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PREFACE

There is a controversy still coine on, o it is
doubtful whether asolution will be unanimously
accepted in future, as to whether the Epie of
Valmiki or the Jataka-literature helones to an
earlier period of composition, 1t is now un-
animonsly  held by the orientalists that - the
metrical portions of the Jataka-stories are older
than their prose-matter,  We find that wany
passies of the birth-stovies written i verse, show
aclose and unmistakable aflinity with those of
the  Epie.and on an examination and amalysis ol
hoth these monuments of Tudian - Literature, the
Jatakas and the Epie; T ohave arvived at the
eonclission that the Fpie belongs to a later awe,
But 1 cannot expeet that my conelnsion on this
point will he aceepted hy all,

One ol the evidences in support of my theory,
upon which T have laid mueh strescis that the
Bpie of Valmiki is replete with storvies that are
materially similar to a Targe number of hirth-tales
even in detail — Sneh for example are the Sima
Jataka which closely resembles the story of the
Andhamuni in the Ramayana and  the Sambula



vii PREFACH
Jataka wherc the goblin appears exactly in the
same light as docs Ravana in the Agoka-garden
hefore the heroic and chaste wife of Rama. In
the Vessantara Jataka the speeches of Vessan-
tara and Maddi on the eve of the former’s
banishment are so akin to the speeches of
Rama and Sita on a similar occasion that
here the difference of names seems to be the
only point of divergence. Again, in the same
Jitaka the prince’s mother Phusati mourns over
the banishment of her son in a strain that at
once reminds the rcader of the lamentations of
Kausalya and Bharata after the exile of Rama.
The story of Risya Cringa again offers a close
parallel to that of the Nalinika Jataka, and one of
the passages in which the monkey-king Vali
admonished Rama is exactly like the one in the
Mahi Sutasoma Jataka in which the ogre is
censurcd by the Great Being. Such instances
may be casily multiplied, so that the Dacaratha
Jataka is bat one of the numerous birth-stories
where we find fables and legends akin to and
sometimes almost the same as we find in the
Ramayana. Regarding the marriage of Sita
with her elder brother Rama ax narrated in the
Dagaratha Jataka, we find that the custom of
marrying one’s sister was current among many
dribes and  especially  so with the Cakyas,
amongst whom it was so extensively " prevalent
that at one time when their enemies the Koliyas
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ridiculed them for it, instead of feeling ashamed,
they boasted of such connection (vide Kunila-
Jataka, translated by H. TI. Francis, the
Jataka No. 536, p. 219). All these have led
me to helicve that these and similar other
stories had heen extensively current in  this
country before the advent of Valmiki who
treated these scattered episodes as  materials
for his immortal Epic changing them in such a
manner as to suit the new ideal of domestic
purity set up by him. .\ comparative literary
estimate of the crude and archaic birth-tales
and the grand and artistic Epic has also
strengthened my conviction that the former
belongs to an earlier period than the latter.
To say that Valmiki was indebted to these
birth-stories for hisx materials iy unot in the
least to detract from the great. merit and worth
of the Epic-master. Shakespeare is not a whit
less admired because of the fact that he freely
used Holinshed’s Chronicles and many previous
literary works extant on the continent  for
dramatic treatment.

Another theory that I have put forward in
these lectures is that originally the legends of
Rama and Rivana were prevalent in this country
as distinctly different tales, independent of each
other. These were subsequently mixed up
somehow or other, and Valmiki for the first time
gave the united story the consistency and
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hoary antiquity. The Bengali literature is thus
found linked with the thoughts and ideas of a
pre-Sanskritic period, and in some of its early
phases may be traced to be an expression of
human thought of a much earlier date than the
8th or 9th century A. D. from which its written
specimens have come down to us.

