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THE CHlBViKA SYSTEM.
have said in our preliminary invocation " salutation
to 6iva, the abode of eternal knowledge, the storehouse of
supreme felicity,"] but how can we attribute to the Divine
Being the giving of supreme felicity, when such a notion
has been utterly abolished by Charvdka, the crest-gem of

[WE

the atheistical school, the follower of the doctrine of
Brihaspati ? The efforts of Charvdka are indeed hard to

be eradicated, for the majority of living beings hold by the
current refrain

While

life is yours, live

joyously ;
escape Death's searching eye :
once this frame of ours they burn,

None can

When

How shall it e'er again return
The mass

of

?

men, in accordance with the (astras of

policy and enjoyment, considering wealth and desire the
only ends of man, and denying the existence of any object
belonging to a future world, are found to follow only the

Hence another name

doctrine of Charvaka.

school

is

Lokayata,

a

naifce well accordant

for that

with the

1

thing signified.
In this school the four elements, earth, &c., are the
1
"gaftkara, Bhfekara, and other
Jsommentators name the Lokdya-

and these appear to be a
branch of the Sect of Charvdka"
Lokfyata may be
(Colebrooke).
tikae,

as "prevaetymologically analysed
"
lent in die world
(loka and dyata).
Laukayatika occurs in P&uni'a ukthagano.
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original principles; from these alone, when transformed
into the body, intelligence is produced, just as the in-

power is developed from the mixing of certain
1
and when these are destroyed, intelligence at
ingredients
ebriating

;

once perishes

They quote the

also.

ruti for this

[Brihad

4, 12], "Springing forth from these eleArany. Up.
ments, itself solid knowledge, it is destroyed when they
ii.

after death no intelligence remains." 2
destroyed,
Therefore the soul is only the body distinguished by the

are

attribute of intelligence, since there is no evidence for any
soul distinct from the body, as such cannot be proved,

since this school holds that perception is the only source
and does not allow inference, &c.

of knowledge

The only end of man is enjoyment produced by sensual
Nor may you say that such cannot be called
man as they are always mixed with some kind
of pain, because it is our wisdom to enjoy the pure pleasure as far as we can, and to avoid the pain which inevi-

pleasures.
the end of

tably accompanies it; just as the man who desires fish
takes the fish with their scales and bones, and having

taken as

who

many

as

he wants,

desists

;

desires rice, takes the rice, straw

taken as

much

as

he wants,

desists.

or just as the

and

all,

man

and having

It is not therefore

for us, through a fear of pain, to reject the pleasure which
our nature instinctively recognises as congenial. Men do

not refrain from sowing rice, because forsooth there are
wild animals to devour it ; nor do they refuse to set the
cooking-pots on the

fire,

because forsooth there are beggars
If any one were

to pester us for a share of the contents.
1

Kinwa IB explained as "drug or
seed used to produce fermentation
in the manufacture of spirits from
&c."
Colebrooke
sugar, bassia,
quotes from &ankara : "The faculty
of thought results from a modification of the aggregate elements in
like manner as
sugar with a ferment

and other ingredient* becomes an
inebriating liquor ; and as betel,
areca, lime, and extract of catechu

chewed together have an exhilarating property not found in those
substances severally."
*
Of course Sankara, in his cornmentary, gives a very different interpretation, applying it to the cessation of individual existence when the
knowledge of the Supreme is once
attained. Of. Sahara's Comm. Jai-

mini Sut.,

i. i.

.

*
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so timid as to forsake a visible pleasure, lie would indeed
be foolish like a beast, as has been said by the poet

The pleasure which

arises to

men from

Is to be relinquished as accompanied
of fools ;

contact with sensible objects,
such is the reasoning

by pain,

(

The

berries of paddy, rich with the finest white grains,
What man, seeking his true interest, would fling away because

covered with husk and dust

?

l

If you object that, if there be no such thing as happiness in a future world, then how should men of experienced
wisdom engage in the agnihotra and other sacrifices, which

can only be performed with great expenditure of money
and bodily fatigue, your objection cannot be accepted
as any proof to the contrary, since the agnihotra, &c., are
only useful as means of livelihood, for the Veda is tainted
by the three faults of untruth, self-contradiction, and tau2

then again the impostors who call themselves
Vaidic pundits are mutually destructive, as the authority
of the jnana-kanda is overthrown by those who maintain
that of the karma-kanda, while those who maintain the

tology;

authority of the jnana-kanda reject that of the karmakanda ; and lastly, the three Vedas themselves are only

the incoherent rhapsodies of knaves, and to this effect runs
the popular saying

The Agnihotra, the three Vedas,

the ascetic's three staves, and smear-

ing oneself with ashes?

