penance must be performed).

34. (Let him not drink) the milk of a cow that is

in heat, nor of one whose calf has died,

35. Nor that which cows, buffalo-cows, and goats

give during the first ten days (after giving birth to

young ones),

36. Nor water collected at the bottom of a boat.

3 J. Let him avoid wheat-cakes, (fried) grain,

porridge, barley-meal, pulse -cakes, oil, rice boiled

in milk, and vegetables that have turned sour (by

standing),

33. Vish/zu LI, 34, 36; Gautama XVII, 32-33. Regarding
the At'ikrikkkra. penance, see below, XXIV, 1.

34. Vishnu LI, 40. For other explanations of the term san-

dhini,
' a cow that is in heat,' see Apastamba I, 5, 17, 23 ;

Vishmi

LI, 40.

35. Vishmi LI, 39. The Sutra implies that the milk of other

animals must not be drunk under any circumstances.

37-38. Vishmi LI, 35, 42.
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38. Likewise other kinds of (sour) food prepared
with milk and barley-flour.

39. Among five-toed animals, the porcupine, the

hedgehog, the hare, the tortoise, and the iguana may
be eaten,

40. Among (domestic) animals those having teeth

in one jaw only, excepting camels.

41. And among fishes, the long-nosed crocodile,

the Gavaya, the porpoise, the alligator, and the crab

(must not be eaten),

42. Nor those which are misshaped or have heads

like snakes,

43. Nor the bos Gaurus, the Gayal, and the

.Sarabha,

44. Nor those that have not been (specially men-

tioned (as fit for food),

45. Nor milch-cows, draught-oxen, and animals

whose milk teeth have not dropped out.

46. It is declared in the Va^asaneyaka, that (the

flesh of) milch-cows and oxen is fit for offerings.

47. But regarding the rhinoceros and the wild

boar they make conflicting statements.

48. And among birds, those who seek their food

by scratching with their feet, the web-footed ones,

the Kalavihka, the water-hen, the flamingo, the

39. Gautama XVII, 27. Haradatta on Apastamba and Gau-

tama explain jvavidh,
'

the porcupine,' to be a kind of boar, and

jalyaka,
'

the hedgehog,' to be ' the porcupine.'

40. Visrmu LI, 30; ManuV, 18.

41-42. Gautama XVII, 36 ; Apastamba I, 5, 17, 38-39.

43. Apastamba I, 5, 17, 29. 44. ManuV, 11,17.

45. Gautama XVII, 30-31. 46. Apastamba I, 5, 17, 31.

48. Gautama XVII, 34-35; Vishmi LI, 28-31. I read man-

dhala,
'

the flying fox/ while Krzsh«apa«/ita gives maghara, a
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Brahma;d duck, the Bhasa, the crow, the blue pigeon,
the osprey, the A^ataka, the dove, the crane, the

black partridge, the grey heron, the vulture, the

falcon, the white egret, the ibis, the cormorant, the

peewit, the flying-fox, those flying about at night,
the woodpecker, the sparrow, the Railataka, the

green pigeon, the wagtail, the village-cock, the parrot,
the starling, the cuckoo, those feeding on flesh, and
those living about villages (must not be eaten).

Chapter XV.

i. Man formed of uterine blood and virile seed

proceeds from his mother and his father (as an effect)

from its cause.

2. (Therefore) the father and the mother have

power to give, to sell, and to abandon their (son).

3. But let him not give or receive (in adoption)
an only son

;

4. For he (must remain) to continue the line of

the ancestors.

5. Let a woman neither give nor receive a son

except with her husband's permission.

6. He who desires to adopt a son, shall assemble

reading which he cannot explain. The MSS. read as follows :

B. E. maghara, Bh. F. madhaw, I. O. 913 (/i/Abh) andha (naktaw).

Haradatta on Apastamba I, 5, 17, 33 explains plava, 'the water-

hen,' to be a kind of heron, called also jaka/abila.

XV. 1-9. Vyavaharamayukha IV, 5, 16; Colebrooke V, Digest

CCLXXIII; Dattakamimawsa IV, 14; V, 31-40.

3. Colebrooke, Mitakshara I, 1 1, 1 1
;
Dattakamima/rcsa IV, 2-3.

4. Dattakamimawsa IV, 4. I. e. to offer funeral sacrifices to

his ancestors and to have sons who do it after him.

5. Dattakamima^sa I, 15 ; IV, 9.

6. Colebrooke, Mitakshara I, n, 13, and note; Dattakami-
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his kinsmen, announce his intention to the king, make

burnt-offerings in the middle of the house, reciting

the Vyahrztis, and take (as a son) a not remote kins-

man, just the nearest among his relatives.

7. But if a doubt arises (with respect to an adopted
son who is) a remote kinsman, (the adopter) shall set

him apart like a .Sudra.

8. For it is declared in the Veda,
'

Through one

he saves many.'

9. If, after an adoption has been made, a legiti-

mate son be born, (the adopted son) shall obtain a

fourth part,

10. Provided he be not engaged in (rites) pro-

curing prosperity.

ma/?zsa II, 51 ;
Dattaka>£andrika II, 11. 'To the king/ i.e. to the

person who holds the village, either to the king of the country or

to the feudal chief (Thakor) who holds it under the sovereign.
*

Reciting the Vyahrztis/ i. e. saying with the first oblation Om
bhvU svaha, with the second Om bhuva^ svaha, with the third Om
sva^ svaha, and with the fourth Om bh., bh., sv. svaha; see

Vyavaharamayukha IV, 5, 42. 'A not remote kinsman, just the

nearest among his relatives/ i. e. a boy as nearly related as possible,

in the first instance a Sapi/wfa, on failure of such a one, a Sama-

nodaka or a Sagotra.