Gentlemen, I shall in the course of my dis-
courses tell you that it is very likely that ver-
sions of the story of Rama earlier than that of
Valmiki still exist in the Indian literature, that
one of such stories was expanded by Val-
miki, for which he alone is not responsible. By
the time when he wrote, there had grown a
hundred ballads about Rama not anticipated in
the original story, and these minor streams
latterly flowed into the great ocean of the
Epic poem. We shall also see that traces of
Ramayanic episodes prior to those of the period
of Valmiki are to be found in the Bengali
Ramayangas. In dealing with this historical
question we shall have to abandon some of our
deep-rooted and orthodox sentiments ; but these
are inevitable in the tield of historical research,
and for all this, gentlemen, I should first of all
crave your indulgence.

(b) The Dagaratha Jataka—its relation to
the Ramayana.
In many of the commentaries of the S8anskrit
Ramayapa, there seems to be a definite hint
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indicating the existence of Ramayanic ballads
varlier than the great Epic.
The commentator Ramananda
refers to Agniveeva Ramayana and  Vimala-
bodha Baudhiayana’s Ramayana ; these were
probably versions of the story other than those
of Vialmiki. Weber has proved that the original
Riamayanic story is contained in  the Bud-
dhbistic legend called the Dagaratha Jataka.® It
is mentioned in the Chullh Vagea, Samanta
Pasadika, Mahavaisa, Pavamafthadipiki and
other early sacred hooks of the Buddhists that
the Jataka stories which are 350 in number,
were recited at the tirst council of the Buddhist
monks in 343 B. (. These were again recited

The earlier logenits

at the next council of the
The  probmble date . . .
of e Dugarathn  Buddhists held at Vaisall in
J8taks. - .

t13 B. . They wero recited
a third time at the third Buddhist council called
by King A¢oka at Pataliputra and were reduced
to writing at the time of Devanam Piya Piya-
tissa of Ceylon (247-207 B.C). Some scholars
are inclined to deny altogether the sitting of the
first Buddhist ccuncil in 513 B.C  But it is
universally admitted that most of these Jitaka
stories were not only current at the time of
the Buddha who, according to the Buddhists,
himself related them to his disciples, hut were

' The Vigvakosha, Vol. XXVI, p 527, L I11.V,
* The Indian Antignary, 1K72
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transmitted from a much earlier period. The
Dagaratha Jataka written in Pali, in which
Sita is described as the uterine sister of Rama
and afterwards his bride, is one of those stories
which possessing a naive and primitive simpli-
city, are to be traced to a period of remote
antiquity. Prof. Rhys Davids says that the
earliost Jataka stories are those in which the
Buddha is identitied with some sages and teachers
of olden times in his previous births, and “not
with an animal.”"  Prof. Biihler, a high autho-
rity on Indian History, says that these earlier
Buddhist Jatakas > do not describe the condition
of Indix in the third or fourth century B.C., but
an older one.””  Another unmistakable evidence
rogarding the date of Dagaratha Jataka is the one
furnished by the has-rolicfs on the Bharut and
Sanchi stupas (2ud century B.C.). Among the
carvings on the railings round these stupas are
several scenes of this Jataka.? This Jataka gives
us the story of Rama as prevalent in the country
inancient times. The Buddha connects this story
with one of his previous births as he doss the rest
of the Jatakax.  What the date of the origin of
the Dngaratha Jataka is we cannot definitely
ascertain, but from the manner in which the story
is related, it is natural to surmise that the story
was already an old one at the time of the Buddha.

' Buddhist India.

' Oldenberg's table published in the Journal of the American
Urioutal 8ociety, Vol, XVIII, 1897



DATE OF THE JATAKA 7

The statement in the Jataka that Rama ruled
his kingdom for 1,600 years proves that the story
had already grown mythological in character in
the 6th century B.C.. when it was probably
transmitted to the Buddhists,  [f not actually
in the very form in which we find the Dagaratha
Jataka, the legend of Rama wusakiun to the story
of the Jataka in its main features in a much
earlier age.  Now let us discuss the conclusions
arrived at by some of the  recent European
writers as to the age of Viillmiki.
The latest scholar who speaks with authority
. on the date of Vilmrki's Rami-
k..rh:r.l.)::;i‘;::“h:'-.;'."l::r svanacis Do AL B Keith,  Ae-
e ehe B cording to him the tth century
B.C. is the probable date of composition of the
Ramayana.! He successfully refutes the argu-
ments in favour of an earlier date which Jacobi
assigns to the Epic on the strength of certain
astronomical calculations. Weber places the poem
in the 1st or 2nd century B.C.? 8o the evidence
is clear that the Jataka story is earlier of the
two, though Dr. Keith is in favour of the theory
that both the Jataka story and the Epic used an
older source.® The crude early form of the Jataka
story is apparent and marked, and leaves but
little doubt that it represents the earliest form

