Mundaka Upanishad [3.1.6]
सतमेव जयते नानृतं सतेन पना ववततोदे वयानः ।
येनाऽऽकमनृषयो हापकामा यत तत् सतस परमं वनधानम् ॥ ६॥
[3.1.6] 6. Truth alone prevails, not falsehood.
By truth the path is laid out, the Way of the Gods,
On which the seers, whose every desire is satisfied,
Proceed to the Highest Abode of the True.
[3.1.6] 6. Truth alone conquers, not falsehood.
By truth is laid out the path leading to the Gods.
By which the sages whose desire is satisfied ascend
To where is the highest repository of Truth.
satyam (truthfulness) eva (verily) jayate (succeeds) na (not) anrutam (untruthful).
satyena (by truthfulness) pandha (the path) vitat (is spread) devayana (leading to
Gods). yena (by which) akramanti (ascend) rushaya (the seers) hya (ancient)
aptakama (having all their desires satisfied) yatra (where) tat (that) satyasya (of the
true) paramam (supreme) nidhanam (abode) [asti] (is).
Verily the truthful alone succeed, not the untruthful. By truthfulness is spread the path
leading to Gods by which ascend the Rishis, having all their desires satisfied, to that
place where exists the supreme abode of Truth.
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Katha Upanishad [1.2.18]
न जायते वमयते वा ववपवशन् नायं कुतवशन बभूव कवशत् ।
अजो वनतः शाशतोऽयं पुराणो न हनते हनमाने शरीरे ॥ १८॥
[1.2.18] 18. The all-knowing Self was never born,
Nor will it die. Beyond cause and effect,
This Self is eternal and immutable.
When the body dies, the Self does not die.
[1.2.18] 18. The wise one (Atman) is not born, nor dies.
This one has not come from anywhere, has not become anyone.
Unborn, constant, eternal, primeval, this one
Is not slain when the body is slain.
Bhagavad Gita [2.20]
न जायते वमयते वा कदावचन् नायं भूता भववता वा न भूयः ।
अजो वनतः शाशतोऽयं पुराणो न हनते हनमाने शरीरे ॥ २-२०॥
[2.20] 20. He (Atman) is not born, nor does He ever die.
Never did He come to be, nor will He ever come to be again.
Unborn, eternal, immutable and primeval,
He is not slain when the body is slain.
[2.20] 20. He is never born, nor does He die at any time,
Nor having once come to be does He again cease to be.
He is unborn, eternal, permanent, and primeval.
He is not slain when the body is slain.
ayam (he) kadā-cit (at any time) na jāyate (is not born), vā [ayam] (or he) na mriyate
(does not die), vā (or) [ayam kadā-cit] (he at any time) bhūtvā (being) bhūyaḥ (again)
na bhavitā (he will not become). ayam (he) ajaḥ (unborn), nityaḥ (eternal), śāśvataḥ
(constant), purāṇaḥ (ancient) [asti] (is). śarīre hanyamāne [api] (even when the body
is being killed) [saḥ] (he) na hanyate (is not killed).
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Katha Upanishad [1.2.19]
हना चेननते हनुँ हतशेननते हतम् ।
उभौ तौ न ववजानीतो नायँ हनन न हनते ॥ १९॥
[1.2.19] 19. If the slayer believes that he can slay
Or the slain believes that he can be slain,
Neither knows the truth. The eternal Atman
Slays not, nor is ever slain.
[1.2.19] 19. If the slayer think to slay,
If the slain think himself slain,
Both these understand not.
This one slays not, nor is slain.
Bhagavad Gita

[2.19]