7. Dattakamimawsa II, 18
;
Dattaka/fcandrika II, 11. 'If a doubt

arises/ i. e. if the adopter afterwards feels uncertain regarding the

caste or other qualifications of his adopted son.
' Set him apart

like a -Sudra/ i. e. shall neither have him initiated nor employ him

for any sacred rites.

8. Dattaka&mdrika' II, 11.

9. Colebrooke, Mitakshara I, 11, 24. Dattakamimawsa X, 1;

Dattaka&tndrika II, n j V, 17. For the explanation of the term
1 a fourth part/ see Colebrooke, Mitakshara I, 77.

10. 'Rites procuring prosperity/ i.e. »Sraddhas, expiatory rites,

&c. See also above, III, 71, and Gautama XI, 17. According to

KrzshwapaTzaTita the estate is in this case to be divided equally

between the legitimate son and the adopted son. An entirely
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ii. He who divulges the Veda (to persons not

authorised to study it), he who sacrifices for ^udras,

(and all those) who have fallen from the rank of

the highest caste (shall be excommunicated by the

ceremony of) emptying the water-vessel.

12. A slave or the son of a wife of a lower caste,

or a relative not belonging to the same caste, who
is destitute of good qualities, shall fetch a broken

pot from a heap of vessels unfit for use, place Kusa

grass, the tops of which have been cut off, or Lohita

grass (on the ground), and empty the pot for the

(outcast, overturning it)
with his left foot

;

13. And the relatives of the (outcast), allowing
their hair to hang down, shall touch him who

empties (the pot).

14. Turning (when they leave) their left hands

towards (that spot), they may go home at pleasure.

15. Let them not afterwards admit the (excom-
municated person) to sacred rites.

16. Those who admit him to sacred rites become

his equals.

17. But outcasts who have performed (the pre-

scribed) penance (may be) readmitted.

18. Now they quote also (the following verse):

different explanation, 'Provided (the estate) may not have been

expended in acts of merit,' is given Dattaka/fcandrika V, 17-18.

It is doubtlessly erroneous, for
'

the estate
'

is nowhere mentioned in

the preceding Sutras.

11. Gautama XX, 1.

12. Gautama XX, 4. 'For the (outcast)/ i. e. pronouncing his

name, and saying,
'
I deprive N. N. of water.'

13. Gautama XX, 5. Krzsrmapara^ita takes the Sutra differently,

but his explanation is refuted by the parallel passage of Gautama

and Haradatta's commentary thereon.

14. Gautama XX, 7. 15. Gautama XX, 8-9.
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' Let him walk before those who readmit him, like

one gamboling and laughing. Let him walk behind

those who excommunicate him, like one weeping
and sorrowing.'

19. Those who strike their teacher, their mother,

or their father may be readmitted in the following

manner, either after being pardoned by the (persons

offended) or after expiating their sin.

20. Having filled a golden or an earthen vessel

(with water taken) from a sacred lake or river, they

pour (the water) over him, (reciting the three verses)
1 Ye waters are

'

&c.

21. All the (other ceremonies to be performed on

the) readmission of one who has bathed (in this

manner) have been explained by (those ordained on)
the birth of a son.

Chapter XVI.

1. Now (follow the rules regarding) legal pro-

ceedings.

2. Let the king (or) his minister transact the

business on the bench.

3. When two (parties) have a dispute, let him

not be partial to one of them.

20. Gautama XX, 10-14. I read '

puwyahradat/ instead of
'

purwahradat,' as the MSS. and Knsh«apa«^ita have. The passage
of the Veda referred to occurs Rig-veda X, 9, 1.

21. I. e. the person readmitted shall receive all the various

sacraments just like a new-born child.

XVI. 2. Vishmilll, 72-73. Kr2*sh«apa«</ita gives a second expla-

nation of the Sutra, which also appears admissible,
' Let the king

transact the business on the bench, taking counsel (with learned

Brahma«as as assessors);' see Vishmi III, 72.

3. Translated as above the Sutra is nearly equivalent to Gautama
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4. Let him reason properly regarding an offence
;

finally the offence (will become evident thereby).

5. He who properly reasons regarding an offence,

in accordance with the sum of the science of the

first two castes, is equitable towards all created

beings.
6. And let him protect what has been gained ;

7. (Likewise) the property of infants (of the) royal

(race).

XI, 5. But the phrase 'when two parties have a dispute' may
also indicate, as Kr/sh«apa«^ita suggests, that the king or judge
shall not promote litigation, see Gautama XIII, 27. As Krz'srma-

pa/zdTita states, the Sutra may, however, mean also,
' When one case

is being argued, let him not begin another (without finishing the

first);' see Manu VIII, 43. Owing to the particular nature of the

Sutra style and the inclination of the Brahmanical mind to double-

entendres, I do not think it improbable that the author may have

intended, both in this and in the preceding Sutras, that his words

should be interpreted in two ways.

4. Gautama XI, 23-24. I divide the words of the text, as

follows, 'yathasanam (i.
e. yatha-asanam) aparadhohi; antena

aparadha^,' and interpolate syat at the end of the first clause.