! Journal of the Royal Asiatic Society, Apnl. 1915,

' Weber's History of Sanskrit Literature, trunalated by J. Maon,
p- 194 (1882)

¢ Journal of the Royal Asiatic Bociety, April, 1914, p. 319,
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in which the tale of Rama originally existed
among the people. Apart from the chronological
data, the internal evidence of the epic will sub-
stantiate the truth of the statement that the
Jataka story iy much earlier. Had Valmiki’s
areat  Epic been composed hefore the time of
Dagaratha Jataka, the author of the latter could
not hut have introduead into it some of the great
embellishments of the Epic master’s story. 'The
Jaina Ramiyaga by Hemchandra Achirya com-
posed in the 12th century A.D. could not help
doing so.  In fnet it such a wonderful epic as
the Ramayanan had existed, the Jataka story
could not have heen xo simple, so colourless and
unassuming and devoid of some of the createst
names of the Epie as those of Kaikeyr and
Kaugalya, Riavana, Hanumana, Sugriva, ete. .And
tho fact is strikine that Valmiki's Ramayana
contains some verses which are mere Sanskrit
translations of the Piali verses of the Dagaratha
Jataka, m ease it is proved that the latter
is earlier than the Epic. By comparing the Epic
with the legend of the Buddhists one cannot but
be struck by the improvement made on the crade
story by the touch of one of the greatest of
world’s master minds. For the sake of comparison
I shall tiest of all reproduce the Buddhistic
story, a little abridwed from its original. The
theory is untenable that the Dagaratha Jataka
was an attempt on the part of the Buddhists
to treat the Brahminic legend with contempt.
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Such a theory is absurd on the face of it, as
a perusal of the former will clearly show that in
it a high regard for Rama forms one of its chief
features, the Buddha himself announcing that
in a previous birth he was horn as Rima and his
father Cuddhodana as Dagaratha. 1 have
prepared the following translation of the Daga-
ratha Jataka with the help of my friend Samana
Punnananda, Lecturer of Pali in our University.

DAQARATHA JATARA

There was a King of Benares named Daga-
ratha. He had 16,000 queens of

same mers ot G hom there was one who was
the chief. She had two sons

Rama and TLaksamana-kumira  and a dauchter
named Sita. The chief queen died in course of
time, whereupon Dacaratha the King chose one
of his remaining wives as the chief queen. The
latter became very dear to him.  She gave birth
to a son named Bharatn-kumira. The king
offered a hoon to the queen out of his love for
her. But she said that she would want the hoon
on some future occasion. So she waited till
Bharata, her son, became six years old. Then
she sought the hoon from the kinz her hushand.
She wanted the kingdom for her son. The Raja
was very angry and said that it was very wicked
of her to ask such a hoon, when he had two
grown-up sons horn of his first wife. The queen