य एनं वेवत हनारं यशैनं मनते हतम् ।
उभौ तौ न ववजानीतो नायं हनन न हनते ॥ २-१९॥
[2.19] 19. He who regards that He (Atman) can be a slayer,
And he who thinks He is slain,
Both of them are ignorant.
He slays not, nor is He slain.
[2.19] 19. He who thinks that this slays,
And he who thinks that this is slain;
Both of them fail to perceive the truth;
This one neither slays nor is slain.
yaḥ (he who) enam (this) hantāram (killer) vetti (he knows), yaḥ ca (and he who)
enam (this) hatam (killed) manyate (he thinks), tau (they two) ubhau (both) na
vijānītaḥ (they do not understand). ayam (he) na hanti (he does not kill),
[ayam] (he) na hanyate (he is not killed).
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Katha Upanishad [1.2.23]
नायमाता पवचनेन लभो न मेधया न बहना शुतेन ।
यमेवैष वृणुतेतेन लभः तसैष आता वववृणुतेतनूꣳ साम् ॥ २३॥
Mundaka Upanishad [3.2.3]
नायमाता पवचनेन लभो न मेधया न बहना शुतेन ।
यमेवैष वृणुतेतेन लभससैष आता वववृणुतेतनूं साम् ॥ ३॥
[3.2.3] 3. This Atman cannot be obtained through study of the Vedas,
Nor through intelligence, nor through much learning.
He who chooses Atman – by him alone is Atman attained.
It is Atman that reveals to the seeker Its true nature.
[3.2.3] 3. This Atman is not to be obtained by instruction,
Nor by intellect, Nor by much learning.
He is to be obtained only by the one whom He chooses;
To such a one that Atman reveals His own person (तनूं साम् ).
Mundaka Upanishad [3.1.8]
न चकुषा गृहतेनावप वाचा नानैदरववैसपसा कमरण वा ।
जानपसादे न ववशुदसतसतसुतं पशतेवनषलं धायमानः ॥ ८॥
[3.1.8] 8. Brahman is not grasped by the eye, nor by speech,
Nor by the other senses, nor by penance or good works.
A man becomes pure through serenity of intellect;
Thereupon, in meditation, he beholds Him who is without parts.
[3.1.8] 8. Not by sight is It grasped, not even by speech
Not by any other sense-organs, austerity, or work.
By the peace of knowledge, one’s nature purified –
In that way, however, by meditating, one does behold Him who is without parts.
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Bhagavad Gita

[2.46]

यावानरर उदपाने सवरतः समपुतोदके ।
तावानवरषु वेदेषु बाहणस ववजानतः ॥ २-४६॥
[2.46] 46. Just as a well is of little use by the side of an all-spreading flood of water, the
same there is in all Vedas for an enlightened Brahman.
[2.46] 46. To those of illuminated consciousness ritual observances and Vedas are as
useless as a well in the middle of a flood.
udapāne (in a well) yāvān (as much) arthaḥ (value) [siddhaḥ bhavati] (is gained),
sarvataḥ (from all sides) saṁplutodake (in inundating water) tāvān (that much)
[arthaḥ siddhaḥ bhavati] (value is gained). [tadvat] (similarly) sarveṣu (in all)
vedeṣu (in the Vedas) [yāvān arthaḥ siddhaḥ bhavati] (as much value is gained),
[tavan arthaḥ] (that much value) vijānataḥ (of one who understands) brāhmaṇasya
(of a brāhmaṇa) [siddhaḥ bhavati] (is gained).
Bhagavad Gita

[2.53]

शुवतववपवतपना ते यदा सरासवत वनशला ।
समाधावचला बुनदसदा योगमवापसवस ॥ २-५३॥
[2.53] 53. When the mind, bewildered by the Scriptures (Vedas), stands motionless and
still, fixed in contemplation, then you will attain Brahman.
[2.53] 53. When thine intelligence, which is bewildered by the Vedic texts, shall stand
unshaken and stable in spirit, then shalt thou attain Brahman.
yadā (when) te (your) śruti-vipratipannā (perplexed by the Vedas) buddhiḥ
(intelligence), samādhau (in concentration) niścalā (firm) acalā (motionless) [satī]
(being) sthāsyati (it will stay), tadā (then) yogam (yoga) avāpsyasi (you will obtain).