5. Kr*'sh#apa7z^ita wrongly divides this Sutra into two, and

wrongly adopts the reading of MSS. B. and E., consequently he

obtains a sense only by the most astonishing tricks of interpreta-

tion. I read with MSS. Bh. and F., yathasanam aparadhohyadya-

varwayor vidyantata^, to which the reading of I. O. 913 adya-

varwayor vidhanata^ points also. The meaning of the expression,
1

according to the sum of the science of the first two castes,' I take

to be according to the rules of sacred learning and of the mimawsa,
which is peculiar to the Brahma/zas and of logic (anvikshiki) and

polity (da^^aniti), which are peculiar to or at least recommended

to the particular attention of the Kshatriyas.

. 6. I read with MSS. Bh. and F., sa^pannaw ka. rakshayet. I con-

sider this Sutra to contain an admonition addressed to the king for

himself; see Manu VII, 99. Krz'sh^apaw^ita and B. read sapattraw

£a rakshayet,
' Let him protect that which is attested by writings,'

i. e. the donations of former kings, attested by writings ;
see Vish/m

III, 83.

7. Knsh»apaMta thinks that the rule refers to the property of



80 VASISHTtfA. XVI, 8.

8. (Likewise the property) of persons unfit to

transact legal business (minors, widows, and so

forth).

9. But if (a minor) comes of age, his property
must be made over to him.

10.
*

It is declared in the Smnti that there are

three kinds of proof which give a title to (property,

viz.) documents, witnesses, and possession ; (thereby)

an owner may recover property which formerly be-

longed to him (but was lost)/

11. From fields through which (there is a right

of) road (a space sufficient for the road) must be set

apart, likewise a space for turning (a cart).

12. Near new-built houses (and) other things (of

the same description there shall be) a passage three

feet broad.

13. In a dispute about a house or a field, reliance

(may be placed on the depositions of) neighbours.

14. If the statements of the neighbours disagree,

documents (may be taken as) proof.

the infant children of a hostile king who has been conquered and

slain. It is, however, not improbable that it has a wider sense, and

exhorts the king to look after the property of the children of his

predecessor and of deceased feudal barons.

8-9. Gautama X, 48 ; Vishmi III, 65.

10. YagTiavalkya II, 22.

1 1. Kr*sh7zapa#dita quotes in illustration of this Sutra the follow-

ing passage of -Sarikha and Likhita: 'In a field through which

(there is a right of) road, (space) for the road must be set apart, and

on the king's high-road a space sufficient for turning a chariot.'

12. Arthantareshu, 'near other things (of the same descrip-

tion),' means, according to Kr/sh#apa«dita,
' near pleasure-gardens

and the like.' No doubt, buildings of all kinds, fenced or walled

gardens, and so forth are meant. I read tripadamatram.

13. Manu VIII, 258, 262
; Yag-ftavalkya II, 150, 152, 154.
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15. If conflicting documents are produced, reliance

(may be placed) on (the statements of) aged (inhabi-

tants) of the village or town, and on (those of) guilds
and corporations (of artisans or traders).

16. Now they quote also (the following verse):
1

Property inherited from a father, a thing bought,
a pledge, property given to a wife after marriage by
her husband's family, a gift, property obtained for

performing a sacrifice, the property of reunited co-

parceners, and wages as the eighth.'

17. Whatever belonging to these (eight kinds of

property) has been enjoyed (by another person) for

ten years continuously (is lost to the owner).

18. They quote also (a verse) on the other side:

'A pledge, a boundary, and the property of minors, an

(open) deposit, a sealed deposit, women, the property
of a king, (and) the wealth of a .Srotriya are not lost

by being enjoyed (by others)/

1 9. Property entirely given up (by its owner) goes
to the king.

20. If it be otherwise, the king with his ministers

and the citizens shall administer it.

15. Manu VIII, 259.

16. In translating anvadheya by 'property given to a wife by

her husband or his family after marriage/ I have followed Krishna.-

pa^ita's explanation. It may, however, mean also 'a deposit to be

delivered to a third person' (anvahita or anvadhi). Pratigraha,

'a gift/ is elsewhere explained as 'property promised, but not

actually given.'

17. Ya^-navalkya II, 24 ;
see also Vishmi V, 187; Manu VIII, 148.

18. Identical with Manu VIII, 149 ; Ya^avalkya II, 25.

19. Manu VIII, 30.

20.
'
If it be otherwise/ i. e. if the owner gave his property

up temporarily only, e. g. went on a journey or a pilgrimage, leaving

it without anybody to take care of.

[14]
G



82 VASISHFtfA. XVI, 2i.

21. A king will, be superior even to Brahman if

he lives surrounded by servants (who are keen-eyed)

like vultures.

22. But a king will not be exalted if he lives sur-

rounded by servants (who are greedy) like vultures.

23. Let him live surrounded by servants (who are

keen-eyed) like vultures, let him not be a vulture

surrounded by vultures.

24. For through his servants blemishes become

manifest (in his kingdom),

25. (Such as) theft, robbery, oppression, and (so

forth).

26. Therefore let him question his servants before-

hand.

27. Now (follow the rules regarding) witnesses :

28. .Srotriyas, men of unblemished form, of good

character, men who are holy and love truth (are fit

to be) witnesses,

29. Or (men of) any (caste may give evidence)

regarding (men of) any (other caste).