2
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was frightened and retired to her own private
chamber.  But on another occasion the queen
sought the same hoon from the king, whereupon
he thought within himself that the wicked queen
being in power, might do harm to the princes.
He, accordingly, advised his two sons to leave
the capital and scek help of some other
powerful chief, or dwell in the forest till smoke
would issue from his funeral pyre (i.e., till his
death). Then they should return and take the
kingdom by force. He consulted the astrologers
as to how long he would live.  They said that
the span of his life extended to 12 years more.
He now directed his two sons to return to the
eapital alter 12 years and seize the royal um-
brelln.  They complied with the wishes of their
royal father and left the palace weeping  Sita
also accompanied her brothers. A vast assembly
of people followed them with tears in their eyes,
but the princes by sweet words persuaded them
to return to the capital. Continuing their journey
till thoy reached the Himalayas, they selected
a spot where fruits and nourishing vegetable-
roots were found in plenty and made an agrama
there, and lived like hermits. Here Laksmana
and Sita addressed Rama and said, “ You are the
eldest of us and we honour you as father. Stay
in the agrama and we will gather roots and
fruits for you.” So Rama used to stay in the
agrama, and his brother and sister went to the
forest every day in quest of food. After 9 years
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Dagaratha, unable to support any longer the grief
of parting with his children, breathed his last. The
queen now made preparations for the installation
of Bharata on the throne of Benares. The minis-
ters objected saying that the royal umbrella
belonged to the elder brothers.  Bharata himself
said that what the ministers had spoken was fair
and just, and that he should himself o to bring
his brothers back from the forest.  So Bharata,
the young prince, marched with his army and
with the people of his c¢ity to flind out his half-
brothers. He encamped near Rama's dgranue
and approached him with tears in his eyes. He
fell at the feet of Rama and wept as he
communicated the news of the father’s death.
Rama did not lose control over himself, nor did he
betray any emotion. In the evening Laksmana
and Stta returned with fruits and Riama Pandit
thought that if he would give out the news of
his father’s death at that moment, the effect
of grief might well nigh prove crushing. 8o
assuming an air of anger, he said, “ Why
have you heen so late to-day * As punishment for
this, go and bathe in yonder stream.” When
they enjoyed the cool bath, he informed them of
the death of Dagaratha. They bitterly wept at the
news. But Rama Pandit did not show any sign
of grief. Bharata asked Rama as to how the
latter could control his passions.

Here Rama gave him a philosophical discourse
on the fleeting nature of things in a few
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couplets of verses. One of them runs as
follows :

“ ;T X3 gm+ fre quATa HI
@ o1 # ATy frg Aoeaad !

Ilis advice and philosophy removed their
grief.

Bharata entreated Rama Pandit to come to
Benares and aceept the kingdom ; whereupon
Rama said, * GGo with Laksmana and Sita and
rule the kingdom.” Being asked why he sho ud
not himself go, he replied, * My father ordered
me to return to the capital after 12 years. 'T'hat
time is not yet over. [ cannot violate his
order.” Bhurata asked who was to reign in
Benares for the intervening time. Rama Pandit
thereupon advised him to return to the capital
with his straw-slippors which, he said, might be

placed on the throne, and the brothers might rule
the kingdom as regents.

So they returned, and the ministers used to
dispense justice and decide cases in the presence
of the throne on which Rama’s slippers were
placed. Tf their judgment was wrong, the
slippers would of themselves move and strike
each other ; if right they would remain fixed in
their position.

- P T —

' €. The R&wkyaga, AyodhyRk&pda. Verse XVII. ¢ o ™
quTe! Wy g - qd aow e ey woeTe et
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After three years Rama came to Benares, and
as soon as the news reached them, Bharata,
Laksmana and Siti with all the citizens of
Benares went out and met him in a garden on
the outskirts of the city. Here Rima was duly
installed as king, and Sita was made his chief
queen. They then entered the city boing carried
in u richly decorated chariot with great pomp.
Rama was an ideal monarch and ruled the king-
dom justly for 1,600 years.

“zw aw gvanfa afe aw smfar @
wafis werary U@ vs wxify

Tn his previous birth Cuddhoduna was Daga-
ratha, Mahamiaya was the mother of liama,
Sita was Rahula’s mother, Bharata was Ananda
and Taksman Sariputta.  The people devoted
to Rama were those who have followed me in this
life and I was Rama.”