www.RaoInSeattle.com

Bhagavad Gita on Brahman.pdf

page 5

Katha Upanishad [2.3.1]
ऊररमूलोऽवाकाख एषोऽशतः सनातनः ।
तदे व शुकं तदह तदे वामृतमुचते ।
तनसँलोकाः वशताः सवर तदु नातेवत कशन । एतदै तत् ॥ १॥
[2.3.1] 1. The Tree of Eternity has its roots above
And its branches on earth below.
Its pure root is Brahman the immortal
From whom all the worlds draw their life, and whom
None can transcend. For this Self is supreme!
[2.3.1] 1. Its root is above, its branches below –
This eternal fig-tree!
That (root) indeed is pure. That is Brahman.
That indeed is called the Immortal.
On it all the worlds do rest,
And no one soever goes beyond it.
This verily, is That!
Bhagavad Gita

[15.3]

न रपमसेह तरोपलभते नानो न चावदनर च समवतषा ।
अशतमेनं सु ववरढमूलं असङशसेण दढे न वछता ॥ १५-३॥
[15.3] 3. No form of it can here be perceived, nor its end, nor its origin, nor its existence.
This strongly-rooted Asvattha (fig tree) having been cut down by an unswerving sword
of non-attachment.
[15.3] 3. Its real form is not perceived here, nor its end nor beginning nor its foundation.
Having cut off this firm-rooted Asavattam with the strong sword of non-attachment.
iha (here) asya [aśvatthasya] (of this holy fig tree) rūpam (form) na upalabhyate (it is
not perceived), tathā antaḥ (similarly the end) na [upalabhyate] (it is not perceived),
ādiḥ (beginning) na [upalabhyate] (it is not perceived), sampratiṣṭhā ca (and basis) na
[upalabhyate] (it is not perceived). enam su-virūḍha-mūlam aśvattham (of this holy
fig tree, whose root is fully developed) dṛḍhena asaṅga-śastreṇa (with the strong
weapon of detachment) chittvā (after cutting).

www.RaoInSeattle.com

Bhagavad Gita on Brahman.pdf

page 6

Katha Upanishad [1.3.10-12]
इननयेभः परा हरार अररभश परं मनः ।
मनससुपरा बु नदबुरदेराता महानरः ॥ १०॥
महतः परमवकमवकातुरषः परः ।
पुरषान परं वकंवचता काषा सा परा गवतः ॥ ११॥
एष सवरषुभूतेषुगूढोऽऽता न पकाशते।
दशतेतगया बुदा सूकया सूकदवशरवभः ॥ १२॥
[1.3.10-12] 10. The senses derive from objects of sense-perception,
Sense objects from mind, mind from intellect.
And intellect from ego;
11. Ego from undifferentiated consciousness,
And consciousness from Brahman.
Brahman is the first cause and last refuge.
12. Brahman, the hidden Self in everyone
Does not shine forth. He is revealed only
To those who keep their mind one-pointed –
And thus develop a super-conscious manner of knowing.
--[1.3.10-12] 10. Higher than the senses are the Objects of sense (Prakriti).
Higher than the objects of sense is the Mind (Manas);
And higher than the mind is the Intellect (Buddhi).
Higher than the intellect is the Great Self (Atman).
11. Higher than the great is the Unmanifest (Avyakta).
Higher than the unmanifest is the Person (Purusha).
Higher than the Person there is nothing at all.
That is the goal. That is the highest course.
12. Though He is hidden in all things,
That Self (Atman) shines not forth.
But He is seen by subtle seers
With superior, subtle intellect.
www.RaoInSeattle.com

Bhagavad Gita on Brahman.pdf

page 7

Bhagavad Gita

[3.40, 42]