30. Let him make women witnesses regarding

women
;
for twice-born men twice-born men of the

same caste (shall be witnesses), and good .Sttdras for

•Sudras, and men of low birth for low-caste men.

31. Now they quote also (the following verse) :

'A son need not pay money due by a surety, any-

thing idly promised, money due for losses at play

or for spirituous liquor, nor what remains unpaid of

a fine or a toll/

32. 'Depose, O witness, according to the truth;

expecting thy answer, thy ancestors hang in suspense ;

28. Vishnu VIII, 8
; Ya^navalkya II, 68

;
Manu VIII, 62-63.

29. Ya^ftavalkya II, 69. 30. Manu VIII, 68.

31. VishmiVI, 41; Manu VIII, 159; Ya^avalkya II, 47.
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(in accordance with its truth or falsehood) they will

rise (to heaven) or fall (into hell).'

33.
' Naked and shorn, tormented with hunger

and thirst, and deprived of sight shall the man who
gives false evidence go with a potsherd to beg food
at the door of his enemy.'

34. 'He kills five by false testimony regarding a

maiden
;
he kills ten by false testimony regarding

kine
;
he kills a hundred by false evidence regarding

a horse, and a thousand by false evidence regarding
a man.'

35. (Men) may speak an untruth at the time of

marriage, during dalliance, when their lives are in

danger or the loss of their whole property is immi-

nent, and for the sake of a Brahma/za
; they declare

that an untruth spoken in these five cases does not

make (the speaker) an outcast.

36. Those who give partial evidence in a judicial

proceeding for the sake of a relative or for money,

deprive the ancestors of their spiritual family and

those of their natural family of their place in heaven.

33. Identical with Manu VIII, 93.

34. Identical with Manu VIII, 98. Regarding the explanation

of the words 'he kills/ see Manu VIII, 97, and Haradatta on

Gautama XIII, 14.

35. Gautama XXIII, 29. Between this and the preceding

Sutras the MSS. as well as Krz'shwapa^ita insert another one,

which is so corrupt that I am unable to translate it. Krishnapan-

dita's explanation is opposed to all rules of interpretation, and not

worth giving.

36. This verse, too, is corrupt, though the general sense is not

doubtful. I read sva^anasy^rthe yadi varthaheto^ paksharrayewaiva

vadanti karyam—te jabdavawjasya kulasya purvan svargasthitaw-

st^napi patayanti.
 The ancestors of their spiritual family,' i. e. the

teacher, the teacher's teacher, and so forth.

G 2
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Chapter XVII.

i. The father throws his debts on the (son) and

obtains immortality if he sees the face of a living

son.

2. It is declared in the Veda, 'Endless are the

worlds of those who have sons
;
there is no place for

the man who is destitute of male offspring/

3. There is a curse (in the Veda),
'

May our

enemies be destitute of offspring.'

4. There is also (the following) passage of the

Veda,
'

May I obtain, O Agni, immortality by

offspring.'

5.
'

Through a son he conquers the worlds, through
a grandson he obtains immortality, but through his

son's grandson he gains the world of the sun/

6. There is a dispute (among the wise
; some

say), 'The son belongs to the husband of the wife;'

(and some say),
' The son belongs to the begetter/

7. With respect to this (matter) they quote also

on both sides verses like the following :

8. (Some say), Tf (one man's) bull were to beget
a hundred calves on another man's cows, they would

belong to the owner of the cows
;
in vain would the

bull have spent his strength.'

XVII. 1. Identical with Vishmi XV, 45 ;
Manu IX, 107 ;

Cole-

brooke V, Dig. CCCIV.
2. The latter part of the quotation occurs Aitareya-brahmawa

VII, 3, 9-

3. Rig-vedal, 21,5.

4. Rig-veda V, 4, 10; Taittiriya-satfzhita I, 4, 46, 1.

5. Identical with Manu IX, 137, and Vishmi XV, 46.

6. The same point is argued Manu IX, 31-56.
8. Identical with Manu IX, 50.
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9. (Others say), 'Carefully watch the procreation
of your offspring, lest strangers sow seed on your
soil; in the next world the son belongs to the

begetter; (by carelessness) a husband makes (the

possession of) offspring in vain.'

10. If amongst many brothers who are begotten

by one father, one have a son, they all have offspring

through that son
;
thus says the Veda.

11. If among many wives of one husband, one

have a son, they all have offspring through that son;

thus says the Veda.

12. Twelve (kinds of) sons only are noticed by
the ancients.

13. The first (among these is the son) begotten

by the husband himself on his legally married wife.

14. The second is the son of a wife (who is be-

gotten) on failure of the (first) on a (wife or widow

duly) authorised (thereto, by a kinsman).

15. The third is an appointed daughter.

9. Apastamba II, 6, 13, 7.

10. Vishmi XV, 42. 11. Vishmi XV, 41.

12. Colebrooke V, Dig. CXCIII; Vishnu XV, 1. Elsewhere

the expression pura«adrish/a^,
' noticed by the ancients/ has been

taken to mean ' seen in the Purarca
'

('
the holy writ,' Colebrooke).