There is no mention here of Rama’s going to
the Deccan, of the abduction of Sita by Rivana
or of the great fight hetween Rama and
the King of Lanka. In this story we learn
that Rama was a popular prince who went to the
forest with his brother and sister not aceatdnt

' Cf. the RAmdyapa, Lahks Kégda, Verse 104: ‘‘zw w& wywifw
qwavamn w | wnafe: gfvn: N i nwAwea

* Jotaka, edited by V. Fausboll, Vol. IV, Ekadesh Nipataks, pp.
128-130.
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by any lofty ideal, as we find in the Epic, but

by what may be called the instinct of self-pre-

servation. The only occasion on which he showed
a spirit of renunciation was when he declined
to return to the kingdom and ascend the throne
for three years after hiy father’s death. This
he did in conformity with the letter rather than
the spirit of his father’s words. His attitude
of composure at the news of Dagaratha’s death
and the philosophical discourse delivered to his
brothers on the occasion are further points
showing him as endowed with great wisdom,
Sitiv is described as sistor of Rama and Laks-
mana.  The fact of her marriage with Rama in
the concluding portion of the story certainly
sounds strange,  But students

Marrymg oncwown— of ancient history know very

winter  an old custom

with the Exyptinne,  Woll that this was the practice
the Qakyux aml other o . .
races of Egyptians and Babylonians.
This was also the special
featurn of the Ciakyas amongst the royal
dynasties of Indin. ‘The Cakya kings preferred
to marry their own sisters. They were very
particular about preserving the purity of royal
blood and would not allow foreign blood to
be mixed with it. In fact, it is said of one
of their carliest kings that he referred this
point to the councillors of his court and asked if
for preserving the sacredness and purity of royal
blood, marriage between brother and sister could
be allowed. The councillors said “ Sakkate "—
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i.e., it was allowable, and from this word of the
councillors the dynasty came to be known as
Gakya. It was at first a nick-name, much as
the Hinayapa is, given to the dynasty by the
other races of Indian kings who looked upon this
practice with abhorrence.

This story thus relates the legend that was
prevalent in Northern India about Rama at a
very early period of history.  Dag¢nratha was the
King of Benares and Riama spent his life of exile
in the Himalayas, so it is a purely Northern
legend. How the story of a Dravidian king
abducting 2 princess and that of a fierce
war fought mainly bhetween the two  non-
Aryan tribes —the Raksasas and monkeys--—was
engrafted on the simple story of the Jataka is
not yet clearly known, but may possibly be
traced by future research.  We know, however,
for certain that in the Buddhistie world, in the
centurics when A jiatagatru, Chandra Gupta and
Agoka were the monarchs of Northern India,
this simple legend was believed throughout the
length and breadth of the favoured seat of the
Indian Aryans,

(¢) The Sama, I'essantara and other Jatakan.

It will appear from a critical study of the
birth-stories that they represent the earliest
versions of the mass of legends current in the
Pre-Buddhistic India. We find these stories,



16 BENGALI RAMAYANAS

one and all, associated with the Buddha an
the fact is significant inasmuch as it shows tha
the Buddhists aimed at popularising their Maste
and enhancing the value of these highl,
instructive but fragmentary tales in the eye:
of the people. Just in the same manner the
Hindu revivalists introduced their gods and
voddesses  into the different Puranas. The
Paurianika legends, again, present many notable
aspects of similarity with the Buddhist birth-
storios, a fact which speaks much in favour
of the theory that the Buddhists and Renaissance
scholars used a common stock of Indo-Aryan
logonds suiting their own individual purposes
and religious opinions.

[ have already given reasons in support of
my belief that the Dagaratha Jitaka forms the
ground-work of Vialmiki’s epic. But this i
not all ; strewn over various stories of the Jataka
literature ave to be found materials with whicl
the details of the Ramiayana seem to haw
been worked out. The name of the Sam:
Jataka deserves special mention in this connec
tion. Here we have the story of a blind coupl
whose only son, Sama hy name, while engage
in filling a water-jar from the Migasammal
river was shot by the poisoned arrow o
Piliyakkha, the King of Benares, who had take
him for a strange animal. So close a paralle
this Jataka offers to the story of the blind sage
found in the Ramayana, that in many respect
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the one seems to be but a reproduction of the
other. Sama was the only prop of the blind
couple, so was the son of tho blind sage as
described in the Ramiyana; the former
helonged to a non-Brahmin caste and so did the
latter. Both of them were shot under tho
same circumstances by kings labouring under the
same wrong impression, and the parents of both
St Jaraka ang VETE ascetics. Tt was the King
the tale of the Andha  Of Benares who  first appeared
Honi before the parents to tell the
disastrous tale in the same fashion as did the
King of Ayodhya in the Ramiyana.  The expres-
sions of grief and lamentation found in the
Ramayanic episode and the Jiataka are in many
places exactly similar to each other. Thus
laments the father of the wounded Sama :