इननयावण मनो बुनदरसावधषानमुचते ।
एतैववरमोहयतेष जानमावृ त दे वहनम् ॥ ३-४०॥
इननयावण पराणाहररननयेभः परं मनः ।
मनससु परा बु नदयर बुदेः परतसु सः ॥ ३-४२॥
[3.40, 42] 40. The senses, the mind and intellect (reason) are said to be its seat. With
their support, it fences knowledge in, deluding the embodied Self.
42. They say that the senses are superior to the body, higher than the senses is the mind,
yet higher than the mind is the intellect, but what is greater than the intellect is He (the
Supreme).
[3.40, 42] 40. The senses, the mind, and the intelligence are said to be its seat. Veiling
wisdom by these, it deludes the embodied soul.
42. The senses, they say, are great; greater than the senses is the mind; greater than the
mind is the intelligence; but greater than the intelligence is He (the Self).
3.40
indriyāṇi (the senses), manaḥ (the mind), buddhiḥ (intelligence) asya (its)
adhiṣṭhānam (seat) ucyate (it is said). eṣaḥ (this) etaiḥ (by these) jñānam
(knowledge) āvṛtya (after covering) dehinam (the embodied) vimohayati (it
bewilders).
3.42
indriyāṇi (the senses) parāṇi (superior) [santi iti] (they are) [te] (they) āhuḥ (they
spoke), indriyebhyaḥ (than the senses) manaḥ (the mind) param (superior) [asti] (it
is), manasaḥ tu (but than the mind) buddhiḥ (intelligence) parā (superior) [asti] (it is),
yaḥ tu (but he who) buddheḥ (than intelligence) parataḥ (far superior) saḥ (he) [asti]
(is).
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Katha Upanishad [1.3.15]
अशबमसशरमरपमवयं तराऽरसं वनतमगनवच यत् ।
अनादननं महतः परं धुवं वनचाय तनृतुमुखात् पमुचते॥ १५॥
[1.3.15] 15. The supreme Self is beyond name and form,
Beyond the senses, inexhaustible,
Without beginning, without end, beyond
Time, space, and causality, eternal,
Immutable. Those who realize the Self
Are forever free from the jaws of death.
[1.3.15] 15. What is soundless, touchless, formless, imperishable,
Likewise tasteless, constant, odorless,
Without beginning, without end, higher than the great, stable By discerning That, one is liberated from the mouth of death.
Bhagavad Gita

[13.15]

सवरवननयगुणाभासं सवरवननयववववजरतम् ।
असकं सवरभृचैव वनगुरणं गुणभोकृ च ॥ १३-१५॥
[13.15] 15. Devoid of all the senses, He, yet, sheds light on all their constituents
(Gunas); unattached, and yet supporting everything; free from constituents (Gunas), yet,
experiencing them.
[13.15] 15. He appears to have the qualities of all the senses and yet is without any of
the senses, unattached and yet supporting all, free from the gunas (Nirguna) and yet
enjoying them.
[tat jñeyam] (that to be known) sarvendriya-guṇābhāsam (which lights the guṇas for
all the senses) sarvendriya-vivarjitam (deprived of all the senses) asaktam
(unattached) sarva-bhṛt ca eva (and indeed which maintains all) nirguṇam (without
the guṇas) guṇa-bhoktṛ ca (and which enjoys the guṇas) [asti] (it is).
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Bhagavad Gita

[2.22-24]

वासां वस जीणार वन यरा ववहाय नवावन गृहावत नरोऽपरावण ।
तरा शरीरावण ववहाय जीणार - ननावन संयावत नवावन दे ही ॥ २-२२॥
नैनं वछननन शसावण नैनं दहवत पावकः ।
न चैनं केदयनापो न शोषयवत मारतः ॥ २-२३॥
अचे दोऽयमदाहोऽयमकेदोऽशोष एव च ।
वनतः सवरगतः सराणुरचलोऽयं सनातनः ॥ २-२४॥
[2.22-24] 22. Just as a man casts off his worn-out clothes, and puts on other new ones,
so the embodied (Atman) casts off his worn-out bodies and enters others, new ones.
23. He cannot be cut by weapons, nor burnt by fire, nor waters wet him, nor the wind
dry him up.
24. He is un-cleavable, un-burnable, un-wettable, and un-dryable. He is everlasting,
allpervading, stable, firm, and everlasting.
--[2.22-24] 22. Just as a person casts off worn-out garments and puts on others that are
new, even so does the embodied Self cast off worn-out bodies and take on others that are
new.
23. Weapons do not cleave this Self; fire does not burn him; waters do not make him
wet; nor does the wind make him dry.
24. He is un-cleavable. He cannot be burnt. He can be neither wetted nor dried. He is
eternal, all-pervading, unchanging, and immovable. He is the same forever.
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2.22
yathā (as) naraḥ (a person) jīrṇāni (worn out) vāsāṁsi (garments) vihāya (after
abandoning), aparāṇi (others) navāni (new) gṛhṇāti (he takes), tathā (so) dehī (the
embodied one) jīrṇāni (worn out) śarīrāṇi (bodies) vihāya (after abandoning),
anyāni (others) navāni (new) [śarīrāṇi] (bodies) saṁyāti (he attains).
2.23
śastrāṇi (weapons) enam (this) na chindanti (they do not cut), pāvakaḥ (fire) enam
(this) na dahati (it does not burn), āpaḥ ca (and waters) enam (this) na kledayanti
(they do not moisten), mārutaḥ (wind) [enam] (this) na śoṣayati (it does not dry up).
2.24
ayam (he) acchedyaḥ (not to be cut) [asti] (is), ayam (he) adāhyaḥ (not to be burnt)
[asti] (is), [ayam] (he) akledyaḥ (not to be moistened) [asti] (is), [ayam] ca (and he)
aśoṣyaḥ eva (indeed not to be dried up) [asti] (is). ayam (he) nityaḥ (permanent),
sarva-gataḥ (all-pervading), sthāṇuḥ (firm) acalaḥ (unmoving), sanātanaḥ (primeval)
[asti] (is).
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Mandukya Upanishad