Bf ihaspati says, these are but means of livelihood for those who have
no manliness nor sense.

Hence

it

follows that there

is

no other

hell than

mun-

dane pain produced by purely mundane causes, as thorns,
&c. ; the only Supreme is the earthly monarch whose
existence is proved by all the world's eyesight and the
only Liberation is the dissolution of the body. By holding the doctrine that the soul is identical with the body,
;

1

3, 5.

I take kana as here equal to the Bengali iunf.
Atvdh hand gdva* tanduld matakd* tutkdh.

eNarasii.

5*7.

Of. Atharva-V., xi.
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such phrases as I am thin/* I am black," &c., are at
once intelligible, as the attributes of thinness, &c., and selfconsciousness will reside in the same subject [the body] ;
and the use of the phrase " my body " is metaphorical

like

"the head of Rahu" [Kahu being really
All this has been thus summed up
In this school there are four elements,

And from

these four elements alone

all head}.

earth, water,

is intelligence

fire,

and

air

;

produced,

Just like the intoxicating power from kinwa, &c., mixed together ;
Since in " I am fat," " I am lean," these attributes * abide in the

same

And

subject,
since fatness, &c., reside only in the body, 2

and no

And
"

such phrases as

Be

it

alone

is

the soul

other,

"my body

"

are only significant metaphorically.

"

your wish would be
but then
inference, &c.,
gained
if
had
then
have
this
force
how, on
not,
else,
they
they
of
the
should
the
thoughts
intelligent
perceiving smoke,
immediately proceed to fire or why, on hearing another
say, There are fruits on the bank of the river,' do those
who desire fruit proceed at once to the shore ? "
All this, however, is only the inflation of the world of
it so,"

says the opponent

had no

if

;

force of proof

;

;

;

'

fancy.

Those who maintain the authority of inference accept
the sign or middle term as the causer of knowledge, which
middle term must be found in the minor and be itself
8
Now this invariable
invariably connected with the major.
connection must be a relation destitute of any condition
4
accepted or disputed; and thi^connection does not possess

its

the
ite

power of causing inference byjvMue~of Its erm?mc^ as
are the cause of perception, but by virtue of
eyejpj&c.,
\>zi^known. What then is the means of this con-

nection's being
o

known

?

1

/.., personality and fatness, &c.
9 I read dehe for dehah.
8
Literally, "must be an attribute

of the subject and have invariable
concomitance (vydpti)"

4

For the *andigdka and nUchita
upddhi see Siddhdnta Muktrfvali, p.
125. The former is accepted only

by oneyarty.
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Now perfirst show that it is not perception.
two
external
and
of
be
internal
to
held
kinds,
ception
external
the
or
the
inner
as
senses,
by
produced by
[i.e.,

We will
is

The former

is not the required means ; for
that
the actual contact of the
possible
although
senses and the object will produce the knowledge of the

sense, mind].
it

is

in contact, yet as there can
particular object thus brought
never be such contact in the case of the past or the future,
the universal proposition l which was to embrace the in-

and major terms in
every case becomes impossible to be known. Nor may
you maintain that this knowledge of the universal pro-

variable connection of the middle

as its object, because if so,
position has the general class
to
as
the existence of the invaa
doubt
there might arise
2
riable connection in this particular case [as, for instance,
in this particular smoke as implying fire].

Nor

is

internal perception the means, since you cannot
mind has any power to act indepen-

establish that the

dently towards an external object, since all allow that it
dependent on the external senses, as has been said by

is

one of the logicians, "The eye, &c., have their objects as
described; but mind externally is dependent on the
others."

Nor can

inference be the

means

of the

knowledge

of the

universal proposition, since in the case of this inference
we should also- require another inference to establish it,

and so

on,

and hence would

arise the fallacy of

an ad

infinilum retrogression.

Nor can testimony be the means thereof, since we may
either allege in reply, in accordance with the VaiSeshika
doctrine of Kandda, that this is included in the topic of
inference; or else

testimony
1

is

Literally, the

we may hold

knowledge of the

invariable oonoomitanoe (as of

by

8

smoke

five).