13. Colebrooke V, Dig. CXCIII
;
Vishmi XV, 2.

14. Colebrooke V, Dig. CCXXX; Vishmi XV, 3.

15. Colebrooke V, Dig. CCIII
;
Mitakshara I, 11, 3; Vyava-

h&ra Mayukha IV, 4, 43. The curious fact that VasishMa here

calls the appointed daughter a son may perhaps be explained by

a custom which, though rarely practised, still occurs in Ka^mir,

and by which a brotherless maiden is given a male name. A his-

torical instance of this kind is mentioned in the Ra^atararigim,

where it is stated that Kalyawadevi, princess of Gau</a and wife

of king Gayapi^a, was called by her father Kalyawamalla. When

I collated this passage with the help of a Ka^mirian, I was told

that a certain Brahmawa, still living in Srinagar, had changed the
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1 6. It is declared in the Veda, 'A maiden who
has no brothers comes back to the male ancestors

(of her own family) ; returning she becomes their son.'

1 7. With reference to this (matter there is) a verse

(to be spoken by the father when appointing his

daughter),
'

I shall give thee a brotherless damseL

decked with ornaments
;
the son whom she may

bear, shall be my son.'

18. The fourth is the son of a remarried woman.

19. She is called remarried (punarbhu)who leaving
the husband of her youth, and having lived with

others, re-enters his family;

20. And she is called remarried who leaving an

impotent, outcast or mad husband, or after the death

of her husband takes another lord.

21. The fifth is the son of an unmarried damsel.

22. They declare that the son whom an unmarried

damsel produces through lust in her father's house,

is the son of his maternal grandfather.

name of his only child, a daughter called Amri, to the corresponding
masculine form, Amar^u, in order to secure to himself through her

the same spiritual benefits as if he had a son. It seems to me not

improbable that Vasish/^a's Sutra alludes to the same legal fiction,

and that he recommends in the first instance that the
l

father is to

make his daughter a son by changing her name, and next to secure

for himself her son, by the verse quoted Sutra 17.

16. ColebrookeV, Dig. CCIII, where the preceding Sutra has

been placed after this. Compare Rig-veda I, 124, 5.

17. ColebrookeV, Dig. CCXVI
;
Mitakshara I, 11, 3; Daya-

bhaga X, 4; Vyavahara Mayukha IV, 4, 43; Vishmi XV, 5.

1 8. Vishmi XV, 7.

19. Narada XII, 48 (Jolly), where, however, kaumara/fl patim
has been wrongly translated by

' an infant husband.'

20. Manu IX, 175.

21. ColebrookeV, Dig. CCLIX; Vishmi XV, 10.

22. ColebrookeV, Dig. CCLIX; Vishmi XV, 11.
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23. Now they quote also (the following verse):
1 If an unmarried daughter bear a son begotten by
a man of equal caste, the maternal grandfather has

a son through him
;
he shall offer the funeral cake,

and take the wealth (of his grandfather).'

24. (A male child) secretly born in the house is

the sixth.

25. They declare that these (six) are heirs and

kinsmen, preservers from a great danger.
26. Now among those (sons) who are not heirs,

but kinsmen, the first is he who is received with

a pregnant bride.

27. (The son of a damsel) who is married pregnant

(is called) a son received with the bride (sahod/fca).

28. The second is the adopted son,

29. (He) whom his father and his mother give

(in adoption).

30. (The son) bought is the third.

31. That is explained by (the story of) 5una^-

sepa.

32.
'

Hari^andra, forsooth, was a king. He

bought the son of A^igarta Sauyavasi.

33. The fourth is (the son) self-given.

24. Vishmi XV, 13.

25. 'From a great danger/ i.e. 'from the danger of losing

heaven through failure of the funeral oblations.'

26. Vishmi XV, 15. 28. Vishmi XV, 18.

29. Vishmi XV, 19. 30. Vishmi XV, 20.

32. The MSS. and editions read the last word of the Sutra as

follows : B. vikriyya ;
Ben. ed. vikriya ; Bh. E. F. vikradya ;

Calc.

ed. and I. O. 913 vikrayya svayaw kritavan. I believe that, as

the letters £a and va are constantly mistaken by the copyists the

one for the other, the original reading was £ikraya. Regarding

the story told in this Sutra and continued below, Sutra 35, see

Max Miiller, History of Ancient Sanskrit Literature, pp. 408-416

and 573-588.

33. Vishmi XV, 22.
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34. That is (likewise) explained by (the story of)

6una^epa.

35.
'

vSunaAs-epa, forsooth, when tied to the sacri-

ficial stake, praised the gods ;
there the gods loosened

his bonds. To him spoke (each of) the officiating

priests, "He shall be my son." He did not agree
to their (request. Then) they made him make (this)

agreement, "He shall be the son of him whom he

chooses." Vii-vamitra was the Hotrz priest at that

(sacrifice). He became his son/

36. The son cast off is the fifth.

37. (He is called so) who, cast off by his father

and his mother, is received (as a son).

38. They declare that the son of a woman of the

6udra caste is the sixth. These (six) are kinsmen,

not heirs.

39. Now they quote also (the following rule) :

' These (last-mentioned) six (sons) shall take the

heritage of him who has no heir belonging to the

first-mentioned six (classes).

40. Now (follow the rules regarding) the partition

of the (paternal) estate among brothers :

41. And (let it be delayed) until those (widows)
who have no offspring, (but are supposed to be

pregnant), bear sons.

42. Let the eldest take a double share,

43. And a tithe of the kine and horses.

36-37. ColebrookeV, Dig. CCXC; Vishmi XV, 24-25.

38. Colebrooke V, Dig. CCXCII; Dattaka&indrika V, 14 ;
Vishmi

XVII, 27; Manu IX, 178-179; Gautama XXVIII, 39.