[2-6]

सवर हेतद् बहायमाता बह सोऽयमाता चतुषात् ॥ २॥
जागररतसरानोबवहषजः सपाङ एकोनववंशवतमु खः सरूलभुगैशानरः परमः पादः ॥ ३॥
सपसरानोऽनः पजः सपाङ एकोनववंशवतमुखः पववववकभु कैजसोवदतीयः पादः ॥ ४॥
यत सुपोन कञन कामं कामयतेन कञन सपं पशवत तत् सुषुपम् ।
सुषुपसरान एकीभूतः पजानघन एवाननमयोहाननभुक् चेतोमु खः पाजसृतीयः पादः ॥ ५॥
एष सवरशरः एष सवरज एषोऽनयार मेष योवनः सवरस पभवापयौवह भूतानाम् ॥ ६॥
2. All this is, verily, Brahman. This self is Brahman. This same self has four quarters.
3. The first quarter is Vaisvanara, whose sphere (of activity) is the waking state, who
cognises external objects, who has seven limbs and nineteen mouths and who enjoys
(experiences) gross (material) objects.
4. The second quarter is taijasa, whose sphere (of activity) is the dream state, who
cognises internal objects, who has seven limbs and nineteen mouths, and who enjoys
(experiences) the subtle objects.
5. Where one, being fast asleep, does not desire any desire whatsoever and does not see
any dream whatsoever, that is deep sleep. The third quarter is prajna, whose sphere (of
activity) is the state of deep sleep, who has become one, who is verily, a mass of
cognition, who is full of bliss and who enjoys (experiences) bliss, whose face is thought.
6. This is the lord of all, this is the knower of all, this is the inner controller; this is the
source of all; this is the beginning and the end of beings.
--2. For truly, everything here is Brahma; this Self (atman) is Brahma. This same self has
four fourths.
3. The waking state (jagarita-sthana), outwardly cognitive, having seven limbs, having
nineteen mouths, enjoying the gross (sthula-bhuj), the Common-to-all-men (vaisvanara),
is the first fourth.
4. The dreaming state (svapna-sthana), inwardly cognitive, having seven limbs, having
nineteen mouths, enjoying the exquisite (pravivikta-bhuj), the Brilliant (taijasa), is the
second fourth.
5. If one asleep desires no desire whatsoever, sees no dream whatsoever, that is deep
sleep (sushupta). The deep-sleep state (sushupta-sthana), unified (eki-bhuta), just (eva)
a cognition-mass (prajnana-ghana), consisting of bliss (ananda-maya), enjoying bliss
(ananda-bhuj), whose mouth is thought (cetas-), the cognitional (prajna), is the third
fourth.
6. This is the lord of all (sarvesvara). This is the all-knowing (sarva-jna). This is the
inner controller (antar-yamin). This is the source (yoni) of all, for this is the origin and
the end (prabhavapyayau) of beings.
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Katha Upanishad [2.2.8-10]
य एष सुपेषुजागवतर कामं कामं पुरषोवनवमरमाणः ।
तदे व शुकं तदह तदे वामृतमुचते । तनसँलोकाः
वशताः सवर तदु नातेवत कशन । एतदै तत् ॥ ८॥
अवगयररैकोभुवनं पववषो रपं रपं पवतरपोबभूव ।
एकसरा सवरभूतानराता रपं रपं पवतरपोबवहश ॥ ९॥
वायुयररैकोभुवनं पववषो रपं रपं पवतरपोबभूव ।
एकसरा सवरभूतानराता रपं रपं पवतरपोबवहश ॥ १०॥
[2.2.8-10] 8. That which is awake even in our sleep, Giving form in dreams to the
objects of Sense craving, that indeed is pure light, Brahman the immortal, who contains
all The cosmos, and beyond whom none can go. For this Self is supreme!
9. As the same fire assumes different shapes When it consumes objects differing in
shape, So does the one Self take the shape Of every creature in whom he is present.
10. As the same air assumes different shapes When it enters objects differing in shape,
So does the one Self take the shape Of every creature in whom he is present.
--[2.2.8-10] 8. He who is awake in those that sleep, The person who fashions desire after
desire – That indeed is the Pure, That is Brahman. That indeed is called the Immortal.
On it all the worlds do rest; And no one soever goes beyond it. That verily, is That!
9. As the one fire has entered the world And becomes corresponding in form to every
form, So the one Inner Self (antaratman) of all things In corresponding in form to every
form, and yet is outside.
10. As the one wind has entered the world And becomes corresponding in form to every
form, So the one Inner Self of all things Is corresponding in form to every form, and yet
is outside.
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[5.15-18]