“Who now will sweep the floor for u~,
Or bring us water. hot or cold?
Who feteh us forest-roots and fruits,
As we ait helpless. blind. and old "

Cowell' s« Jataka, Book X\ 1, p. 50,

Vilmiki has the following parallel couplet
for the blind sage, the Andha-muni:

* gogeawe wan ; wi frafamfafes )
MNefrwawheAvRTaNg .’

Ayodhyakanda, 64th Canto, gloka 34.
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In the Vessantara Jataka, again, we meet
with a situation, which at once reminds us of
the scene as depicted in the Ramayana where
8itd, on the eve of Rama’s banishment, uses a
tender and pathetic language to persuade her

husband to accept her as a
yalpe - Vewmnturs - gompanion of his exiled life.

Vessantara in  the Jataka
gives a renlistic picture of the dangers and
inconveniences of forest-life hefore his wife
Maddi essentially in the same strain as does
Rama before S1ta.  Maddi declares :

“ Kindle a blazing fiery tlame
The fiercest that ean he,
There 1 would rather die the death
Than live apart.”

Cowell's Jataka, Book XXII, p. 257 .

just as Sitit says

" afe wt gfamad 74 &3 = Fwwfa
faumfol oot arvsrena TRy )

Ayodhyakand, 30th Canto, cloka 21.

Vessantara, before leaving his father’s kingdom,
distributes charity in the same manner as does
Rama, which is another interesting point of
similarity.

There is a remarkable concord of sentiments
between the lnmentations of Phusati, the mother
of Vessantara, and those of Kausalyi and Bharata,
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after  Rama’> banishment.  For Kausalyda's
lamentations T refer my readers to the
Ayodhyikanda of the Ramiyapa (61st Canto,
glokas 3-10) and quote the following groups of
verses from the Vessantara Jitaka and Bharata'’s
speech, which will at once show the close affinity
between the two. Says Phusati:—

“ Brizht yvellow robes, Gandharm make. onee round
about him shone,
Or glowing scarlet as he went, as he went, today
he goes alone.
Once hosts of men escorted him with gromdly banners
flower,
Like forests full of flowering trees , toduy he goes alone.
With chariot, litter, elephant he went in former days,
"T'oday the prince Vessantara afoot must tramp the ways
lle once by sandal scent perfumed. awaked by dance
and rong.
How wear rough skins, how axe and pot and pingo
bear along,
How can a banisht prinee put on the robe of bark to
wear ;
To dress in bark and grass how will the princes~ Maddi
bear ¥
Maddi, who once Benares cloth and linen used to wear
And fine kodumbara, how bark and grasses will
she bear”
» * * * *
The finest slippers she could wear would hurt her feet
of late
To-day how can the lovely one afoot now go her gait *

How can the timid beauteous one now walk the forest
121 )

glade?
4200
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Thus runs Bharata’s speech :—

“ AYIOAA AR AYTHIAA Fwar )
wTAY FURAAET A T WA 0
wfoAra @ T FURQTCEET |
nfaan JeuaT: wd {F ANAR 8
TERINfAAAY TRy T gt |
RN RY angruwtey
ywawafaay Temgeafay |
qIETRIAATRY YRETTAY 7
ARy NAAnE, gufag, |
sfaan fyamy waargnfiafayg
Mamfzafrafeamcafad: |
wEwaIney 9ad wfadfaa:
afgfrafien: ar@ agfin. gawmm: |
mmfaragurfa: gfafue vama: »

The persuasive  entreaties  of Maddi, the
princess, for being permitted to accompany her
royal husband in his exile will at once remind the
readsr of the Rimiyana of the memorable speech

of Sita on a ~imilar oceasion. 1 make a short
extract from the Jataka story.