40. ColebrookeV, Dig. L; Vyavah&ra Mayukha IV, 4, 37.

41. Colebrooke V, Dig. CXVII ; Vyavahara Mayukha IV, 4, 37.

42-45. ColebrookeV, Dig. L; Dayabhaga II, 41; Gautama

XXVIII, 9 and 5-7.
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44. The goats, the sheep, and the house belong
to the youngest,

45. Black iron, the utensils, and the furniture to

the middlemost.

46. Let the daughters divide the nuptial present
of their mother.

47. If a Brahma^a has issue by wives belonging
to the Brahma^a, Kshatriya, and Vaiiya classes

respectively,

48. The son of the Brahma^a wife shall receive

three shares,

49. The son of the Kshatriya wife two shares,

50. The other (sons) shall inherit equal shares.

51. And if one of the (brothers) has gained

something by his own (effort), he shall receive a

double share.

52. But those who have entered a different order

receive no share,

53. Nor (those who are) eunuchs, madmen, or

outcasts.

54. Eunuchs and madmen (have a claim to)

maintenance.

55. The widow of a deceased person shall sleep

46. Colebrooke V, Dig. CCCCXCII; Dayabhaga IV, 2, 15;
Vishnu XVII, 21.

47-50. Colebrooke V, Dig. CLIV; Vishnu XVIII, 1-5.

51. Colebrooke V, Dig. LXXV, CXXXVIII, CCCLVI; Daya-

bhaga II, 41 ; Vyavahara Mayukha IV, 7, 8.
'

By his own effort/ i.e.

by learning or disputations with learned men, by bravery in battle, &c.

. 52. Colebrooke V, Dig. CCCXXXVIII ;
Mitakshara II, 8, 7;

IO
> 3 ; Vyavahara Mayukha IV, 11, 5. The persons intended are

a perpetual student, a hermit, and ascetic.

53. Vyavahara Mayukha IV, 11, 10.

54. Vyavahara Mayukha IV, 11, 10
;
Vishmi XV, 33.

55. 'Practising religious vows,' i.e. 'eating only once a day,

and so forth.'—Krzshnapandita.
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on the ground during six months, practising religious
vows and abstaining from pungent condiments and

salt.

56. After the completion of six months she shall

bathe, and offer a funeral oblation to her husband.

(Then) her father or her brother shall assemble the

Gurus who taught or sacrificed (for the deceased)
and his relatives, and shall appoint her (to raise issue

to her deceased husband).

57. Let him not appoint a (widow who is) mad,

ill-conducted, or diseased,

58. Nor one who is very aged.

59. Sixteen years (after maturity is the period
for appointing a widow) ;

60. Nor (shall an appointment be made) if the

(male entitled to approach the widow) is sickly.

61. Let him approach (the widow) in the muhurta

sacred to Pra^apati, (behaving) like a husband,without

(amorously) dallying with her, and without abusing
or ill-treating her.

62. Let her obtain (the expenses for) food, raiment,

baths, and unguents from (the estate of) her former

(husband).

63. They declare that a son begotten on (a widow

who has) not been (duly) appointed, belongs to the

begetter.

56. Gautama XVIII, 4-7. The Gurus intended are the teacher,

sub-teachers (upadhyaya), and officiating priests.

57. Ava^am, 'ill-conducted/ may also mean 'out of her mind

through grief or any other passion.' The former explanation has

been adopted by KrzshTzaparcdita, whom I have followed above.

61. Manu IX, 60. Regarding the muhurta sacred to Pra^apati,

see above, XII, 47.

63. Gautama XVIII, 9-12.
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64. If she was (appointed, the child belongs) to

both the males connected with the. appointment.

65. No appointment (shall be made) through a

desire to obtain the estate.

66. Some say, 'Or, one may appoint (a widow out

of covetousness), after imposing a penance.'

6 J. A maiden who has attained puberty shall

wait for three years.

68. After three years (have passed), she may take

a husband of equal caste.

69. Now they quote also (the following verses) :

' But if through a father's negligence a maiden is

here given away after the suitable age has passed,

she who was waiting (for a husband) destroys him

who gives her away, just as the fee which is paid

too late to the teacher (destroys the pupil).'

70.
' Out of fear of the appearance of the menses

let the father marry his daughter while she still runs

about naked. For if she stays (in the house) after

the age of puberty, sin falls on the father.'

64. Gautama XVIII, 13. 'To both the males connected with

the appointment/ i.e. to the deceased husband for whose sake

the appointment is made, and to the natural father of the child, to

whom the widow is made over.

65. Colebrooke, Mitakshara II, 1, 11. K/Ysrmaparc<fita thinks

that the Sutra forbids an appointment which is made with the inten-

tion to secure the estate or a share of the estate of the natural

father, from whom the kshetra^-a son inherits also (Ya^avalkya

II, 127). But it seems equally probable that it is intended to pre-

vent a widow from agreeing to an appointment in order to obtain

control over her husband's estate.

66. Krzsh;*apa^ita thinks that the rule refers to all cases of

appointment.

67-68. Vishmi XXIV, 40, and note.

70. Gautama XVIII, 23.
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71. 'As often as the courses of a maiden, who is

filled with desire, and demanded in marriage by men
of equal caste, recur, so often her father and her

mother are guilty of (the crime of) slaying an embryo;
that is a rule of the sacred law.'