नादते कसवचतापं न चैव सुकृतं ववभु ः ।
अजानेनावृतं जानं तेन मुहनन जनवः ॥ ५-१५॥
जानेन तु तदजानं येषां नावशतमातनः ।
तेषामावदतवजानं पकाशयवत ततरम् ॥ ५-१६॥
तद् ु बदयसदातानसवनषासतरायणाः ।
गचनपुनरावृवतं जानवनधूरतकलषाः ॥ ५-१७॥
ववदाववनयसमने बाहणे गवव हनसवन ।
शुवन चैव शपाके च पनणताः समदवशरनः ॥ ५-१८॥
[5.15-18] 15. He accepts neither the evil nor even the good deed of anyone at all.
Knowledge is enclosed by ignorance; thereby are mortals fooled.
16. But those whose ignorance is destroyed by knowledge of the Self: their knowledge,
is like the sun, shedding light on “That” (tat), the Supreme (Brahman).
17. Thinking on That (the Supreme), merged in That, established in That, devoted to
That alone, they step to the state from which there is no return, their sins washed away
by knowledge.
18. Sages see the selfsame thing in a Brahmin, as in a cow or elephant, also in a dog, or
even an outcast.
--[5.15-18] 15. The all-pervading Spirit does not take on the sin or the merit of any.
Wisdom is enveloped by ignorance; thereby creatures are bewildered.
16. But for those in whom ignorance is destroyed by wisdom – for them wisdom lights
up the Supreme Self like the sun.
17. Thinking of That, directing one’s whole conscious being to That, making That their
whole aim, with That as the sole object of their devotion, they reach a state from which
there is no return, their sins washed away by wisdom.
18. Sages see with an equal eye, a learned and humble Brahmin, a cow, an elephant, or
even a dog, or an outcast.
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5.15
vibhuḥ (rulery) kasya-cit (of no one’s) pāpam (sin) sukṛtam vā (either virtue) na eva
ādatte (indeed he does not take). ajñānena (by ignorance) jñānam (knowledge)
āvṛtam (covered) [asti] (it is), tena (therefore) jantavaḥ (people) muhyanti (they are
bewildered).
5.16
yeṣām tu (but of those whose) ātmanaḥ (own / of the self) jñānena (by knowledge) tat
ajñānam (that ignorance) nāśitam (destroyed) [bhavet] (it would be), teṣām (of those)
jñānam (knowledge) āditya-vat (like the Sun) tat param (that supreme) prakāśayati
(it makes visible).
5.17
[ye] (those who) tad-buddhayaḥ (whose intelligence is in that) tad-ātmānaḥ (whose
self is in that) tan-niṣṭhāḥ (whose faith is in that) tat-parāyaṇāḥ (who are fully
dedicated to that) jñāna-nirdhūta-kalmaṣāḥ (whose sins got destroyed by knowledge)
[te janāḥ] (these people) apunar-āvṛttim (no rebirth) gacchanti (they go).
5.18
vidyā-vinaya-sampanne (in one endowed with knowledge and good conduct)
brāhmaṇe (in a brahmin), gavi (in a cow), hastini (in an elephant), śuni ca eva (and
even in a dog), śva-pāke ca (and in a dog-eater) sama-darśinaḥ (those who see the
same) paṇḍitāḥ (the wise men).
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[4.36-39]