The

ffiat"15is fresh proof of

unable to leap over the old barrier that

attributes of the class are

not always found in every member.

thus idiots are men, though man
a rational animal ; and again, this
particular smoke might be a sign of
a fire in some other place,
is
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stopped the progress of 'inference, since it depends itself
on the recognition of ajjg^injihejormof thfiJLanguage
nsecfin the child's presence by the old man; 1 and, moreover, there is no more reason for our believing on another's

word that smoke and

are invariably connected, than
Manu, &c. [which, of

fire

for our receiving the ipse dixit of

course,

And

we Charvakas

reject].

testimony were to be accepted as the only
means of the knowledge of the universal proposition, then
again,

if

in the case of a

man

to

whom

the fact of the invariable

connection between the middle and major terms had not
been pointed out by another person, there could be no
fire] on seeing another thing [as
hence, on your own showing, the whole topic of
inference for oneself 2 would have to end in mere idle

inference of one thing [as

smoke]

;

words.

Then again comparison* &c., must be utterly rejected as
the means of the knowledge of the universal proposition,
since

it is

impossible that they can produce the knowledge
the universal pro[i.e.,

of the unconditioned connection
position], because tfreir

end

quite another connection,

produce the knowledge of
the relation of a name to

is to

viz.,

something so named.
4
Again, this same absence of a condition, which has been
given as the definition of an invariable connection [i.e. t a

universal proposition], can itself never be known ; since it
impossible to establish that all conditions must be objects

is

of perception;
1

and

therefore, although the absence of per-

See Sdhitya Darpana (Ballan-

tyne's trans, p. 16),

and Siddhanta-

1

The

properly logical, as distinguished from the rhetorical, argu-

ment
*

u

Upmdna or the knowledge

of

similarity is the instrument in the
production of an inference from
ft

similarity. This particular inference
consists in the knowledge of the

relation of a

graha.
4

M..p.8o.

name

to something so

Ballantyne's Tarka San-

named"

The upadhi is the condition which

restrict a too
middle term, aa in the ingeneral
ference "the mountain has smoke

must be supplied to

because

it

has

fire," if

we add wet

fuel as the condition of the

fire,

the

middle term will be no longer too
general In the case of atruevyapti,
there

%f

course,

no upadhi
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ceptible things

may be

the absence of

itself perceptible,

non-perceptible things must be itself non-perceptible and
thus, since we must here too have recourse to inference,
&c., we cannot leap over the obstacle which has already
been planted to bar them. Again, we must accept as the
definition of the condition, "it is that which is reciprocal
;

or equipollent in extension l with the major term though
not constantly accompanying the middle." These three
"
not constantly accompanying the
distinguishing clauses,

middle term,"

"

constantly accompanying the major term,"

and "being constantly accompanied by it

"

[i.e.,

reciprocal]*

are needed in the full definition to stop respectively three
such fallacious conditions, in the argument to prove the
"

"

the nature
non-eternity of sound, as being produced,"
"
"
of a jar," and the not causing audition ; 2 wherefore the
and again it is established by the floka
definition holds,
of the great

.

.

Doctor beginning samdsama*
(Pr. Anal.,

ii.

25).

We have here our A with distributed
predicate.
2
If we omitted the first clause,

and only made the upidhi "that which
constantly accompanies the major
is constantly accompanied
by it," then in the Naiyrfyika argument "sound is non-eternal, because
it has the nature of sound," "being
"
produced would serve as a Mimdxnsaka upidhi, to establish the vyabkichdra fallacy, as it is reciprocal
with "non-eternal ;" but the omitted
clause excludes it, as an uptfdhi
must be consistent with either party's
of course, the Naiya*opinions, and,
that "being proyika maintains
"
duced dway* accompanies the class
of sound. Similarly, if we defined
the upddhi as "not constantly accompanying the middle term and con-

term and

stantly accompanied by the major,"
we might have as an upddhi "the

nature of a jar," as this is never
found with the middle term (the
class or nature of sound only residing in sound, and that of a jar only
la ft jar), while, at the same time,

wherever the

class of jar is

found

found non-eternity.
defined the upddhi as
Lastly,
"not constantly accompanying the
middle term, and constantly accomthere

is

if

also

we

panying the major," we might have
as a Mimfcpsaka upddhi "the not
causing audition," i.e., the not being

apprehended by the organs of hearing ; but this is excluded, as non-eternity is not always found where this
ether being inaudible and yet
is,
eternal.
8

of

This refers to an obscure sloka
"
Udayan&hfrya, where a recipand a non-reciprocal universal

rocal

connection
tions

(i.e.,

universal proposi-

which severally do and do not

distribute their predicates) relate to
the same argument (as e.g., to prove
the existence of smoke), there that
non-reciprocating term of the second

be a fallacious middle, which is
not invariably accompanied by the
other reciprocal of the first," Thus
"the mountain has smoke because it
has fire" (here fire and smoke are
non-reciprocating, as fire is not found
will

invariably accompanied

by smoke
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since the knowledge of the condition must here
precede the knowledge of the condition's absence, it is