72.
'

If the betrothed of a maiden die after she

has been promised to him verbally, and by (a libation

of) water, but before she was married with (the reci-

tation of) sacred texts, she belongs to her father

alone.'

J3.
*

If a damsel has been abducted by force, and

not been wedded with sacred texts, she may lawfully
be given to another man

;
she is even like a maiden.'

74.
'

If a damsel at the death of her husband had
been merely wedded by (the recitation of) sacred

texts, and if the marriage had not been consummated,
she may be married again.'

75. The wife of an emigrant shall wait for five years.

76. After five years (have passed), she may go
(to seek) her husband.

yy. If for reasons connected with spiritual or with

money matters she be unwilling to leave her home,
she must act in the same manner as if (her husband

were) dead.

78. In this manner a wife of the Brahma^a caste

who has issue (shall wait) five years, and one who
has no issue, four years ;

a wife of the Kshatriya
caste who has issue, five years, and one who has no

issue, three years ;
a wife of the Vai^ya caste who

71. Colebrooke IV, Dig. XVI; Dayabhaga XI, 2, 6; Ya^a-
valkya I, 64.

72. Colebrooke IV, Dig. CLXXIV.

75-76. Colebrooke IV, Dig. CLVI, where the Sutras have been

altered intentionally; Gautama XVIII, 15-12.
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has issue, four years, and one who has no issue, two

years ;
a wife of the 6Mra caste who has issue, three

years, and one who has no issue, one year.

79. After that among those who are united (with
her husband) in interest, or by birth, or by the

funeral cake, or by libations of water, or by descent

from the same family, each earlier named person is

more venerable than the following ones.

80. But while a member of her family is living,

she shall certainly not go to a stranger.

81. Let the Sapmafas or the subsidiary sons divide

the heritage of him who has no heir of the first-

mentioned six kinds.

82. On failure of them the spiritual teacher and

a pupil shall take the inheritance.

83. On failure of those two the king inherits.

84. But let the king not take (the estate) of a

Brahma^a.

85. For the property of a Brahma^a is a terrible

poison.

86.
'

Poison they do not call the (worst) poison;

the property of a Brahma/za is said to be the (most

destructive) poison. Poison destroys only one person,

but the property of a Brahma^a (him who takes it)

together with sons and grandsons.'

79. The persons intended are, (1) brothers united in interest

with her husband and other coparceners, (2) separated brothers of

the husband, (3) separated blood-relations of the husband within

six degrees, (4) separated blood-relations of the husband within

fourteen degrees, and (5) persons bearing the same family name

or, in the case of Brahma^as, descended from the same IZishi.

81. Gautama XXVIII, 21
;
Vishmi XVII, 10. The subsidiary

sons are those mentioned above, 26-38, who under ordinary cir-

cumstances do not inherit
;
see also above, Sutra 39, and Gautama

XXVIII, 34.

82. Apastamba IT, 6, 14, 3. 83-84. Vishmi XVII, 13.
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8 J. He should give it to men who are well versed

in the three Vedas.

Chapter XVIII.

1 . They declare that the offspring ofa .Sttdra and of

a female of the Brahma^a caste becomes a Kandala,
2. (That of a .Sudra and) of a female of the Ksha-

triya caste, a Varna,

3. (That of a S&dra. and) of a female of the Vai^ya

caste, an Antyavasayin.

4. They declare that the (son) begotten by a

Vai^ya on a female of the Brahma^a caste becomes

a Ramaka,

5. (The son begotten by the same) on a female of

the Kshatriya caste, a Pulkasa.

6. They declare that the (son) begotten by a

Kshatriya on a female of the Brahma^a caste becomes

a Suta.

7. Now they quote also (the following verse) :

1 One may know by their deeds those who have been

begotten secretly, and to whom the stigma ofspringing
from unions in the inverse order of the castes attaches,

because they are destitute ofvirtue and good conduct.'

87. Vishmi XVII, 14.

XVIII. 1. Vishnu XVI, 6.

4. Krzsh#apa«/ita reads Romaka, 'a Roman,' for Ramaka,
and the B. MS. supports him. The other MSS., including I. O.

913, give the reading adopted above. I prefer it, as there is no

reason to assume that the Vasish/^a Dharnmastra belongs to the

late period when the Hindus had become aware of the existence of

the Roman empire. On the other hand, it may be urged that

Romaka is a correction which would easily suggest itself to a

Pandit, who was unable to find a parallel passage in which the

word Ramaka occurs.

6. Vish/m XVI, 6. 7. Manu X, 40.
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8. (Children) begotten by Brahma^as, Kshatriyas,
and Vai^yas on females of the next lower, second

lower, and third lower castes become (respectively)

Ambash^as, Ugras, and Nishadas.

9. (The son of a Brahma^a and) of a ^udra
woman (is) a Parasava.

10. They declare that the condition of a Paranava

is that of one who, though living, is (as impure) as

a corpse.

11. Some call that ^udra race a burial-ground.
12. Therefore (the Veda) must not be recited in

the presence of a £udra.