अवप चेदवस पापेभः सवरभः पापकृतमः ।
सवर जानपवेनैव वृवजनं सनररषवस ॥ ४-३६॥
यरैधां वस सवमदोऽवगभरससातुरतेऽजुरन ।
जानावगः सवरकमार वण भससातुरते तरा ॥ ४-३७॥
न वह जानेन सदशं पववतवमह ववदते ।
ततयं योगसंवसदः कालेनातवन ववनवत ॥ ४-३८॥
शदावाँ लभते जानं ततरः संयतेननयः ।
जानं लबा परां शाननमवचरे णावधगचवत ॥ ४-३९॥
[4.36-39] 36. Even if you were the very worst among evil-doers, you will sail across all
sin in this boat of knowledge.
37. As a kindled fire reduces firewood to ashes, O Arjuna, so does the knowledge fire
reduce all actions to ashes.
38. Nothing on earth is as purifying as knowledge. He who is perfected by Yoga finds
this in time of his own accord in himself and by himself.
39. A man of faith, intended on knowledge, his senses subdued, attains it, and having
attained it, attains at once the supreme peace.
--[4.36-39] 36. Even if thou shouldst be the most sinful of all sinners, thou shalt cross over
all evil by the boat of wisdom alone.
37. As the fire which is kindled turns its fuel to ashes, O Arjuna, even so does the fire of
wisdom turn to ashes all work.
38. There is nothing on earth equal in purity to wisdom. He who becomes perfected by
yoga finds this for himself, in his Self (Atman) in course of time.
39. He who has faith, who is absorbed in it (wisdom), and who has subdued his senses,
gains wisdom, and having gained wisdom he attains quickly the supreme peace.
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4.36
api cet (even if) [tvam] (you) sarvebhyaḥ (among all) pāpebhyaḥ (among the sinners)
pāpa-kṛt-tamaḥ (the greatest sinner) asi (you are), [tathā api] (even then) jñānaplavena eva (just with the boat of knowledge) sarvam (whole) vṛjinam (evil)
saṁtariṣyasi (you will cross over).
4.37
he arjuna (O Arjuna!),
yathā (as) samiddhaḥ (blazing) agniḥ (fire) edhāṁsi (fuel) bhasma-sāt (into ashes)
kurute (he does), tathā (in like manner) jñānāgniḥ (fire of knowledge) sarvakarmāṇi (all activities) bhasma-sāt (into ashes) kurute (he does).
4.38
iha (here) jñānena (to knowledge) sadṛśam (similar) pavitram (purifying agent) na hi
vidyate (surely there is not). kālena (by time) yoga-saṁsiddhaḥ (one perfected in
yoga) tat (that) ātmani (in the Self) svayam (on his own) vindati (he finds).
4.39
tat-paraḥ (devoted to that) saṁyatendriyaḥ (who put the senses under control)
śraddhā-vān (having faith) jñānam (knowledge) labhate (he obtains),
jñānam (knowledge) labdhvā (after obtaining) acireṇa (speedily) parām (the
supreme) śāntim (tranquility) adhigacchati (he obtains).
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