But

only when there is the knowledge of the condition, that
'the knowledge of the universality of the proposition is
in the form of such a connection
possible, i.e., a knowledge

between the middle term and major term as is distinguished
by the absence of any such condition and on the other
hand, the knowledge of the condition depends upon the
knowledge of the invariable connection. Thus we fasten
on our opponents as with adamantine glue the thunder;

Hence by the
bolt-like fallacy of reasoning in a circle.
of
the
of
a proposition
knowing
universality
impossibility
becomes impossible to establish inference, &C. 1
The step which the mind takes from the knowledge of
Smoke, &c., to the knowledge of fire, &c., can be accounted
for by its being based on a former perception or by its
being an error; and that in some cases this step is justified

it

by the

result, is

effects

observed in the employment of gems, charms,

accidental just like the coincidence of

drugs, &c.

From

this it follows that fate, &c., 2

do not

exist, since

these can only be proved by inference. But an opponent
will say, if you thus do not allow adrishta, the various

phenomena

of the world

become

destitute of

any

cause.

though smoke is by fire), or "because
it has fire from wet fuel" (smoke and
fire from wet fuel being reciprocal

which is the reciprocal of fire. I
wish to add here, once for all, that
I own my explanation of this, as

and

well as many another, difficulty
in the Sarva-dars*ana-6angraha to
my old friend and teacher, Pandit
Mahe&b Chandra Nyriyaratna, of the
Calcutta Sanskrit College,
l
Cf. Sextus Empiricus, P. Hyp.
ii.
In the chapter on the Buddhist

always

accompanying

each

other) ; the non-reciprocating term
of the former (fire) will give a fallacious inference, because it is also, of
course, not invariably

accompanied

by the special kind of fire, that produced from wet fuel. But this will
not be the case where the non-reciprocating term

thus invariably
accompanied by the other reciprocal,
"
a
the mountain has fire because it
"
has
it

smoke ; here, though fire and
noke do not reciprocate, yet smoke
be a true middle, because it is

will

invariably

accompanied

by

heat,

system infra, we have an attempt
to establish the authority of the
universal proposition from the relation of cause and effect or genus and
species.
*
Adftihfa i.e., the merit and demerit in our Actions which produce
.

their effects in future births.
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But we cannot

accept this

objection

as

valid,

since

phenomena can all be produced spontaneously
from the inherent nature of things. Thus it has been
these

said

The

fire is

hot, the water cold, refreshing cool the breeze of

By whom came

And
There

Nor

is

this variety

all this

1

from their own nature was

it

morn

;

born.

has been also said by Briliaspati

no heaven, no

final liberation,

nor any soul in another

world,
do the actions of the four castes, orders, &c., produce any real
effect

The

Agnihotra, the three Yedas, the ascetic's three staves, and smear*
ing one's self with ashes,
Were made by Nature as the livelihood of those destitute of knowledge and manliness.
If a beast slain in the Jyotishtoma rite will itself go to heaven,
then does not the sacrificer forthwith offer his own father

Why

?

l

If the dr&ddha produces gratification to beings who are dead,
Then here, too, in the case of travellers when they start, it is needless
to give provisions for the journey.
If beings in heaven are gratified by our offering the Srdddha here,
Then why not give the food down below to those who are standing

on the housetop ?
life remains let a man live
happily, let him feed on ghee even
though he runs in debt ;
When once the body becomes ashes, how can it ever return again ?
If he who departs from the body goes to another world,

While

How

is it

that he comes not back again^ restless for love of his

kindred

?

only as a means of livelihood that Brahmans have established here

Hence

it is

All these ceremonies for the dead,
where.

there is

no other

fruit

any-

three authors of the Vedas were buffoons, knaves, and demons.
All the well-known formulae of the pandits, jarphari, turpharl, &C. 1

The

And all the

obscene rites for the queen

commanded

in the Aiwa*

xnedha,
1
This is an old Buddhist retort Aawamedba rites, see Wilson's Big.
See Burnonf, Introd., p. 209.
Veda, Preface, vol. ii p. ziil
*
For the
Rig -Veda, x. 106.

.
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These were invented by buffoons, and so

all

n

the various kinds of pre-

sents to the priests,1

While the eating of flesh was similarly commanded by night-prowling
demons.

i

Hence

in kindness to the

mass

pleasant consummation.
1

the

Or

this
1

rites.'

may mean

must we
Such is the

of living beings

fly for refuge to the doctrine of Charvaka.

E. B. C.

" and all
the^various other things to be handled in