13. Now they quote also the (following) verses,

which Yama proclaimed :

' The wicked .5udra-race is manifestly a burial-

ground. Therefore (the Veda) must never be recited

in the presence of a .Sudra/

14.
' Let him not give advice to a .Sudra, nor what

remains from his table, nor (remnants of) offerings

(to the gods) ; nor let him explain the holy law to

such a man, nor order him (to perform) a penance/

15. 'He who declares the law to such a man, and

he who instructs him in (the mode of) expiating (sin),

sinks together with that very man into the dreadful

hell, (called) Asawvrzta/

16. 'If ever a worm is produced in an open wound

(on his body), he shall purify himself by the Pra/a-

patya penance, and give gold, a cow, (and) a garment
as presents (to Brahma^as)/

8. Gautama IV, 16.

10. I omit the words Java iti mn'takhyS, 'a corpse is another

name for one who has died/ as an interpolation.

11. Apastamba I, 3, 9, 9. 12. Vishmi XXX, 14.

14-15. Identical with Manu IV, 80-81.

16. A Pr%apatya penance, i. e. a YLrikkhxa, see below, XXI, 20.
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17. Let him not approach a wife of the Lucira

caste after he has built the fire-altar for a 6rauta-

sacrifice.

18. For a 6*udra-wife who belongs to the black

race, (is espoused) for pleasure, not in order to fulfil

the law.

Chapter XIX.

1 . The particular duty of a king is to protect (all)

beings ; by fulfilling it (he obtains) success (in this

world and in the next).

2. Those learned (in the sacred law) declare that

to be free from fear and pity is, indeed, a life-long

sacrificial session (sattra, to be performed by the

king).

3. Therefore let him appoint a domestic priest

to (perform the rites) obligatory on the order of

householders.

4. It is declared in the Veda,
' A realm where a

Brahma^a is appointed domestic priest, prospers ;

'

5. For thus both (the special duties of a king and

those of a householder) will be fulfilled,

6. And (the king alone is) unable (to do both).

7. Let the king, paying attention to all the laws

of countries, (subdivisions of) castes (^ati) and

families, make the four castes (var/za) fulfil their

(respective) particular duties.

The verse belongs rather to the section on penances, and seems to

have been entered here merely because it stood in Yama's text

with the other two, and the author, to use a homely Indian com-

parison,
' did not disdain to catch a fish, though he went to fetch

water.'

XIX. 1. Vishmilll, 2. 2. ManuVIII, 306.

3. Vishmi III, 70. 4. Gautama XI, 14.

7. Vishwu III, 3 ;
Gautama XI, 20.
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8. Let him punish those who stray from (the path
of duty).

9. But punishment must be awarded in cases of

assault and abuse after (due consideration of) the

particular place and time (where and when the

offence was committed), of the duties, age, learning

(of the parties), and the seat (of the injury),

10. In accordance with (the precepts of) the

(sacred) records and with precedents.

11. Let him not injure trees that bear fruit or

flowers.

12. (But) he may injure them in order to extend

cultivation and (for sacrifices).

1 3. The measures and weights of objects necessary
for households must be guarded (against falsification).

14. Let him not take property for his own use

from (the inhabitants of) his realm.

15. The measures and price (of sudh property)

only shall be liable to deductions (in the shape of

taxes).

8. Vishmi III, 37.

9. Gautama XII, 51. Kri'shnapandita. has two Sutras instead of

one, and reads the second himsokrosayoh kalpa^. The majority of

the MSS. have, however, kalpa(^), which I consider to be a mistake

for kalpya^, 'must be awarded.'

11. Vishmi V, 55-56. The meaning of the Sutra is that the

king is to punish those who commit such acts.

12. The explicit permission to cut down trees for sacrificial

purposes is given Vishmi LI, 63.

13. Manu VIII, 403.

14-15. The translation of these two Sutras is not certain,

because the words nihara and naiharika are not found elsewhere in

the sense which has been attributed to them here. Still I think it

very probable that Krzsrmapam/ita's explanation nirhara and nirhare

sadhu is right, and that the king is exhorted not to take the property

of his subjects by force, but to levy taxes according to the value or

the measure of the articles sold.

[14] H
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16

17. On the march against the enemy the army
which consists of companies of ten, shall be able to

perform a double (duty).

18. In every (camp) there shall be places where

water is distributed.

19. Let him make one hundred men at the least

engage in battle.

20. The wives (of slain soldiers) shall be pro-

vided for.

21

22. A ferry shall be taken away (from a river) in

which there is no water.

23. A 6rotriya is free from taxes, (and so are)

a servant of the king, one who has no protector,

1 6. The Sutra has been left out, as the text is corrupt, and I am
unable to suggest any emendation. Krzsrmapaw^ita's explanation

is not worth giving.

17. 'The army which consists of companies of ten,' i.e. the

lowest subdivision of which consists of ten parts, viz. one elephant,

one chariot, two horsemen, and three foot soldiers. Such a body is

called a patti. The larger divisions, like the senamukha, 'battalion,'

&c, are formed by three, nine, or twenty-seven pattis. Though I

am unable to adduce any positive proof for it, vaha must, according
to the connexion in which it stands, be a synonym of patti.

' The
double duty

'
of the army is, according to Krishnapandita., marching

and fighting.

2 1 . The Sutra is utterly corrupt, and cannot be restored with the

help of the MSS. at my disposal. It probably referred to the

amount of duties to be levied on goods sold in the market.

22. The meaning of the Sutra seems to be, that on those rivers,

where the water either runs off or is very low during the dry season,

the ferrymen must not be allowed to exact a toll from people cross-

ing without their help. Such a rule would not be superfluous, as

most Indian rivers are perfectly fordable between December and

June, but impassable without boats in the other five months.

23. Apastamba II, 10, 26, 10, 12-17 ; Manu VIII, 394. Krishna,-