*“ 1t is not meet and right, my king. that thou alone

shouldst fare;
Whatever journey thou shalt go, [ also will be there.
Give me the choice to die with thee or live from
thee apart,
Death is my choice, unless I can live with thee
where thou art.
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* * * * >
The wood-land glades, the roaring beasts wid every
wished-for thing
When you behold, you will foret that ever
vou wers king.
The deer that come eventude, the vaned tlowers
that spring,
The dancing frogs, vou will forget that ever
you were king.
When you shall hear the rivers roar
the fairy ereatures sing,
Believe me yon will elean forget that
ever you were king,
¥ * v ¥ ’
Wiien i the winter you hehold the trees all flowering
The bembujal, hvtayn and lotus seattening abroad
their odours
You'll forget that ever you were king.

We have to mention another birth-story,
named Sambula Jitaka, where a goblin proposes
love to Sambula, the chaste wife of Prince
Sotthisena of Kasi. Thwarted by the determined
attitude of Sambula, the angry goblin threatens
to cut her to pieces, which, he says, will serve as
his breakfast. Does not the story remind the
reader of Valmiki, of the unsuccessful attempt,
made by Ravana to seduce Sita during her un-
fortunate stay in the Agoka-grove ? Vexed hy
her persistent refusals the powerful king made
the same monstrous proposal.

There is no use of multiplying instances of
similarity. It is necessary that the respoctive
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claims of the Ramayana and the Jatakas to
priority of date should be impartially considered
and an unbiassed judgment passed after a
critical balancing of cvidences. Now, if it is
urged that the Jatakas were put into their present
form after the composition of Valmiki’s epie,
how are we to cxplain the object involved
in such an attempt ¥ What earthly benefit
could be derived from such a grotesque effort
at dismantling a monumental
e ety ot e huilding—at breaking a con-
nected account such as the
epic prosents into a thousand pieces and in taxing
imagination for inventing new names for the
various characters in these numerous fragments
of stories 7 Would it not, on the other hand, be
more rational to conclude that these Jitakas
constituted the original materials out of which
the poot built up his immortal epic, which
was a complete performance, with the details
supplied by this legendary lore merged in the
vastness of the epic-master’s infinite scheme *
It may he also true that the Jataka writers and
Valmtki were equally indebted to a common
stock of legends. I[n that case I am firmly
convinced from the crude and primitive nature
of the Jataka-narratives, that they were composed
at an earlier date than Valmiki’s Ramayana.
That the Brahmiunic Renaissance tried to
ostablish the priority of Valmiki’s epic over
earlier Rama legends by creating monstrous
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fables is evidenced hy the existence of a declara-
tion widely known in this country that Valmrki
had composed the Ramayapa 60,000 yoars
before Rama was horn. There ¢an he no rational
explanation for the origin of this fable unless
we admit it to be a device for silencing those
amongst whom a knowledge of earlier Rima-
legends such as the Dagaratha Jataka still
lingered.

() Home and monastery,

Buddhism differred from Brahminism in one
essontial point. Mercy for the lower animals
is not to he met with in the Buddhistic veligious
hooks alone. The rituals and saerifices vary
among the different sects of a common religion.
[n these points Buddhism does not show any
marked difference from the cstablished religion
of the Rishis. The Buddhist theology has heen
so completely traced to the philosophical school
of Kapila that many scholars believe the former
to have evolved out of the latter. But there is
a difference. Buddhism and Jainism have an
originality which is undeniable. This lay in
organising the Monkish orders. The Rishis of the
Upanisadas recognised the training of the
Garhasthya acrama as esscntially necessary for
completing the spiritual life. Spiritual culture
in Indin could not he complete without one’s pass-
ing through the training of the domestic life.



